CHAPTER IV
MAGICO-RELIGIOUS HEALING DEVICES OF THE ATHARVAVEDA

In the fourth chapter the researcher endeavors to describe the magico-religious
healing devices found in the Atharvaveda. Some healing devices like the amulets,
charms come under magico-religious devices. In order to have a clear idea about this,

it is essential to define magic, religion and magico-religious devices.
Magic:

The word ‘magic’ is heavily loaded with pseudo-mysticism. It is the performance of
certain ritual acts and the belief in the efficacy of such acts—with the use of certain
natural laws of cause and effect which are supposed to exist, in order to enforce some
results in the mundane sphere desired by the performer or his instructor. This also
includes exorcism or the compelling of benevolent Gods and spirits (especially

Yaksas and Yaksinis), but it does not include what is commonly called ‘witchcraft’.

Magic is the practice of malevolent arts which involve the use of religio-magical
power, with perhaps a secondary idea of the use of private arts. Generally these

practices are meant to benefit not the community as a whole but a single individual.
Origin of Magic:

The view of magic held by the average European in the 16™ century is that of a
complex idea. If it is asked what elements of primitive institutions correspond most
nearly to later conceptions of magic, it can be said that the forbidden and private arts
are the prototypes of the magic of later times. The associationist theory of magic
assumes that primitive man began with general conceptions. He started with the belief

that he could influence the outer world with certain means at his disposal like the law
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of sympathy. But it is more probable that he argued from concrete instances and
arrived little by little at abstract ideas of magical power. The uncivilised people
universally regard death and disease to be caused by so-called magic. That is they
attributed these to some kind of non-natural causes. After this, the rituals and
beneficent rites were originally regarded as magical. In the present days, magic
represent itself to most of the people of the world as a thing of gradual growth. In the
earlier stages there was probably no animistic feature about magic. Anything
‘prohibited’ was essentially magic. Then with the rise of animistic beliefs and
practices came the association of the magician with demons—the spirits of the dead,
or of animals, or unattached spirits—upon whose cooperation the powers of
magicians are often now held to depend. At a later stage, magic tends to be regarded
as less important and eventually less respectable. Then, all non-animistic practices

tend to become ipso facto magical.

Religion:

The term ‘religion’ is derived from the Latin word ‘religio’. However, its ultimate
origins are obscure. According to the philologist Max Muller, the root of the English
word ‘religion’, the Latin ‘religio’ was originally used to mean only ‘reverence for
God or the Gods, carefully pondering of divine things, piety’. He characterised many
other cultures around the world, including Egypt, Persia and India, as having a similar
power structure at some point in history. What is called ancient religion today, they
would have called it only law. Many languages have words that can be translated as
‘religion’, but they may use them in a very different way, and some have no word for
religion at all. For instance, the Sanskrit word ‘Dharma’ sometimes translated as
‘religion’ also means law. There is no precise equivalent of ‘religion’ in Hebrew.

Judaism does not distinguish clearly between religious, national or ethnic identities.
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The typical dictionary definition of religion refers to a ‘belief in or the worship of, a
God or Goddess or the service and worship of God or the supernatural’. However,
writers and scholars have expanded upon the ‘belief in God’ definitions as insufficient

to explain the diversity of religious thought and experience.

Origin of Religion:

The origin of religion is uncertain. There are a number of theories regarding the

subsequent origins of organised religious practices.

According to anthropologist John Monaghan and Peter Just, many of the great world
religions appear to have begun as some sort of revitalization movements. These
religions developed as the vision of an influential prophet captures the imaginations of
the people. It happens when they cannot find comprehensive answer to some of their
problems provided by everyday beliefs. Such prophets have emerged at many times
and places in the world. It seems that the key to long-term success has relatively little
to do with the prophets, but more to do with the development of a group of supporters

who are able to institutionalize the movement.

Magico-Religious Devices:

Both the terms magic and religion are intertwined and therefore difficult to
distinguish. Some scholars/societies have the tendency to mix the two concepts and
others give a sharp distinction between them. Frazer declined to recognise the
distinction drawn by various societies between magical and religious practices. He
declares that both magic and religion are not an institution. Because a child reared in
isolation would neither developed any kind of magical practices nor invent any

religion on its own.
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The mere fact that we cannot draw an exact line between magic and religion suggests
that they may have some fundamental features in common. The meaning of both the
terms has greatly changed in the course of their existence. Religion seems to have
meant originally magical spell. Pliny says that payeia is a deceptive art compounded
of medicine, religion and astrology. More important is the fact that taboo is both
religious and magical. There is a universal tendency to regard the religions of alien
races and outdated national religions as magical. An examination of the ideas of
primitive people shows that there is a widely found notion of a power which manifests
itself both in religion and magic. Observers have often been content to describe
ceremonies without attempting to penetrate to the fundamental ideas which underline
them. This is particularly the case with magic. Only recently anthropologists have
realized that in many primitive societies a fairly well-defined idea of magico-religious

powWer exists.

In the AV, there are indirect mentions of magico religious power or device. However,
the amulets, charms mentioned in it definitely come under magico-religious devices.
In the Atharvavedic period, many diseases were cured by using amulets made of
plants which are to be used with particular Mantras. Following are the brief

description of the amulets found in AV.

Abhivarta: The Abhivarta is an amulet. It is mentioned in the AV and KS.*®® Sayana
gloss it as abhito vartate cakram aneneti abhivarto nemi/. It is tied on the body for

overcoming and overriding the enemy. It Kills rivals and thus leads the wearer to
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royalty.*®® Savitar and Soma strengthened and exalted this amulet so that whoever

467
S

wears this amulet is being exalted. K and Sayana points out that this amulet is to

be made of the rim of a chariot wheel.

Arkamoni: The AV mentions about Arkamoni.*®® According to Sayana, Arkamoni is

%9 According to Williams, it is a plant with large leaves.*” Its

made of Arka tree.
botanical name is Calotropic Gigantea. It is used for sacrificial ceremonies. The Arka
amulet is invoked to make the generative organ fit for enjoyment. This is compared
with the spreading of a black snake at pleasure, making wonderful forms by the magic
of the Asuras.*”* The amulet makes the member big like that of Parasvat (according

472 glephant, ass or horse.*”® The Kamasiitra (2-1)

to Sayana it is a kind of deer),
mentions only these types of male generative organs. Whitney regards Arka to be a

fine sort of silky flax prepared from the barks of the young shoot.

A$vatthamani: This amulet is found in the AV.*™ It destroys the Khadira tree and
other trees, it is called as the destroyer (Vaibadha). It is overpowering like a bull.

Therefore it is said to have the quality of expelling the enemy accompanied by the
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help of Indra, Mitra and Varupa.*” It has been called upon to break down, overpower
and outshine the enemies.*’® The enemy is destroyed and driven away with the help of

its branches.

Astrtamani: The AV*" mentions about Astrtamani. Prajapati tied it first for becoming
invincible. It is tied for long life, splendor, strength and energy. It guards from all
sides. It is invoked to protect the wearer of the amulet ceaselessly so that neither the
Papis nor the sorcerers can ever harm him.*”® Even hundred combatants cannot
destroy this amulet.*” Indra lent the power of sight and vital breath and strength to
this amulet. There are hundred and one heroic deeds and thousand breathes in this
amulet. It is besmeared in ghee, honey rich in milk, imparting vigor, blissful,
delightful and rich in food and milk.**° This Astyta amulet is thus tied on for securing

long life and protection from rivals, haters and enemies.

Darbhamapni: The usefulness of Darbhamari is mentioned in the AV.*®! The
amulet made of Darbha grass is bind for long life and brilliancy.*® It is helpful in

securing long life which implies death in old age.*®® It is a Kabaca of Gods and
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Indra.*® This amulet is also the destroyer of enemy and burns the spirit of an enemy.
It also vexes the heart of enemies and inflames all evil hearted men like heat. It
cleaves the rivals, the men who fain would fight with the wearer, all who wish

wearer’s evil and the men who hate the wearer.*®

Dasavrksa: It is found in the AV.*®® It is an amulet made of ten holy trees such as

Palasa, Audubar, Jmbu, Kampala and is coated with lac of the trees.*®’

According to
Sayana on AV Dasavrksa is made of Palasa, Audumbara and other trees.*® It is also
mentioned in the KS.*®° Darila*®® the commentator of KS refers to the word Sakala to
mean a talisman made of ten kinds of holy wood and these are derived from the list of
holy trees catalogued at KS.”" But the commentator Sgyana does not mentions all ten
trees. He only mentions two plants these are Palas and Udumbara. This amulet is
used against diseases caused by Pisaca and Grahi, who catch the joints of a person.
As a result of this amulet, found by the Gods the patient comes to the world of the
living, amongst his relations and becomes a lucky man. He possesses the hundred
healers and worth a thousand plants.**> The Gods arranged the tree, while the
Brahmanas contribute to the practical knowledge of the plants, which are endowed

with healing property.*®
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Hiranyamani: The Hiranyamani is mentioned AV and VS.** The amulet is worn for
longevity, for glory, for long life lasting through a hundred autumns.“® Those who
wear this amulet can conquer fiends and Pisaca because it grows before the Gods.
Those who wear the amulet of Hiraryamani get long life in Devaloka and

Manusyaloka.*%

Jangida: The Jangida amulet is mentioned in the AV.**" The amulet is given by God
and can overcome Viskandha and Raksasas.*®® The amulet of this plant is worn for
longevity, great joy, taking no harm, all time capable.*® The God give the amulet of
Jangida which confers bliss on the amulet bearer.>® It is praise in the AV and states
that it removes all the dangers arising from hostile demons and sorceries.*®* It protects

592 cures from all diseases like Takman, Baldsa, Asarika, Visarika,

from distress
Prstyamaya, Viskandha and Samskandha, Jambha, Visara,*® Visvasarada. Therefore,
it has earned the epithet Visvabhesaja which means ‘all-healing’.*®* KS mentions that

the amulet of Jasigida is tied for long life.®® According to Darila as well as Kesava, it
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should be tied with a thread of hemp. The hemp is referred in the AV.>% It gives all
round protection from heaven, earth, atmosphere, plants, past, future and all
directions.”®There are two amulets of Jasigida, the one brought from the forest, the
other from the juice of ploughing.®® It gives all round protection from heaven, earth,
atmosphere, plants, past, future and all directions.*® It is a spoiler of witchcraft and of

510

niggardly.

Oudumbara magni: The amulet of Oudumbara is mentioned in the AV.>* It is also
found in the RV; TS and Sa Br.>*? According to Roxburgh, it is the Glomerous Fig tree
or Ficus Glomentara, a large tree. It belongs to the family Moraceae. The amulet of
Udumbara, helps him who longs for wealth. Those who wear it he gets quadrupeds
and bipeds, juice and food of every sort. With this amulet Brhaspati and Savita
confirm to obtain prosperity of cattle, quadrupeds, bipeds, the milk of kine and
refreshing juice of herbs.>* It also grants possessions to the wearer. It is the heavenly
amulet, foe-quelling and riches-winning. It confirms abundance of beasts, food and
kine of wearer.>* It is the virile lord of all amulets. Those who wear it are kept far
away from the niggard, misery and hunger. It is troop-leader, anointed, brilliancy,
prosperity and house-sacrificer. It is fastened for abundance of wealth and to destroy

enemy.
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Parihasta: It is found in the AV.**® According to Sayana on AV>*® parihasta/ hastam
parivestya and parihasta kaszkanadirizpa pratisara. According to Griffith, Parihasta
is a ring or bracelet. It was apparently placed first on one hand or arm and then on the
other, or there were two connected rings, regarded as one amulet. The practice is
connected with this hymn at KS**" and is restricted to the tying of the (bracelet)
mentioned in the Mantra. The word Parihasta seems to occur here alone. It is put on
both hands to drive away the demons and to secure health.>'® The amulet is invoked to
hold apart the womb for the concept of a male child.”™® Tvasta tied it on Aditi for

securing the birth of a son.>?°

Parpa Amulet: The Parpa Amulet is mentioned in the AV.>** Sayana gloss the Parna

522

Amulet as parpah paldasavrksah somaparnodbhiitatvat. In the T.Br>=<, it is mentioned

as soyam parpah somaparnaddhi jatah. According to Griffith, Parpa originally means
feather or feather-like leaf. The scientific name of the Parzna is the Butea Frondosa,
belonging to the family Leguminaceae. It is a beautiful sacred tree with large leaves
and fine red flowers. In later times, it is generally called as Palasa. The great ladle
with which clarified butter is poured into the fire, and other sacrificial utensils, are
made of its wood. According to Weber, Parra is etymologically identical with the
German Farn and English fern. Fern-seed was supposed to have the power of

rendering one who carried it invisible. The plant was said to be of celestial origin, and
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able to secure the fulfillment of every wish. It is worn for strength, wealth, long
life.>** Bloomfield explained about it to be identical with Paldsa as the Parpa-tree
figures in many sacerdotal performances. Its sanctity is accentuated by myths which
derive the plant directly from heaven and that too, in connection with the descent of
the Soma. A divine archer, who guards the Soma, shoots at the eagle that robs the
Soma; the eagle looses a feather (Parra), which alights upon the earth and becomes
the Parpa tree. The RV°?* refers to the origin of Pargpa. This dearest amulet is secretly
deposited in the Palasa tree by the Indra and other Gods. It is produced from leaf of
Soma, strength. It is given by Indra and instructed by Varuga. This talisman is tied on
for securing splendor,® for securing wealth, domain and superiority, in the sphere of

kingdom,>?® for long life,>*’

of hundred autumns, and for becoming superior patronage
and knowledge.®®® The amulet is invoked to make submissive the fishermen, the
skilful builders of chariots, ingenious workers of metal, the folk, the kings, the king

makers (ministers), the charioteers and leaders of hosts. The Parpa is also an armour

for protecting the baby. It is a hero.

Phalamani: The AV** mentions about the Phalamani. Sayana does not comment the
tenth Kanda of the AV and therefore no comments are found on this amulet by him.
531

This amulet is made of strong Khadira wood.”* In the Sa B/*! it is said to be

Daruna, ‘hard’ and is compared with the bones of the body. This amulet was created
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by Prajapati.** It was tied to Brhaspati for strength and swift Vara. Indra fastened it
for strength and heroism, Soma for perfect hearing and seeing and Sirya for
conquering the directions of space. After wearing this amulet Candramas (the moon)
conquered the golden cities of the Asuras and the Danavas. Asvins guard the plough-
land, Savitar won the lucid heaven and water flow eternally inviolate with it. King
Varupa wore it for welfare. Gods conquered all the worlds in battle with its help. It

also fastens seasons, divisions of seasons, directions, Atharvans, Dhataras.>

Sarkha: It is mentioned in the AV.>* Sasikha is the amulet of shell that means it is a
pearl. It belongs from the wind, the firmament, sprung from the lightning and the light
and born of gold and in the sea, in the heavens, brought on from the river (Sindhu). It

is born from Soma so that it is the best among the golden substances.>*® It makes the

536

wearer’s enemy weak and protects the wearer from sin,”® the missiles of the Gods

and the Asuras. This amulet enables the wearer to slay the Raksas and conquer the

Atripas (devouring demons). It keeps him away from disease and poverty. It is the

537

universal remedy®’ and life-prolonging amulet.>*® It is fastened for long life, luster,

strength and for lasting a hundred autumns.>*°

Satavaramani: This amulet is mentioned only once in the AV.>*® Satavaramani has

541

been explained by Sayana as a herb which cures hundred diseases.”" According to
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Griffith, it is a hundred-tailed or hundred-haired a powerful amulet. It is made,
apparently, of a great number of fibers of some magical plant, perhaps the Darbha
grass.>* The amulet of Satabara is a golden-horned bull.>* It banishes consumption,
Durzama and fiends by his own power.>** It thrusts away the demon with its two
horns, sorceresses with its root and consumption with its middle (Kanda). It is

impossible for the sinners to escape it. It generates hundred heroes.>® It also keeps

away hundred Durpama, Gandharvas, Apsaras, dog-mated nymphs.**°

Saktu: This medicine is mentioned in the Sayapa’s commentary of the AV.*
However, it is not mentioned in the Atharvavedic hymn. This is a medicine against
jealousy. It is brought from folk belonging to all kinds of people, from Sindhu (Indus)
and from a distant country. It is known as jealousy remover medicine. It quenches

jealousy like a fire is quenched with water.

Sisa: The Sisa is mentioned in the AV.>*® It is a piece of metal. The amulet was made
of this metal. KS** explains Sisa as lead or river-lead, iron-filing or the head of a

lizard. Bloomfield considers the Sisa as river-lead or to be the foam of river. Darila
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also support this.>®® The amulet of lead is blessed by Varuga, favoured by Agni and
bestowed by Indra. The amulet smites Viskandha, Atrins (devourers) and the host of
the Pisaca.”™" It affords protection against danger to the life of a cow or horse or man
in the family of the person, who wears this amulet.>>? In ancient England, a horseshoe
was generally regarded as a protection against witches, and is still sometimes nailed

on or over the door of a house or stable.>*

Sraktya: It is found in the AV and KS.>* It is a name of the tree. Its botanical name is
Clerodendrum Phlomoides. The amulet made from this tree is also known as Sraktya.
According to Sayana the amulet of Sraktya as Tilaka.”™ It is a missile and weapon.>*®
It is a Pratisara, a charm to revert the witchcraft of others.>®" The amulet is a wise
pastron, protection of the body and bestower of splendor.>® It is bright, shining and

luminous.® It is invoked to conjure against him who hates the wearer and whom he
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hates.>® It is enables the wearer of the amulet to be superior to all, crossing all

equals.®®

It is one of the Santa or holy trees mentioned in a list given in the KS.**? It is
identified by Darila with the Tilaka>®® which is a tree bearing beautiful flowers. It is
the destroyer of destruction. The amulet used to ward off witchcraft is made of the
wood of this tree. The application of both the Sraktya and the Tilaka tree in the ritual
is of the general sort. It does not cast light upon the special properties of the tree that
fitted it for such use. Some etymological allusion or other is likely to have been
considered in its application, perhaps punning derivation, more or less vague, from
Srakti, ‘corner’. This attacking talisman, itself a man, is fastened upon the man. It is
full of source, slays enemies, makes heroes of men, powerful, lusty, victorious, and
strong. It furnishes shelter and provides good luck. With this talisman Indra slew
Vrtra, destroy the Asuras, conquered both the heaven and earth and four regions of
space.*® This talisman of Sraktya assails and attacks, cures disease and keeps secure
an every side. Agni, Soma, Brhaspati, Savita and Indra declared that those who tie
this amulet get all types of wealth. Who wear this talisman verily is a tiger, a lion, a
bull and moreover a curtailer of enemies. He cannot be slain by the Apsaras, nor the
Gandharvas or by mortal men. He rules all regions. Kasyapa has created and

produced this amulet. Indra wears it for killing Vrtra and won in the wrestling match
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with man. The Gods made the talisman an armour of thousand fold strength. It also

protects the offspring and wealth and brings luck.

Trstika: The plant Trstika is mentioned in the AV.°® The commentator Sayana ®®
explains it as a causing burning sensation. He gives another name of the plant as
‘Banaparni’.®®" KS supports this name by mentioning it in.>*® This plant is used in a
charm against a rival woman. The plant with the plant Bandana separate strengthen
manly man from rival woman. It is rugged, poisonous and poison draught and avoided
by all.>®® Darila of KS refers to the plant as Sirapurikhasasaye sarapukhamasaye

praharati dvabhyan.

Trivyta: The amulet Trivyta is mentioned in the AV. "

Varapa: Varana is a plant or small tree used in medicine and supposed to possess
magical virtues. Its scientific name is Crataeva Roxburghii. The name is derived from
the root vr or var, to repel or ward off. It is mentioned as an amulet in the INAIE
According to Sayana, it is a tree.””” He also explains about it as varapah varandkho
vanaspatiz  vananam adhipatirvrksah. varapavrksanirmito mapik  varayatai

rajayaksmadirogasm varayatu nirvayatu.”” It grows abundantly. The poisonous plant

% fEsh qearer Sar feof-a qive |
T HATGEEITSH AT || AV.vii 113
%0 pfcaraT quT TRt | AT 37 TR STEN ST=Ad| 37 S STHhTea: | A TIeae

STESTHhcaHTHS ST fafard: | Sayana on AV.vii.113.1
*%7 Sayana on AV.vii.113.1

*%° ek 3fd smomquiiy KS.36.38
*%9 Sayana on AV.vii.113.2
o0 ferit fearfeear: gereefoarmafeTior =rqu: @s |

e i e STq STgeaTeedt Wi Bt Brafs: 1| Av.xix.27.3
> bid.iv.7.1, vi.85.1; x.3
72 ST T (T Ibid.iv.7.1
> |bid.vi.85.1

130



was, it seems, washed in the water of the river and then boiled.>”* Amulets are made
from this tree. It is found in all parts of India. The Varana tree is held very high for its
medicinal and magical qualities. It cures Rajayaksma.’”® The amulet of Varana
destroys the rivals. At KS, there is a performance which is supposed to result in the
fulfillment of every desire.>’® This thousand-eyed, yellow, golden Varanza amulet is a
remover of all disease. It wards off the spell that has been spread against. It protects
from human danger and from all evil, from Arati (grudge), Nirrti (misfortune), from
sorcery and from danger of death and over strong weapons. It also protects from sin
committed by mother, father, brother, sister and itself. It is worn for long life, a
hundred autumns. It bestows kingdom and rule, cattle and strength. It breaks rivals

formerly born and the later born. It crushes enemies and frees from sin.

Vaiyaghramani: This amulet is mentioned in the AV.>”" It protects from sin like
disease. It also keeps away diseases and demons.>”® The great commentator Sayana

does not explain about this amulet.
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