
CHAPTER III 

3.0: THE ROLE OF SOCIO-RELIGIOUS INSTITUTIONS 

AND GOVERNMENT AGENCIES IN PROMOTING 

ARABIC STUDIES. 

3.1; The Role of Socio-Religious Institutions: 

It has already been noted that the normal process of being set up 

Muslim society in the valley was commenced from the beginning of 

thirteenth century A D. This continual process was followed by the 

introduction of Arabic studies in terms of teaching and learning the 

Islamic prayers and rituals through the Masjids (Mosques), Maktabs 

(Traditional Primary schools), Dargahs, and Khankahs and other Socio-

Religious institutions of the Muslims. It is, therefore, very essential to 

throw lights on the role of these institutions related to the socio-religious 

life and culture of these people. 

3.1.1. Masjid: It is originated from the Arabic xoai\^^^^^ y Sljda 

(prostration in Prayer), which literally means 'a place of prostration for 

public prayers'.* It is purely a religious institution, closely connected 

with the socio-cultural life of the Muslims all over the World. The 

Muslims of a particular area having been comprised of an Islamic society, 

have a Masjid of their own, where they perform their Five Time Prayers 

every day and learn the basic and primary lessons there in. 

' Milton J. Cowan, A DICTIONARY OF MODERN WRITTEN ARABIC, New York, 1976, and 
T. P. Hughes, Dictionary of Islam, New Delhi, 1986. 
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Muslims purify themselves formally by performing > ^ J : 

'Wudoo', an ablution or ^ : Taymmum, a substitute process of ablution 

and LU -̂C- : Ghusl, a bath (if and whenever necessary), before entering a 

Masjid for any prayer. There is a divine command for the Wudoo and 

Ghusl in the holy Qur'an: 

rrfl«; - "O ye who believe! When ye prepare for prayer, wash 

your faces and your hands to the elbows; rub your heads (with water) 

and wash your feet to the ankles. If you are in a state of ceremonial 

impurity, bath your whole body. But if ye are ill, or on a journey, or one 

of you Cometh from the privy or ye have been in contact with women, 

and ye find no water, then take for yourselves clean sand or earth, and 

rub therewith your faces and hands. Allah doth not wish to place you in 

a difficulty, but to make you clean, and to complete His favour to you, 

that ye may be grateful'?' 

The Muslims of the Brahmaputra Valley recite a ^ ^ - i : dowd or 

supplication in minds to determine for a cW^-: Ghusl, a bath. Similarly, they 

perform >-^ j : Wudoo or ablution , pronounced as 'ozu' or 'Z/ZM' and in 

certam cases they perform (̂  •" j ^ : Taymmum for a legal purification and 

recite a 'dowd' in minds. 

Th^Holy Qur 'cm;. En^U§l? T^gnslation of the meanings and conunentary. 

Ministry of Hajj, K S A .̂ q^^ 5:fc 



80 

Masjids have been the first and primary institutions for teaching 

and learning the basic lessons of Islamic faith since the time of the holy 

Prophet (SAS). Before the foundation of any formal institution of Islamic 

education in a society, 'Masjids served as Madrasas of the community'. 

The Muslim children and the newly converted Muslims used to learn 

^''^ : Kalima ( Plural t^l-ai-^ : Kalimat) and the other recitals and rituals 

in the Masjid itself. The word : Kalima ordinarily means a 'word' or a 

'speech' which in the Islamic Creed, is meant the speech or the speeches 

of Islamic faith. 'The recital of <^^ : Kalima is the first of the five 

foundations or pillars of practice.' in faith.'* It is narrated on the authority 

of (Abdullah) Ibne U'mar (R A A) that the holy Prophet (SAS) said: c ^ 

- ^ ^ ' j U -̂'-***J Tran: Islam is raised on Jive (pillars); i.e. the Oneness of 

Allah, the Establishment of prayer, the Payment ofZakat, the Fasting of 

Ramadan and Pilgrimage (to Mecca).^ 

From this Hadith it is clear that 'the profession of 'Oneness of 

Allah' is made mandatory directly through some specific <-ai-^: Kalima or 

speeches. They include four speeches for declaration about one's faith on 

the Unity of Allah and the Prophet hood of Mohammad (SAS) and his 

leadership among the other prophets. 

The Muslims, all over the World perform five <^J-5J : Waq't (Time) 

Prayers regularly viz: J^^ 1>%^ I'Saldt alfajr' at dawn, j-i^ aX--a • 'Saldt al 

Zuhr at (late) noon, .>-<a*jl eMi-a .• 'Saldt al 'Asr at afternoon, Mj-*-» '̂ o!!iL-a • 

'Saldt al Maghrib', just after the Sun set and c-Lvi-*]! S!)L^ • 'Saldt al 'Esha' at 

' M. Y. Kokan, Arabic and Persian in Camatic: 1710-1960, Madras,1974, p-1 

* T. P. Hughes, Dictionary of Islam, New Delhi, 1986, p-261 

' A. H. Siddiqi, Tran. Sahih Muslim, New Delhi, 2003, vol. I, Hadith No. 16 
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early night But on every Friday, a special congregational prayer i.e.'̂ -»-»?Ĵ  ô L̂-a 

: 'Salat al Jum 'a' is performed in stead of J-i^ o!li-a.- '•Saldt al Zahr. 

It is needless to say that Muslim people perform, generally four types of 

SX-a 'Salat' or prayer m different waqts, which are ij^j^ ft!iL-a -J-Salat al 

Fard, Obligatory or Fard prayer, 4-H»-lĵ ' o!iL-a -/Saldt al wajib' , Essential 

prayer, AI I J I e!iL-a ; '•Salat al Sunna', Sunnat Prayer and iS^ 'O^XL^ : 'Salat 

al Nafl', Superogatory prayer. 

It is worth mentioning that U'̂ ^ 'Adha'n' (pronounced here as 'Azdn') a 

call to prayer, is proclaimed at a Masjid, every waqt for the 3̂ ''-^^ 'Musalli' 

(person who performs prayer). In addition to that, it is proclaimed before the 

'̂ =̂»=>Jl 'Khutba' (a traditional sermon) of the ^ *<'>̂ ^ 'aXk^ also, which is 

followed by a (X)ngregational O^J^ S!l*-a 'Salat al Fard' at the Friday 

prayer. In the Brahmaputra valley also, as in other places, Azdn is 

proclaimed by an appointed u ^j^ : ''Muazzin' (a person who proclaims 

Azdn) in its original Arabic text and the persons who listen to the sound and 

language of Azdn (clearly), generally pay due reverence to it with reply and 

read dowd also, in minds, in Arabic language. 

On the other hand, <-^, : 'Iqdmah' which literarily means 'Causing to 

stand' is recited just before the commencement of a Saldt al Fard or the 

obligatory prayer, performed by the Quranic order, as the same text as of 

usual Azan of the prayer for 'Zuhr' to 'Esha' only with an addition of : 

o!iL^I Llula ^ 6!iL-al\ CILOU A ! 'Verily the prayer is ready' ?AQX 

!̂>Lall _̂yl_c. '^^s>. in the Azdn is uttered.^ It is worth mentioning that the 

Muazzin himself, generally, recites the ''Iqamai' standing behind the 

'Imdm' (Leader of the prayer). However, in the absence of the appointed 

* M. M. All, Tran. The Holy Qur-an, Lahore, Punjab, ed. HI, 1935, p-XDC. 
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Muazzin, it is usually recited by the 'MuqtqdV (follower) who stands just 

behind the 'Imam'J This system c)f Iqamat is also common in the 

Brahmaputra Valley as in other places-

The Muslim of the valley also generally learn and recite the ^^ : 

'Niyah' or 'NiyaC (determination) in minds in Arabic, just before starting 

the performance of each type of prayer. Then the 'Imam' and the 

'Muqtadr stand in row or rows together, facing towards the direction of 

Kaba (at Mecca), recite the ^ : Niyat in minds and put their left palm 

below the nave!^ and the right palm on the back of the left one for the 

4_Ajjaj : 'Tahrima'. But women of all sects perform the tahrima on the 

breasts.' After the Niyah for respective Salat they recite the: c ^ ' r / i a n a ' 

in mind, which is followed by ij-&tj; td 'wwuz or a 'woozbillah. 

Then the 'Imam' recites the ^ - ^ ^ ' '"Jj^ -.'Surah Fatiha\ the 

Opening Chapter of the Holy Qur'an followed by some verses or a full 

chapter of the Qur'an and then goes to fi^J : 'kuku' or inclination, 

when every body in the prayer recites: ^-^^\ J^j u W ^ ( I extol the 

holiness of my Lord, the Great !), in mind and the Imam stands up. 

When the Imam says- o-Xf^ ,y4 ^^ ^b*^ (Allah listens to him whoever 

praises Him.), the other Muktadis whisper -^-^^ ^ ^ j (Oh lord ! The 

praise is for You.). 

Then the Imam and his followers go to a pair of o.i=^ : 'Sijdah' 

(prostration) and every body recites: cr^-*- '̂ (J^J u W ^ (I extol the holiness 

of my Lord, the most High !), in their minds and completes one Ruku 

(inclination) or 'Rakaf ( one set of Sijdah ). 

^ T. P. Hughes, Op. cit., p-225. T^ew Delhi, 1986. 

^ But the followers of Ahle Hadith and some other sects place their hands on the breasts. 
9 . 

T. R Hyghes, Ibid,j^J\^ 
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After getting up from the 'Sijdah' (prostration), the Imam and the 

Muqtadis take the ^Tahrimd' position. The Imam starts the second Rakat by 

reciting the ^ - ^ ^ i ''>jy^ : Surah Fatiha and some vases or a fiill Chapter of 

the Qur'an and repeating the Ruku and Sijdah, he sits with all the Muqtadis 

who recite -H-^-^ : 'Tashahhud' (Testimony) in minds. In the same sittmg 

'Tashahhud is followed by 'DuriuT or 'Salaf, in the concluding second 

'Rakat' or the fourth 'Rakat' of the prayer, which is recited by all the ct.̂ "^^ : 

Miisallis (those who perform prayer), in minds. 

Then they turn their heads towards right and then left, when the 'Imam' 

recites the {> Ĵ "'"̂  'Taslim' repeating twice the words: ^^ <M^J J ^S^ »̂!iLuill 

(The peace and mercy of Allah be upon you.). In the same way, the Imam and 

the Muqtadis perform the other types of Saldts individually. 

It is worth mentioning that the weekly Jum'a prayer is performed in 

every Jam'a Masjid, on every Friday with the reading or oral delivery of 

^ y^^ : 'Khutbah' (sermon) on Islamic issues in Arabic Language. 

Not only the Muslims of the Brahmaputra Valley only, but that of the 

whole World also, belonging to different Nations, Language and Culture, recite 

the Niyat, Dowd, Thana, Surah Fatiha with other Surahs, the Tasbih of Ruku 

and Sijdah, Tashahhud, Durud, Taslim etc., in Arabic Language. It is, 

therefore, essential for every Muslim male and female of this area, also to learn 

all the term, terminology, speeches and rituals of prayer by heart, from the 

7mam' of their respective Masjids or teachers appointed for this purpose. 

3.1.2. Maktab: It is an Arabic word ^X'^^^derived from the root 4->-^ 

'Katb' (to write), denoting a place for elementary education.'" As the Muslim 

population of a society grows up; the Masjid of the society does not suffice to 

accommodate all the members in teaching the fundamentals of Islam and 

'° Cowan, Op. crV., P-813. 
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rituals of prayer in its four walls. The Muslims, therefore, arrange to set up 

some houses, especially for giving these lessons to their children with the help 

of an appointed teacher in it. This house is called Maktab, which is a primary 

institution for Islamic education. 

In the early stage of an Islamic society in the Brahmaputra Valley, the 

Maktabs were the basic and common institutions for Arabic studies. The 

Muslim children were given instruction on the religious subjects containing 

right from the primary lessons of ^ A\*^^^ 'Kalima' (the speech of Islamic 

faith) to the reading, reciting and learning some Chapters of the Holy Qur'an 

by heart. This Maktabs have still been functioning even after the 

establishment of large number of Madrasas in the valley under the control 

of some autonomous Islamic education boards or by some socio-religious 

organizations like: Dini Ta'lim Board of Jamiyat-e-Ulama-e-Hind, Assam, 

Nadwat at-Tamir, etc. 

3.1.3. Madrasa: The word ^^->^j^-^ : Madrasa has come out of the root 

O^j-^ : Dars (lesson). It means a school or an institution for Islamic 

education.^' Long years ago, the Muslim children were to give up their 

desire of higher studies after they had completed the courses of a Maktab. 

The leaders of some Muslim society thought it necessary to establish some 

institutions with the higher course of study than that of a Maktab. Some 

times the higher courses of study were also introduced in some Maktabs 

having been upgraded to a Madrasa, where more other qualified teachers 

were also employed. Now a day, a large number of Madrasas have been 

functioning in this Valley in different categories with different courses and 

curricula conducted by different boards, f»^V '̂ u»JSil (JMJI.X«JI ^ y^^Ti under 

Jamiyat-e-Ulama-e-Hind, Assam, Azad Dini Shiksha Board (independent) 

which will be discussed in the appropriate place. 

" Cowan, Ibid, P-27S. 
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3.1.4. 'Eid-gah: It is a Perso-Arabic expression denoting to mean the 

Arabic term : >i-J-*i' u''^^-^ '• Maidanul 'Eid i.e. the ground for 'Eid Prayer is 

also a kind of primary institution which has also a contribution to the study of 

Arabic. Muslims of the valley also celebrate two religious festivals every year-

jJa-LSI . i j ^ : 'Eidul Fitr and C5^-^^^ -^^ : ^EidulAzha, denoting the festival 

of Fast-breaking o{ Ramadan and the festival of Sacrifice respectively. In both 

the 'Bids, Muslim males of a society assemble in a <-»-'^ : Jamat or 

congregation on a spacious ground for the 'Eid prayer under the leadership of 

an appointed Imam. In each 'Eid, they perform two Rakdts of S-H»-'Ĵ ' ô iL-o ; 

Salat-al- Wdjib, the Essential prayer, with six additional J -H-^ : Takbirs (i.e. 

utterance of Allahu Akbar). At the end of the 'Eid prayer, the Imam reads out or 

delivers a certaui religious sermon or ^ J^"^ : Khutbah, in Arabic Language. 

Some times in some 'Eid-gahs, the Imam himself explain or manages to 

interpret the <^^ in the local Language of the society concerned, with the 

help of a qualified person. On the days of 'Eid, all Muslims recite a dowd of 

Takbir (Gratification of Allah) in Arabic Language. From this point, it is note 

worthy that this " ^ a i . and the «-^-^ for J-H^ may also be considered to be 

some important lessons given in Arabic Language. 

3.1.5. Dargahs, Khanqahs etc.: There are some other socio-religious 

institutions like, Dargahs, Khanqahs etc. in Brahmaputra Valley which have 

also a contribution to the study of Arabic. Dargahs and Khanqahs are the 

Persian words, which are used for Mohammedan shrines and tombs of some 

reputed holy persons, which are the object of adoration.'^ These institutions are 

the centers of Sufi Saints, set up by their disciples,^^/rj, dervish, awliyah etc. 

of four Sufi orders {Chistiya, Qadriyah, Naqsha Bandiyah and Mujaddadiyah). 

They teach their disciples how to get salvation and reward of Allah and to 

attain the goal of life through their respective 'Tariqahs' (method). Dr. Tamizi, 

'̂  T. P. Hughes, Op. cit., p-69. 
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a renowned scholar of Sufism observes: 'It (Khanqah) is a training centre, for 

the mystics, a house for the poor, a shelter for travelers, a place for mixing 

with each other for all including Muslims and non-Muslims and the rank and 

file of the society'.^^ This system of teaching and learning through these 

institutions has been continued from generation after generation together for 

centuries. It is significant to know that the most of the i3-^ : 'Sabaq' (lesson) 

of Sufi orders are imparted in the Arabic language, which are eagerly learnt by 

the disciples by heart. 

The dargah of five pirs at Dhubri; the dargah of Hazrat Nasiruddin 

Baghdadi at Jaleshwar, the dargah of Hazrat Abul Qasim al-Khorasani at 

Goalpara, the dargah of 'Poa Macca' at Hajo, the dargah of Garigaon, the 

dargah of Hazrat Shah Milan better Known as Azan Pir of Saraguri Chapari, 

Jorhat, the khanqah of Hatigaon, etc. are the famous seats of Sufi learning and 

worship in the valley. Zikir-ziyarat (or Ziyarah) and recital of the Qur'an are 

performed and yearly 'Urus' (or urs) are also organized in the Centers 

regularly, where all dowds (or prayers) are recited in Arabic text in the memory 

of the respective holy persons. 

3.1.6. Tabligi Jam 'at: It is a group of Muslims under the guidance of 

an Ji^^ : Ameer (commander) touring from one place to another with a view 

to an Islamic mission. The group encamps at a place, generally in a Masjid 

and invites the local people i. e. the male adults of a society to attend the 

Masjid so as to associate them in the Saldt (prayer) of a particular waqt, 

preferably in the MJ-*^' S!iL^ : 'Salatil Magrib' and to participate in the 

discussion on Islamic rituals. 

Generally this '*-*-<^ : Jam 'at (Group) is nothing but a mobile school 

or workshop for the participants to learn the rituals and fundamentals of 

Islam. Every Jama't has a leader of its own, who is known as j-j^ : Ameer 

'̂  Dr. M. Y. Taniizi, Sufi Movement in Eastern India, New Delhi, 199, p-149. 
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and is obediently followed by the participants who are called j j ^ l ^ : 

Ma-mur. Moreover the Mamurs also abide by the traditional rules and 

regulations of the Jam 'at, taught in the primary discussions. The Jam 'at 

moves from one Masjid to another, where some Ma-murs who complete a 

course of a Chilla (forty days) or a part there of (as assigned by themselves); 

can be released and some other can be admitted newly. Even the Ameer also 

may take relief only when his assigned period is completed and another 

qualified and experienced person is selected as new Ameer by the Ma-murs 

from themselves to continue the normal process of the Jam 'at. 

In this way, the participants who were notable to receive the primary 

education on the Islamic fiindamentals from any Maktab or Madrasa, are 

learning the rituals and fimdamentals of Islam, such as: five time a î̂ -'̂  and 

their S-hJ^jS : Tarteeb' (procedure), the distinctions between J ^^^ : 'Halal 

(lawfiil) and ^J^ : 'Haram' (prohibited), the proclamations of Adhan and 

Eqdmat' and the dowas related to different socio-religious frinctions. 

It is significant to note that they learned how to recite a 'ojj-^ : 

'Surah' (Chapter) of the Holy Qur'an, different dowds and ^ J .' "'"' : 

'Tasbihs' (Glorification of Allah) in Arabic Language, knowingly or 

unknowingly their meanings. 

3.2. The Role of Socio-Religious Customs and Practices: 

In addition to the institutions stated above, there are some other 

socio-religious customs and practices prevailed among the Muslim in the 

Brahmaputra Valley as well as other places, each of which may also be 

considered to be primary institution for Arabic studies. They are also a 

small vehicle for spreading Arabic Language and Islamic Culture. The 

role of this customs and practices may be surveyed here for the interest of 

our present study as follows: 
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3.2.1. As-Salam: It is an Arabic word f^^^^ which Hterarily means 

'Peace' or 'Peacefulness'.''* But in social practice of Islam it is used for 

Salutation or ^^^ : 'Taslim'. The duty of wishing of a Saldm and returning it, 

is an expressed injunction in the Qur'aw; t 5 ^ ^J ^ '"'•'̂  ^ J - H f>ji^ -̂̂ 1-3 

"i, ' Â_iliJa " AlSjLf^ Ji\\ .lie QIA ' A1J-2>JJ ,-^\»-iq^l {Tran: But if you enter 

houses, salute each other- a greeting of blessing and purity as from Allah). 

The holy Prophet Muhammad (SAS) has also established it as an incumbent 

duty that one Muslim should salute another. Accordingly it is commonly 

prevalent among the: Muslims of the Brahmaputra Valley to greet one another 

by saying: ' ^ ^ J J j '^^ <A=k.j j ^^v^ r, »̂!)Liill {Tran: The peace be on you and 

the mercy of Allah and His blessings.) In response to a Saldm they say: j ^ ' 

AJI£JJ <.a^j J »̂!iLiiil ^SA^-j : (Tran: And on you (also) the peace be and 

mercy of Allah and. His blessings). However, it is often found that people 

hurriedly shorten the salutation speech by the utterance of only: ^^^ ^X^ : 

As-saldmu 'alaikum and it is replied with: f^^^ ^»£JLC.J :wa-'alaikum 

assaldm. In this way, Muslims of this Valley also greet one another by wishing 

Saldm (peace) and thus knowingly or unknowingly they exchange their feelings 

through Arabic Language. 

3.2.2. Musdfaha: The word <^ l̂«-a-» : 'Musdfahd' Hterarily means 

Greeting one another or a 'hand shake'. It is a prophetic ^^^^ : 'Sunnah' or 

traditional practice to perform Musdfaha every time , one meets the other(s) of 

the same sex, which founded by his saying: U^X*"' ' J u J,<>'"' ^ 

. 'Uj j JLj °J 'J_ii l ^ ^ ' j j ^ 'Vj (jL^ilaL-alli Tran: If two Muslims meet 

and perform Musdfaha (shake hands), their sins will be forgiven before they 

'" Cowan, Op. cit., P-425 

" The Holy Qur'an, 24:61 

'* Cowan, C>p.c//.,p-517 
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separate. So the Muslims of the Brahmaputra Valley invariably maintain this 

practice of Musafaha with one another, when they meet 'Ulamd, Peers and any 

religious dignitary or a respectable Muslim and read a dowa in Arabic in 

minds, such as: ^^j ^ ^U-^°*J {May Allah forgives you and us). 

3.2.3. Mua'naqah: The word ^ »'»*<" : Mua'naqah has been derived 

from the root (3^-^ : 'M«^ (a neck), which means getting one neck together with 

another's or 'an embrace'. This is a custom, specially, enjoyed by the 

prophet Mohammad (SAS), as we find: ^^-^ (^ M J ^ t^ ' Oi J ^ * "> L>^ j 

alll (Jj_uij ^lSl£.i AJ-JJIAII UJLJI ^ "< -̂  l±^^p_a '(JUfl ^ •*; ̂  ̂ 1 L P ' J ' ^ _ » J 

J'ltTi'tr.la ^ J <uk. iiil JÎ L̂a Tran:- It is narrated from Ja'far bin Abi Talib in 

his story of returning from Abyssinia that he said: 'Then I came back and 

reached Medina, then the Messenger of Allah (S A S) received me and 

embraced with necks together'.^'^ The Muslims of the valley also exercise this 

practice of Mua 'naqah with one another of the same sex irrespective of high 

and low, rich and poor or educated and illiterate, generally on the days of 'Eid 

alfitr' and 'Eid al Azha' after the Eid prayers are over. 

Moreover, Mua'naqah is practiced here in some special occasions 

also; such as: A Muslim departing for a Hajj pilgrimage, is bid farewell by 

his friends and relatives with Mua'naqah. Like wise, he is greeted by his 

kiths and keens with Saldm, Musdfah and Mua'naqah, when he comes 

back after completion of Hajj. In the same way, a Muslim is bid goodbye 

with Musdfah or Mud 'naqah or with the both, when he is leaving a place 

for ever or departing for a long tour. Similarly a Muslim is received and 

greeted warmly by his friends with Saldm, Musdfah and Mud 'naqah in first 

meeting after a long interval of time or after returning from a long tour. It 

is needless to say that they read a dowd in Arabic Language while 

'̂  Mishkat, ch. ffl, pt. 2. 

'* Cowan, Op. cit, pp. 649-650. 

' ' Mishkat, Op. cit, ch. HI, pt. 2, p-402. 
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performing Mua'naqah as: oj,s » "i •« 'i j ^ i .x-a^ which mean 'V^epraise 

Allah and beg His pardon'. In this way Arabic f^ (speech) is exchanged in 

the Valley througli the practice o{Mua'naqah also. 

3.2.4. Janazah: The word '»j^J-?-: Janazah means a burial service?" It 

is a common practice of the Muslims all over world to burry their "AJ* : 

'Mayyif (Corpse) through this service. In the Brahmaputra Valley as well as in 

the Sub Continent, the Mayyii is washed and had a LU«-C- .- 'GosV (bath) in 

Islamic way and having covered with a L > - ^ : 'Kafari* (shroud) it is kept on a 

bier in front of a congregation standing towards the Qiblah (Kaba). Then the 

Muslims who att(jnd the service, arrange themselves in three, five or in seven 

(or in any odd number of) rows, on an open space to perform a prayer without 

Takbir and Sijdah, is called the : Saldtul Janazah. A nearest 

relative of the Corpse is the proper person to lead the Janazah prayer, but it is 

usually done by the 'Imam' of the respective society. 

In this prayer the participants determine with ^ : Niyah (or Niyat) and 

the 'Imam' utters loudly the first Takbir-j^^ ^'^ (Allah is almighty) and every 

body takes the Tahrima position, as in the other prayers. Here the Imam and the 

followers also recite the ^LLJ ; Thana or the <JW*^ : Subhanah in mind. Then 

the ' Imam ' utters the second Takbir'. J^^ ^^ (Allah is almighty) and it is 

followed by Dur?4d as follows: ^ ^ A ^ a Jl ^^It j ^ A ̂  <\ ^^Ic. (_U-a ^.^1 

c ^ j a-xAl j _ j | (Jl f^^-c J JXJ-AI J - J I ^ 1 <-- ( - 1 L £ J L J \ o ^ .'̂  << -k in (Jl ( j L c J ^ ^ ^ ^ 

. *> J ">̂^ •*> J <> '̂  (Tran: 'O Allah, have mercy on Muhammad (SAW) and on 

his descendants, as Thou didst have mercy on Abraham (AS) and on his 

descendants! Thou art to be praised, and Thou art great! O Allah, bless 

°̂ Cowan, Op. cit, p-114 
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Muhammad (SAW) and his descendants as Thou didst bless Abraham (S A) 

and his descendants. Thou art to be praised and Thou art great'./^ Then 

the third Takbir is uttered as j ^ ^ ^^ (Allah is almighty) and the following 

Dowd is recited in minds if the corpse is an adult: j L i l i ^ j -Lc t ^^^^1 

- U J ^ ">! j-ii f»-^j^ ^ iiLLa_a.j_j (TVflAi • 'O /i//aft, forgive our living and our 

dead and those of us who are present, and those who are absent, and our 

children, and our full grown persons, our men and our women. O Allah, those 

whom Thou dost keep alive amongst us, keep alive in Islam, those whom 

Thou earnest to die, let them die in the Faith '.f'^ Then the Imam utters 

the fourth Takbir - j ^ ^ -̂ ^ -.(Allah is almighty). Turning the face round to 

the Right the Imam says: '^^ 4.A^J J ^SL^ ^L-Jl (jhe peace and mercy 

be upon you), and to the Left also the Saldm is repeated. Then the Imam, 

along with the people raises hands and says a silent prayer or supplication 

in favour of the deceased's soul. 

After the Jandza prayer, the bier with the corpse is carried in a 

procession to the burial ground of the society and placed in the grave, keeping 

the head towards the north and the foot towards the south, the face being turned 

towards the qibla (the Kaba). The persons who place the corpse into the grave, 

repeat the Dowa three times loudly, which is followed by the others also, as 

follows: -'»i»* J ^ o '^^ (J^J ^^ <-W*- 1^ J -̂ V? J '^^ f>^ (Tran:- In the name 

of Allah, with the help of Allah, in the path of Allah and in the religion of the 

Prophet of Allah (we have kept the corpse in the grave). Then the grave is 

covered with the cut pieces of bamboos (or Timber), as if roofmg, then they put 

earth with two hemds full reciting the verse of the holy Qur'an as follows: 

'̂ T P Hughes, Op. cit.. Dictionary of Islam, P-101. 

" T P Hughes, Ibid, P-45 
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- LSJ^^ O J ^ f ^ J ^ W^ J (>^-^ U ^ J ^ U j - L k l ^ [Iran: From it (the 

earth) We created you and into it We shall return you, and from it shall We 

bring you once again.] In this way the corpse is buried and the people moving 

for about forty paces from the grave after a dowa with Surah Fatiha (Opening 

Chapter of the Qur'an), for the welfare of the departed soul. It is significant to 

note that, all this Dowds and Duruds are recited strictly in Arabic text only, all 

over the valley as in the other places of India and abroad. 

3.2.5. Ziydrat: The word *jViJ : Ziydrah, pronounced in India as 

'Ziyarat' derived from the root J j j .• 'zaur' (to visit), means a visitation, 

particularly the holy tomb of the Prophet (SAS) and of the grave of any martyr 

or an Islamic saint.""* In the Brahmaputra Valley as well as in India, this word is 

generally used to mean a visit to a '^J }-^ ^ : ^Maqburah\ (or a burial ground). 

The Muslim of this valley also follow the practice of visiting a tomb of a Muslim 

saint or that of parents or any relative or a tomb or tombs at a public burial ground 

as a Tradition of tlie holy Prophet (SAS). Mohammad bin Nu'man reported that 

Allah's Apostle said: j i<^ j 4 - ^ 4̂ »« •> 3-^ ^^ La_&,.ixi J <^jji j4-a J j t>> 

- ' J-^ ' . ' J ̂  {Tran:- 'He who visits the grave of his parents or one of them every 

Friday he will be granted forgiveness and there would be recorded for him piety'.) 

Ziydrat is generally performed by the nearest relative(s) of a deceased, singly or 

in a Jamdt (group) and to the shrine of a saint by his disciples or other people. 

Moreover, they perform Ziydrat in a congregation, specially, on the days of the 

'Eids after performing the usual prayer, Khutbah and Dowd, attending or wdthout 

attending the burial ground(s). In a Ziydrat, they orally recite a ''Taslim', such as: 

-J—^iH {Tran:-Praise be upon you, O the inmates of the grave, may Allah 

" The holy Qur'an, 20:55. 

'̂' Op. cit. Diet, of Islam, P-713. 

" Op. cit., Mishkat, Ch. m , Hadith No. 1768. 
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grant us pardon and also you. You have preceded us and we are 

following you.)^^ Then the Durud and some verses or chapters from the 

Qur'an are recited in minds and pray to Allah in dowa to shower His 

blessing on the participants and for the ^ j ^ *<>: Magfirat (forgiveness) of 

all the deceased buried in general and their own relatives buried in 

particular. The usual dowa for the forgiveness of the deceased concerned 

are recited, while performing the ziydrah of a saint, the blessing of 

Allah is supplicated for the participants only. It is interesting to note 

that a large number of Muslim males, either literate or illiterate, know 

the recital of the ziyarah in Arabic language by heart. 

3.2.6. Khatamul Qur'an: the Muslims of Brahmaputra Valley also 

follow the practice of reciting the holy Qur'an, generally after the prayer 

of Fajr. They are accustomed with the recital of the Qur'an in different 

occasions. Specially, they arrange to recite thoroughly the Qur'an from 

the first Chapter to the last, with the help of some -la-al^ : Hdfiz (one who 

has learnt the Qur'an by heart ) or f-isj^ : Qary's (reader of the Qur'an). 

The completion of the Qur'anic recital, thoroughly from the first to the 

last in a continuous process, is called as u ' j j J I j>JLi.: Khatamul Qur'an, 

by the people of this valley. 

The function of the Khatamul Qur'an is generally arranged to hold 

in the Brahmaputra Valley, on the 4̂*̂  day after the death of any member 

of a family, by the survivors with a believe to send its thawdb (reward) 

to the departed soul(s). In this occasion a feast or a light refreshment, 

according to the capacity of the family, is also offered to the participants 

of the Khatamul Qur'an ceremony, where some u J* '̂" ^ : miskins 

(beggar and destitute) are also entertained. After the completion of the 

recitation a congregational dowa (Supplication) is held under the 

^̂  Ibid, Mishkat, Ch. m, Hadith No. 1765. 
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leadership of one of the participants of the Khatam or any other 

religious or spiritual ''Alim'' attended the ceremony for the forgiveness of 

the deceased in general. 

Besides the Khatamul Qur'an various types of khatam is also prevalent 

in the Brahmaputra Valley, like: khatamu jaldli, khatamul yunus, khatamul 

ambiyd, khatamul Sabina etc. in which the tasbih and dowa are recited in 

Arabic Language itself It is, therefore, considered that all these khatams, along 

with the Khatamul Qur'an are the important vehicles of Arabic studies. 

3.2.7. Isdle-Sowab: It is an Urdu expression of the Arabic term- (J-̂ -ajl 

i_j|^l : Isalut Thawab which means the sending of rewards. The Muslims 

in the Brahmaputra Valley commonly believe that Thawab, i.e. reward of 

any good deed can be sent to the deceased(s) and that the mercy of Allah 

enables such rewards to the departed soul(s). This 'good deeds' 

concerned may be anything: such as the Khatamul Qur'an or the recital of 

some Chapters of the Quran or any other khatams; recital of durud, saldm 

and dowd; or feeding the Miskins (i e. beggar and destitute) on behalf of 

the mayyit; or a running charitable gift. In this regard an appropriate 

Hadith may be quoted as follows: Vj 4 ̂ -L»-c 4_L& ,*_kijl JLULJVI tljl^ l-i) 

_ 4_l J-CAIJ Tran: whenever a man dies, his good act is discontinued 

(from him) except the three things- a running gift, a beneficial 

knowledge or a dowa (supplication) to him, by a noble son. 

It is clear from the Hadith quoted above that a M ' j - " : thawab' or 

reward may be sent to a departed soul by a flowing charitable gift 

donated during the life time of a man who passed away or by his/her 

heir(s) after death and a dowd by his/her noble son(s)for the welfare of 

the deceased. 

" A. H. Siddiqui, Mishkat-ul-Masabih, Tran. New Delhi, 1990, Hadith No. 203. 
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So, the people of this valley also follow the practice of 4^_A^ iS^-^ : Isalut 

Thawdb by arranging functions of Khatamtdl Qur'an, Mahfilid Milad (a party of dumd 

and salam) and any other functions or charitable acts, for conveying dawa and ^ ^ : 

munajat with the help of some pious people, for the departed soul of a deceased. It is 

piety to note that in the name of feeding the Miskim, the Muslims of some places of this 

valley arrange a large banquet, where all classes of Muslims— rich or poor, are 

entertained with a feast of rich items for sending thawab to the departed soul(s), which 

is not admissible by the prophetic traditions. Howevo- it is true that all the recitals of the 

function of Isalut Thawab is done in Arabic language. 

3.2.8. Milad: This is an Arabic word: ^^^^ which means 'a birth' or 'a 

birthday' in general and 'the birth anniversary of the holy Prophet' (SAS) in 

particular. This is celebrated specially on the twelfth day of Arabic month ^J : 

JjVl Rabiul Awal and generally on any date of this month. This function is 

arranged in a Masjid, a Madarasa, a Maktab or in any other educational institutions 

like: school, college, university etc. and conducted in a pongregation under the 

leadership of an ^ ^ : '•Alim (a learned man in Islamic education). This ceremony 

is popularly called- is^^ S^k±^ : MilMurmabi in Arabic or 'Fateha-e-dowaj 

daham' in Persian Language, The fimction is started with the recital of some 

chapters or verses from the Holy Qur'an, which are followed by some lectures 

on the life and teachings of the Prophet (SAS), delivered by the appointed 

speakers or any other learned men present in the occasion. There afler durud, 

Saldm and some panegyric poems composed on the holy Prophet are recited. 

At last a congregational ^ >̂  '̂  ^ : Munajat (invocation) is conducted by the leader 

or an authorized ''Alim and the function is concluded with the distribution of 

packets of light food items or some sweets to the participants 

But in the Brahmaputra Valley, this word SX-i^ conveys a particular sense 

denoting a function for reciting the Qur'anic Verses, darood, Saldm and some 

panegyric poems on the holy Prophet (SAS). The memorable incidents in the life 
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of Muhammad (SAS) or his biography are discussed in Urdu or in local vernacular 

and some panegyric poems on ^̂ ^̂ -*J j •'' ^ "> : Hamd and Na 't are sung in the 

name of the propliet in Arabic Language. There is no particular date or month for 

the celebration of Mildd. 

On various occasions, Muslims of this valley arrange some U"3 > ^ : 

Majlis or '^ •"' > Jalsah (a party or a social gathering) as a tribute to the holy 

Prophet. These occasions are also relevant to the present study, which may be 

mentioned here; such as: 

(a) on the opening or inauguration of a new house, 

(b) on account of eating the first food items prepared out of 
newly harvested food grains of a season. 

(c) on account of: Iftar party arranged in the month of Ramadan, 

(d) on account of Muharram on any of the first ten days in the 
month of Muharram, 

(e) on the previous evening ofNikdh or marriage and Khitana or 
circumcision, 

(f) on the day before a pilgrim leaving for hajj and on any other 
special socio-religious occasions, and so on. 

At the end of this Milad also, the leader offers a ^ >^' <» : Mundjat or a 

dowa to Allah begging the peace and welfare, generally for all, specially for 

the convener or the organizer of this party. According to the capacity of the 

organizer or the host, light refreshment or a feast is offered to the invitees 

present in the Majlis. Muslims of this area are so much influenced by the Mildd 

that even the chihlren of six-seven years are often found reciting sportingly or 

whispering carelessly some verses of the panegyric odes and saldm to the 

Prophet (SAS); such as: 

Tran: - 'O Allah, have mercy on our supreme and patron Mohammad (SAS) 

and on the descendants of our supreme and patron Mohammad. 
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rra«; - 'O Prophet, peace be upon you, O Messenger, peace be upon you, O 

my dear, peace be upon you, blessings of Allah upon you 7 

3.2.9. Nikdh: The Arabic word C^"^ • 'Nikah' means a marriage. 

Muslmis of the Brahmaputra Valley arrange their sons or daughters to get 

married to suitable brides or grooms (as the case may be) at their proper age. In 

this auspicious occasion a wedding party is arranged, where a feast or light 

refreshment is offered to the invited guests according to the financial standard 

and position of tlie family of the bride or groom. 

It is almost common in the valley that the groom accompanied with his 

friends and relatives, arrives the residence or campsite of the bride in a 

procession on a fixed date when the marriage ceremony is scheduled to be 

performed in the presence of invitees from both the sides of the bride and the 

bridegroom. The rituals of the Nikah is conducted by the (.5-^^ : Qadi 

(commonly pronounced here as 'Kazi' to mean an Islamic Justice,) or an Imam. 

In the rituals, a khutba followed by salam and dowa are recited in Arabic text 

with the consent of the bride and the groom for the Nikdh. Everybody, present 

in the Mahfil (gathering) will utter the dowa loudly along with the Qazi or the 

Imam as follows:^^ - ^hJ^ c^ ^ '̂  ^ ' J J ̂ " ^ J ijLilc aiil i ^ j b j Al aiil i^jb 

{Tran: May Allah bless you, send blessing upon you and may gather good things 

between you two.) At last, all of them raise their hands for a Mundjat, led by the Qazi 

or the Imam and then the rituals of the nikah are completed. 

3.2.10. KJvjtna or Circumcision: The Arabic word < J ^ : Khitdnah is 

pronounced in the valley as 'Khatna', denoting a supererogatory custom 

ordained to the Prophet Ibrahim (A.S.). In the Brahmaputra Valley also it is 

commonly prevailed like other places of India or abroad. On the very day 

28 Tirmidhi, vol.1, p-207 and Abu Daud, p-290. 
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of circumcision a male child of about 7 years is properly bathed and 

dressed well and the circumcising operation is done in a traditional system 

with the help of a Muslim 'hazam' (barber) with no surgical Degree or 

Diploma, whatsoever, nor with an application of anaesthetization. At the 

time of this operation the child is properly seated before the 'hazam' and 

instructed to recite a ' ^ ^ : Kalima or two, tree or four Kalimas, (if possible), along 

with the utterance of the so called surgeon or the hazam. 

It is most surprising to think that the operation done so suddenly 

that the child can neither fear nor feel the pain of operation during the 

recital of this kalmia(s). In some places and societies of the valley a 

party of mildd (for durood, Salam etc) is also arranged in the evening 

before the day of circumcision, conducted by an 'Alim or 'Imam' of the 

society concerned. 

It is regretted that this holy custom of the prophet Ibrahim (A.S.) 

has been converted by some people of this area also to an expensive and 

wasteful function. This practice has become a non-Islamic burden of 

many lower and middle class families, who are to invite their friends and 

relatives, and entertain them with a rich dinner. However, the recital of 

darood, Salam, Dowd and Kalimas etc. lead the Muslims to culture a few 

words in the Arabic language. 

3.2.11. Muharram: It is an Arabic word- ^J-^-^ bearing a meaning 

'forbidden' in a literary point of view. Generally it denotes a mournful 

festival of the Muslims held on the 10'*' day of the first month ''Muharram'' of 

the Islamic calendar, when all sorts of amusements, joy and happiness are 

totally forbidden for showing symbolic grief at the tragic massacre of Karbela 

and showing tribute and respect to the departed soul of Hadrat Hassan (R.A.A.) 

and Hadrat Husain (R.A.A.) and their family members. In this occasion, the 

Muslims of this valley also observe a mournful function by performing ^Saum^ 

^' Cowan, Op. cit., p-172. 
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or fasting and mildd having been gathered together in a Masjid or at a public 

place. They organize a discussion or seminar on the tragic end of the two grand 

sons of the holy Prophet (S.A.S). Some chapters of the Qur'an, Darood, Salam 

and dowd are recited for sending Uhawdb' (reward) to the heavenly souls of the 

martyrs by the means of ww«(5/a^ 

In different places of the valley, some people, specially of Hindustani 

Muslims, bring out processions with 'SJj*-*: Ta 'jiya throughout the streets of 

that area and sing some ^ritha' (elegiac verses) composed on the tragic 

killing of Hussain and his family in the historic plain of Karbala. These 

people generally belonged to Shiyah School who are also dwelling in this 

valley generations together. 

3.2.12. Invocation for rain: Muslims of the Brahmaputra Valley, like 

other places, have a common practice to perform a prayer for an invocation for 

the blessing of Allah for rain when there is unprecedented draught for a long 

time in a particular area. The Muslim men, taking their infants and elderly 

people along with them come out of their village or town to assemble in an 

open field and they perform two rakat of congregational prayer. This prayer is 

called - pLa—LiiAjaiVi a!iL-<a : Salatul-Istisqd (prayer for rain) which was 

also performed by the holy Prophet (S.A.S) also. On completion of this 

prayer they, traditionally, raise their hands as in the general mundjat 

except a peculiarity that they keep their palms downward and the back of 

the palms upward. They share the congregational t/owa by uttering u^^ : 

Ameen, in support of the invocation leader who repeatedly utters: ! (^ i ••" 

.L l l&l tLLlc-i ! '^>^^\ tL-Ll&i ! } ^ \ : Tran: - 'O Allah, send rain upon 

us; O Allah, send rain upon us; O Allah, send rain upon us.' In this dowd 

some people are found weeping emotionally for the blessing of Allah. It 

is believed that immediately after the prayer and dowd, in almost all such 

invocations, it begins to rain and the congregation is thoroughly drenched 

in pouring torrents even before returning homes. It is needles to explain 
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that this salat (prayer) is also performed in the normal process of a 

^Saldtal-NqfJ' and the Fatiha and other verses from the Holy Qur'an, 

recited silently, and the dowa and recitals are read aloud in Arabic 

language in all places of this valley. 

From the above discussion it is clear that al these socio-religious 

customs and practices of As-Salam, Musafaha, Mu'dnaqah, Janajah, 

Ziydrat, Khatamul Qur'dn, Isdlut-thawdb, Mildd, Nikdh, Khitana, 

Muharram, Invocation of rain etc, have vital roles for dealing with Arabic 

studies. The Muslims of the Brahmaputra Valley generally learn the 

different dowd, recitals and rituals related to these customs and practices in 

original Arabic text from themselves, without studying in the modem 

institutions of Arabic Studies. Some people learn them from the 

discussions held in Masjids, specially by the people related to the Tabligi 

Jamdt and also in Maktabs and Madrasas in the modem times. 

3.3: The Role of Socio- Religious Activists: 

In the beginning of the twentieth century the Muslim population in 

the Brahmaputra Valley was very limited.^" The condition of the Muslims 

in this valley was not so good and only a few of them were able to read 

and write. However they were eagerly interested to get their children 

educated. They felt that their condition would not be up lifted unless they 

made their descendants educated. But it was a common problem that 

educational institutes were not sufficiently established in the rural places 

of the valley where there were a few primary schools and Sanskrit 

""Tola's. Muslim population was considerably increased in this valley 

with immigration from the undivided Bengal of the same province of 

'East Bengal and Assam' (1905-1911). They thought together with the 

°̂ PI. refer to the Table - 2 in 1.2 above. 

'̂ M.S. Barkataki, British Administration in N E India, Delhi, 1985, p-28. 

^̂  A kind of Brahminical institution of Sanskrit is called a 'tola'. - Dr. M. Neog, Adhunik 
Asamiya Abhidhan, Guwahati, 1987, ed. HI, p.213. 
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earlier Muslims or with the indigenous Assamese people of the valley, in 

paying heed to set up institutions for the instruction of their children with 

a view to up liftment of their socio-economic status. 

In this regard, some enthusiastic people and socio-religious workers 

endeavoured in setting up different institutions for public instruction with 

Arabic curriculum and introduction of Arabic course of study in the secular 

ones, throughout the valley in Twentieth Century A D. It is necessary to 

discuss here the role of the most prominent social or religious activists for 

their contribution to establish different categories of institutions with 

Arabic Language and Literature. 

3.3. Jr Osman AH Sadagar (1856-1948): He was a noted social worker 

among the Immigrant Muslims of Nowgong district who was flourished, 

during the first half of twentieth Century. He migrated with his parents jQrom 

Moymansingha in the Greater Bengal of British India in 1885 A D and settled 

in the North-West outskirts of Nowgong (now pronounced as Nagaon) town 

by setting up a village named Alitangoni. Coming of a peasant family Osman 

Ali carried out a trade of agricultural products of that area, throughout 

Gauhati, Dhubri even up to Gaibandha in Rangpur district of the East Bengal 

by big vessels. From that time he was renowned as ""Sadagar', a merchant. 

He was very popular among the people of all classes residing in the area for 

his contribution to the social, political and educational life. For this popularity he 

was elected member of the Nagaon Local Board in 1921 A D. He organized the 

people against the British policy of 'Line System '^''* and started a movement with 

Mainul Haque (Biju), a grand son of Sadagar and also an Asstt. Teacher of Alitangani 
Osmania H S School, informed us on 08-02-08, during our visit to that area. 

Thê  Lhte System was a policy, formulated by the then I>.e., Nowgong in 191fr A D:, 
implemented since 1920 A D for segregation of immigrant Muslims by allowing them to 
settle only m certain area in villages, demarcated with a 'line' in the map. This system 
had prevented acquisition of land and settlement by the migrants around the area resided 
or cultivated by the 'indigenotts' Assamese people. (*M. Kar, Muslims in Assam 
Politics, New Delhi, 1997, pp-08-22 and also A. Guha, Planter Raj to Swaraj, New 
Delhi, 2006, pp-166-172.) 
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the cooperation of Amir Uddin Ahmed, young Mukhtar of Nagaon. Both 

the leaders became very popular and were elected to Legislative 

Assembly of Assam in 1937 A D, when Sir Syed Sadulla formed a 

Coalition Government under the banner of Indian Muslim League. As a 

result of withdrawal of support by the Sadagar and Ahmed Saheb along 

with three other members of Legislative Assembly (MLA), Sadulla 

Ministry faced a short fall in 1938 A D. Subsequently Gopinath Bardoloi 

was able to form the ministry of Indian National Congress, with the 

support of these five 'MLA's including Osman Ali Sadagar. During the 

Freedom Movement, Sadagar played an active role and he was arrested 

and thrown into prison. At last India had won the freedom but Sadagar 

could no longer enjoy the taste of the fruit as he breathed his last on 28'** 

April, 1948 at the age of 92 years. 

Osman Ali Sdagar hardly got any facility of formal education, yet 

he was an ardent lover of learning. He spent huge amount of money and 

donated big quantity of land for the establishment of educational 

institutions in order to make his descendants educated. In 1902 A D, he 

had founded a Maktab at Alitangani, which was upgraded to Middle 

English (M E) School in 1924 A D, with his land, building and 

leadership.^^ 

Subsequently he established Alitangani High School in the same 

campus in 1928 A D, when too, he was the President of Managing 

Committee (M C) like earlier. Both the institutions amalgamated and 

renamed as 'Alitangani Osmania High School', which has been later 

upgraded to Alitangani Osmania H S School since 1985 A D. In addition 

to that, he founded many other institutions including Masjids and Eid-gah 

and also donated big amount at the inception of Nowgong College in 

^' Sri Leela Dev i, Mor Dristit Pitridev, Nowgong, 1997, p-16. 

*̂ Moral and Miizid, A Leaf let published on behalf of ''Char-Chapori Sahitya Parishad, 
Assam', n.d. 
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1944 A D.'^' Following the rays of this luminous institution, several 

centres of learning have been founded so far at Alitangani and its 

surrounding villages; such as Alitangani Girls High School, Singari 

Senior Madarasa, Juria High School, Juria College and so on. 

It is wor1;h mentioning that all the institutions mentioned above had 

been spreading the light of education in General and that of the Arabic 

Language and Literature in particular. 

3.3.2: Khan Bahadur Nuniddin Ahmed (1876-1946): He was a noted 

social worker having keen interest in spreading knowledge and learning. 

He was bom in a respectable middle class family of Nowgong. After 

completion of his education he had been practicing Criminal Law at 

Nowgong Court. Ahmed joined Indian National Congress and took part in 

Non-Cooperation movement in 1921 A D. During the visit of national 

leader Mahatma Gandhi and Mohammad Ali to Assam in 1921, Ahmed 

attended the public meetings organized in Nagaon and used to interpret the 

lecture delivered by Mohammad Ali, from Urdu to Assamese. 

Nevertheless, Nuruddin Shaheb was associated with various social works. 

By dint of hard working social services, Nuruddin became popular 

among the people of Nagaon and elected as the Chairman of Nowgong 

Municipality. In 1930 A D, he became a member of Nowgong Local 

Board, where he was elected as the Chairman also. In the later days, he 

was elected to Assam Legislative Assembly as an M L A. For this 

popularity and diplomatic leadership, Ahmed was awarded the title of 

'Khan Bahadur'. It is worth mentioning that he was a leader of the earlier 

Muslims; still he was very much vocal against ''Line System' and moved a 

resolution in A^sam Legislative Assembly, on March 1936 A D.^ Khan 

" Mainul Haque (Biju), Op. cit.. Interview, 08-02-08. 

'* Leela Devi, Op. cit., p-12. 
39 

40 

A. Guha, Planter Raj to Swaraj, New Delhi, 2006, pp-170f. 

M. Kar, Muslims in Assam Politics, New Delhi, 1997, p-14 also in Ibid. 
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Bahadur Nuruddin was associated with various social and educational 

institutions in his town. In addition to Nagaon 'Eid-gah he founded 

Maktabs and primary schools for children. One of them, founded in 1907 A 

D, has been renamed after his name Nuruddin Maktab and functioning at 

the A T Road near the Bhogeswari Pbukanani Civil Hospital in the Nagaon 

town. With the cooperation of Nuruddin Ahmed a separate High School for 

the female students of the town was established in 1936 A D, under the 

leadership of Advocate Brindaban Cb. Goswami who was, once, the Vice-

Ch?v\TO\aî  of ^io-wgoi^g M\im^\paU^^, 'wt̂ U^ Nviriddw. A.!Mm«.d was, \\\^ 

Chairman. This institution is still functioning as Nagaon Government 

Girls' H S School.''' At the last phase of life, Ahmed shared the yoke of 

establishment of Nowgong College in 1944 A D along with Brindaban Ch. 

Goswami, Motiram Bora, Khan Bahadur Kutubuddin Ahmed, Jagyeswar 

Sarma, Advocate Mohammad Rafique (Mantu), and so on. 

It is interesting to note that Khan Bahadur Ahmed used to donate huge 

cash and kinds to this educational institution and for his initiative Arabic was 

also included in the curricula of the College, in course of time. 

3.3.3: Moulana Abdul Hamid Khan Bhasani (1880-1976): He was a 

great revolutionary politician of British Bengal, East Pakistan and Sovereign 

Bangladesh as well. During 1927-1947 A D he had been a remarkable socio-

religious leader in Assam, especially of the immigrant Muslims. He was bom 

in a village near Sirajganj in Pabna District of undivided Bengal. After 

schoolmg in his village and some years in a religious Madrasa at Sirajganj, he 

reached the shrine of a Sufi Saint Hadrat Nasiruddin Shah Baghdadi at Jaleswar 

in Goalpara district of Assam. As a disciple, he came to a close association 

with that spiritual teacher and formed ^ strong personality. With the advice of 

this 'holy man' he went to Deoband Madrasa in the Northern India where he 

"' Leela Devi, a first batch student of class-VII in 1936, was a teacher of that School 
and retired as the Principal in 1984, who was interviwed on 08-02-08 at her 
Tesidance, Y^agaon. 
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got Moulana Mahmudul Hasan, Hussain Ahmad Madani and Obaidullah 

Sindhi as his teachers. Subsequently, he was introduced to the National 

Leaders Moulana Mohammad Ali, Moulana Abul Kalam Azad, Citta Ranjan 

Das, and M K Gandhi and was influenced with their patriotic personalities. ''̂  

After coming out from Deoband Madrasa, Abdul Hamid Khan 

became popular among the people of his locality as 'Moulana' who started 

teaching in Kagmari Primary School around Tangail in Bengal and took 

active part in the Khilafat Movement in 1919 A D.''^ It is needless to state 

that Moulana went again to visit the shrine of his spiritual teacher at Jaleswar 

where he spent some days and taught in Nasiriya Madrasa established by 

Hadrat Nasiruddin Shah Baghdadi in 1927 and assisted in setting up the 

present Katarihara Senior Madrasa there. 

It is worth mentioning that Moulana came to a close contact of the 

National leaders mentioned above, along with Shauqat Ali, Subhash Ch. 

Bose, and Moulana Azad Subhani.'*'* Being inspired with their ideologies 

Moulana started a movement against the oppression of the then 

Zamindars (Land Lords) of Bengal upon the peasants. As a result of 

Zamindari conspiracy, he was hounded out of the Zamindari estate by the 

British police and he came to Assam and 'settled down on the waste lands 

of Ghagmari, a few miles' towards South-east from Dhubri in the 

undivided district of Goalpara in 1928 A D.'*̂  In association with the 

villagers of the surrounding areas Moulana removed the jungles of the 

waste lands and turned the place into a habitation of people by setting up 

several villages near Ghagmari. Moulana established different educational 

institutions for the children of that vast area; such as: Masjids, Primary 

Schools, Madrasa, High School and Intermediate Islamic College. It is 

""̂  A. Matin, Amor Dristite Moulana Bhasani, Dhaca, 1984, p-7. 

"̂  A. Z. M. S. Alam, Majlum Jananeta Moulana Bhasani, Dhaca, 1984, pp-3 71 -3 73. 
44 

45 

J. M&m,Ibid, p-373. 

A Guha, Planter Raj to Swaraj, Op. cit., p-174. 
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worth mentioning that the present Hamidabad H S School of that place is 

the developed position of the High School set up by the Moulana. It is 

significant to note that people renamed the village Ghagmari as 

Hamidabad after the name of their undisputed leader Abdul Hamid Khan, 

in return of his selfless socio-educational services/^ 

The fragrance of his popularity spread far and wide. People 

believed that Moulana did all the works, for the welfare of the masses, 

only through his spiritual power (!). Accordingly the people of Bhasani 

Char, a river-side village (Presently a river island) at the outskirt of 

Dhubri town, approached the Moulana with a request to 'save' them from 

the terrible flood created by the Brahmaputra, every year. He turned up to 

Bhasani Char in about 1929 A D and the village was protected with an 

earthen dyke constructed by the villagers with the direction of the 

Moulana. As a result, the people of the 'Char' and its neighborhood were 

'saved' permanently from the worst flood situation for a couple of years. 

Moulana used to stay there, some days and encouraged the people to get 

their children educated and started an M E Madrasa in 1930 A D, which 

has been upgraded to Bhasani Char High Madrasa in 1933 A D. It is 

necessary to state that the people of that area were so grateful to the 

Moulana that they looked him as their own leader and reformer in the 

socio-religious life. Henceforth, he became renowned as the Moulana of 

Bhasani Char or 'Moulana Bhasani'.''^ 

In the Freedom Movement also Moulana Bhasani took active part 

through Indian Muslim League in 1936 A D and he was the President of 

Assam Pradesh Muslim League for several terms up to 1947 A D. In 

addition to that he was elected as a Member of Assam Legislative 

Assembly (M L A) in 1937 A D and remained as an important figure ... 

*^ M A. Karim, Moulana Abdul Hamid Khan Bhasanir Sankhipta Jeevani, Dhubri, i>-4. 

" J Alam, Op. cit., pp-381-382. 



107 

during the next ten years.''* At that time, the immigrant Muslims had to 

suffer a lot due to bad effect of the Line System^^ 

A large number of immigrant Muslims of different villages, situated side 

by side of the indigenous Hindus long before the Line System were introduced, 

in the districts of Goalpara, Kamrup, Darrang and Nowgong were badly 

affected by this ]3olicy. Hundreds of villages were demolished and green fields 

of paddy were devastated by the police forces and trained elephants, when 

thousands of people became homeless and means less and some of them were 

also killed very mercilessly. These people had no alternative but either to make 

a stand against the rule or to die of starvation and homelessness. Moulana 

Bhasani could not tolerate the cry and scream of the oppressed people of his 

community. He rushed to the affected places aroimd Mangaldoi, Kharupetia, 

Barpeta and Nagaon. The heart of the Moulana cried out of grief and anger 

against the oppression on the innocent poor peasants. He organized them 

against the bad affects of the Line System which was, at last, stopped by dint of 

his self less revolution for about ten years.^^ 

It is said that the success of Moulana Bhasani for the helpless people 

in Assam was not less important than that of the Father of the Nation 

Mahatma Gandhi in South Africa. Moulana resided 13 years in Assam 

from 1928 -1947 A D, with some intervals for staying in Bengal and other 

places of India or abroad, out of which he spent eight years in different 

Jails in Assam for the cause of his country and the country men.'* 

48 

49 

A. Guha, Planter Raj to Swaraj, Op. cit., p-174. 

The Line System was a policy, formulated by the then D C, Nowgong in 1916 A D., 
implemented since 1920 A D for segregation of immigrant Muslims by allowing them to 
settle only in certain area in villages, demarcated with a 'line' in the map. This system 
had prevented acquisition of land and settlement by the migrants around the area resided 
or cultivated by the 'indigenous' Assamese people. (*M. Kar, Muslims in Assam 
Politics, 1997, pp-08-22 and also A. Guha, Planter Raj to Swaraj, 2006, pp-166-172.) 

50 Dr. I. Barua, Bharat Varshar Swadhinata Andolan Aru Assom, Guwahati, 1973, 
p-264 and also Alam, Op. cit., p-383. 

' ' J. Alam, Bangladesher Smaraniyd O Baraniya, Calcutta, 1995, p-17. 
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Moulana Bhasani was a real leader of the oppressed people and he 

had no ambition for gaining any power and position but for the 

development of his brethren in their social, political, educational and 

religious life. Bhasani often used to say that no society could make 

straight their back bone nor would they stand on their foot, unless they 

were educated properly. With this mission and vision he founded as much 

as 33 educational institutions , directly or indirectly, for the teaching and 

learning of his people dwelling around Dhubri, Goalpara, Barpeta, 

Mangado.i, Karupetia, Nagaon etc. and similar number of institutions he 

established in Bengal, East Pakistan and Bangladesh also. It is found that 

Arabic was a compulsory subject in all the institutions he had founded in 

Assam (or in EJengal). His contribution to the field of Arabic studies, in 

the initial stage, is therefore, considered to be highly remarkable, 

especially in the Brahmaputra Valley. 

3.3.4: Md. Mojibur Rahman, Alhaj (1889-1975): Mojibur Rahman 

was a renowned businessman and pioneer of modern Goalpara Town, 

who had a close association with Islamic and educational institutions 

during the early part of Twentieth Century. Taking primary education 

from Goalpara Boys' M E Madrasa he studied at P R Govt. High School 

there. Before completion of Secondary Education, Rahman took part in 

his father's business at the age of about 20 years. Within a few years he 

had a rapid progress in the business, where he earned much money. He 

owned plots of land in and around Goalpara town and donated 

generously to the religious, educational and charitable purposes. For his 

open hand generosity he became famous and well known as 'Mojibur 

Mahajan' or 'Moji Mahajan'.^^ 

52 

53 

54 

J. Alam, 76/^, p-17. 

M. Choudhury, Luit BorakAru Islam, Guwahati, 2002, p-73. 

Monowar Ali (Mono), adopted grand son of M. Rahman, informed us in an 
interview on 28-04-08. 



109 

Moji Mahajan led a sophisticated life and sat with 'great men' of 

his time. He used to exchange his views with Khan Saheb Mizanur 

Rahman, (who won the title of Khan Bahadur in 1941 A. D.), Amzad Ali, 

M L A, Khagendra Nath Nath, a leader of the Freedom Movement, Dr. 

Wazed Ali, L M P, Manikanta Das, Chairman, Goalpara Local Board etc. 

leaders of the socio-educational development of the locality. He was 

associated with various educational institutions, big and small and 

donated huge amounts of cash and kinds for the establishment of many 

educational and religious institutions. 

He organised his friends and youths of his time and established 

'Anjuman-e-Khadimul Islam', a socio-religious N G O in 1944 A D, which was 

empowered to look after the fiinctioning of Masjids, Maktabs, 'Eid-gahs, 

Qabristan (Burial ground), a Hafiziya Madrasa and the 'waqf^^ properties 

donated to this religious society at Goalpara. It is interesting to note that Mojibor 

Mahajan and Khan Bahadur Mizanur Rahman were the founder President and 

Secretary of this Anjuman.^^ A prominent senior citizen of Hasilapara in the 

town, Alhaj Musharaf Hussain (1933-2008) who had also been the Secretary of 

this N G O and President for the period 1985-2000, stated that the present Eid-

gah of Goalpara was established on the plots of land covering 23 bighas donated 

by Moji Mahajan, who purchased the land at his own cost for this purpose from 

Uday Chand Donmal, his business counterpart in Calcutta. Moreover he donated 

many other plots of land with commercial houses of his own at Howria Bazar, to 

this Anjuman for the smooth running of the Masjids and Maktabs of Goalpara 

town. Hussain added that as much as 30 Maktabs had been nmning v^th the rent 
en 

of the houses, donated by the Mahajan. 

' ' Dedication of property to charitable uses and the service of Allah.— T. P. Hughes, 
Dictionary of Mam, New Delhi, 1986, p-664. 

'* M. Ismail Hussain, ed. Anjuman, A Souvenir, Anjuman-e-Khadimul Islam, Goalpara, 1989. 

'̂  Alhaj Mushareif Hussain was interviewed, while visiting the Arabic Institutions of 
Goalpara on 27-04-08 only two months before his death on 06-02008. 



110 

He had a. keen interest in Islamic education and had a great respect 

to Arabo- Islamic scholars. Once, at his business trip to Calcutta, he had 

found Moulana Abu Lais of Peshawar (now in Pakistan), brought him to 

Goalpara and entrusted with the responsibility of Imam of Dhakaiya 

Bazaar Masjid and that of the 'Eid-gah set up by his initiative in 1944. It 

is known that the Peshawari Moulana, educated at Deoband (in U P) was 

a Hafiz and well conversant in 'Tafsir' and 'Hadith'. Under the leadership 

of the Mahajan a Qur'an study centre came into being, first at Dhakaiya 

Bazaar Masjid where people gathered to listen to the Tafsir and Hadith 

explained by Peshawari Moulana. This study centre, known as ''Qur'an 

Class', ran for several decades with the rent of the house donated by Moji 

Mahajan, which is still functioning under a separate committee on its own 

land at Nayapara, Goalpara. 

Being influenced with the teachings of Peshawari Moulana, the Mahajan 

and his colleagues stared a Hafiziya Madrasa (in the Bazar Masjid complex), 

which later was shifted to the 'Eid-gah complex and reorganised as Goalpara 

Hafiziya Madrasa in 1964 A. D. It is note worthy that Mojibor Rahman 

donated some other plots of agricultural land of his own, covering 24 bighas in 

order to run the Hafiziya Madrasa under the supervision of the Anjuman in 

general and a managing committee in particular. 

The Mahajan felt the necessity of learning Arabic language by the girls 

of his community. In cooperation with his fiiends and colleagues, a Girls' M E 

Madrasa was established in 1933 A D, on the plot of land covering 1 B - 3 K -

15 Lechas in the heart of Goalpara town, donated by Moji Mahajan. Later on, 

the land was formally transferred to the Madrasa, which was renamed after his 

deceased wife as - Jaitun Nessa Girls' M E Madrasa, Goalpara, which has now 

been upgraded to a Girls' High Madrasa. It is informed by Md. Abdul Gofiir, 

B Sc,̂ * that Advocate Mizanur Rahman who won the title of Khan Saheb and 

The Headmaster of the Madrasa was interviewed on 27-04-08. 



I l l 

Khan Bahadur, was elected as the President of the founder Managing 

Committee of the Madrasa by the proposal of Moji Mahajan. It may be noted 

that Khan Bahadur Mizanur Rahman was also involved with the establishment 

of some other educational institutes; such as: Central Girls' High School, 

Goalpara, Goalpara College and so on. 

Mojibor Rahman (Mahajan) had a close contact with the foundation 

of Goalpara College also. He presided over the first meeting held on 02-04-

1955 for opening Goalpara College in the presence of the then M L A, 

Khagendra Nath Nath and Wazuddin Ahmed who was appointed the founder 

Principal of the College.^' Being the Donor Member and the Treasurer of the 

Governing Body (G B),^° at the initial Stage, Mahajan was to carry the load 

of the College for several years. In this way Alhaj Mojibor Rahman led a 

social life and breathed his last on 5*̂  December, 1975 but the services 

rendered to the cause of Arabo-Islamic Studies at Goalpara are still 

remembered for the last several decades. 

3.3.5: Moulavi Badruddin Ahmed (1896-1969)-: He was a renowned 

social worker in undivided Darrang district. He is popularly remembered for 

his contribution to the people of his locality by establishment of different 

educational institutions. Moulavi Ahmed was bom in the village Dokanpur 

of Sipajhar area of the district. After passing the Matriculation Examination 

from Mangaldoi Government High School in 1918 he took the higher 

education at Cotton College, Gauhati and passed the BA Examination 1922 

with distinction^' and obtained the B L degree from Government Law 

College, Gauhati in 1927 A D. Ahmed saheb took legal practice as his 

profession; however, he was very keen with social works. By dint of 

undisputed popularity he was elected to Mangaldoi Local Board as the 

*' Muzmmal Hoque, 'Goalpara Mahavidyalaya: Ek Sankhipta Itihash', Souvenir, Golden 
Jubilee Celebration, Goalpara College, 6* August, 2005, pp. 25. 

^ Dr. A. Masum, 'From the Principal's Desk: A Report' and M. Hoque, Ibid, pp. 4-26. 

*' Sivanath Barman, Assamiya Jeevani Abhidhan, Dibrugarh, 2008, p. 1AZ. 
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Chairman and to the Mangaldoi Town Committee too. His selfless service to 

the people, made him more popular, which provided him a new ladder to lift 

up his career. As a result, he was elected to the Assam Legislative Council 

as an M L C in 1947 and stood for his people in need. 

Badruddin Ahmed paid special attention to all-round development 

of the society he belonged to. He was closely associated with the 

foundation of a number of educational institutions. He was one of the 

founders of Mangaldoi Town Girls' High School established in 1943, 

which he served for twenty years as its Secretary since the very 

beginning. He took the rein of foundation and management of Patharighat 

High School, established at the historic Pathrighat, near Sipajhar in 

1948, when his team mate Maolavi Jainuddin Ahmed was appointed as 

the Arabic Teacher in that High School. Ahmed sahib took the leadership 

for the establishment of Balabari M E Madrasa in a village near 

Kharupetia in 1939 and worked as its President in co-operation with 

Mofizuddin Haji, Samiruddin Pradhani and Hakinjuddin Haji of that 

locality. It may be added that the Madrasa was later upgraded to a High 

Madrasa in the same place.^ Janab Ahmed involved in the establishment 

of Bahajani M E Madrasa in association with his local field workers 

Baharuddin Haji in 1945. It is important to note that this Madrassa was 

shifted and upgraded to Kharupetia High School in 1952 which was later 

developed to be an important centre of Higher Secondary education in 

Arts, Science and Commerce.^^ In addition to this, Dalgaon High School 

was also established in 1945 by Haji Nasimuddin, a member of 

Mangaldoi Local Board, Mouzadar Batiram Dutta and another Mouzadar 

^^ Sivanath Barman, Ibid. 

" Abdul Odud, M A (Ara), Patharighat H S School infomed on 22-06-2008. 

^ Md. Abut Qasera, a Rtd. L P School Teacher of No. I Thekerabari of the same locality, 
who had been a student of that M E Madrasa from 1947-50 informed us in an interview at 
his residence, 13-06-2008. 

*' Mohammad MatlebUddin, an Ex-MLA, Dalgaon for the period 1957-72, in an interview 
at his Kharupetia residence 13-06-2008. 
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Majibar Rahman etc., under the able guidance of Badruddin Ahmed. 

Apart from the institutions noted above, he contributed a lot in cash and 

kind at the foundation of Mangaldoi College in 1951, when he was also a 

member of the Governing Body.^' 

It is important to note that Arabic was included in the courses of study in 

all the institutions he established. People of the Mangaldoi area still remember 

Moulavi Badruddin Ahmed for his interest for education in general and the 

Arabic Studies in particular. 

3.3.6: Ataur Rahman (1919-1982): Coming of a peasant family of 

Jamadarbori neai" Sorbhog, Ataur Rahman completed his Secondary Education 

in Barpeta Government High School with an extraordinary performance in the 

Entrance Examination, 1937. Then he was graduated from Cotton College, 

Guwahati in 1941 and subsequently passed M A in History and L L B from 

Aligarh Muslim University with good results. Then he joined Cotton College as 

a Professor in History in 1943 and taught up to 1945 when he left the college 

for joining the Department of History as a part-timer in Madhab Chaodhury (M 

C) College, Barpeta so as to serve the people of his own place. There he found 

a specious field to serve the society of Barpeta in general and the people of his 

community in particular as their friend. Philosopher and Guide. During this 

time he carried out legal practices at Barpeta Court, hence fourth he took part 

in active politics and was elected twice to Assam Legislative Assembly where 

he became Deputy Speaker in 1968 and a cabinet minister of Agriculture, 

Panchayat and Veterinary etc. in 1970 A D.̂ ^ 

Rahman was an actual leader of the people who always advised and 

encouraged them to establish educational institutions, to make their children 

^ Mohammad Matleb Uddin, Ibid. 

^^ Dr. Amamil Hoqoe, Rtd. Lecturer and HoD, Botany, Mangaldoi College and a son of M. 
Badruddin Ahmed informed us in an interview at his residence, 13-06-2008. 

^ IsmailHussain, (Sr.), etf., ^JananetaAtaurRahmcmrJeevan-Katha', Jananeta Ataur 
Rahman, A collection of articles on the life and works of Ataur Rahman, Guwahati, 2000, 
pp.85-87. 
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educated, generally in different parts of lower Assam and especially in Barpeta 

Sub Division of Kamrup District. He was closely associated with the 

foundation of a large number of educational institutions in the Sub-Division 

(presently Barpeta District), in cooperation with the local leaders and workers. 

For example, he was associated with Kalu Khan of Banglipara, Bipin Ch. Das 

of Jania, Haji Rustom Ali of Chapra, Moulavi Mahiuddin of Jahur pam, Abdul 

Hamid Khan and Taijuddin (Taju) Sarkar of Salekura etc. who founded Jania 

High School in 1956 A D. Rahman took an active part in foundation of 

Mandia High School in the same year along with the local activists Hakim Ali 

Dewani (Donor), Abdul Hamid Mondal, Jasimuddin etc. 

Being guided and encouraged by Ataur Rahmian, similarly, Abdul 

Kader (Babu) of Garalipaum and Alhaj Golam Mowla Baksha (b.l921—) of 

Chandmama, two of his disciples founded Barbhitha M E Madrasa and 

Barbhitha High School in 1957 and 1962 A D respectively, with the help of 

other local workers under the able leadership of Alhaj Baksha Saheb and 

Kader 'Babu'. In addition to that, some other institutions like: Chandmama 

L P School, North Chandmama Girls' L P School, Khajattary Ahammadiya 

Madrasa, Soilmari M E Madrasa and Chandmama M E Madrasa were also 

established in that area under the leadership of Golam Mowla Baksha. 

Ataur Rahman was a patron of Alhaj Moslem Uddin Ahmed (1911-

1979), a renowned socio-educational leader of greater Langla area and 

three times' President of Ruposi Anchalik Panchayat, Kalgachia, who was 

the founder Secretary of Langla High School, in 1957 A D and the founder 

President of Naba Jyoti College, Kalgachia in 1971 A D . In the year 1957 

itself, Intaj Ali Choudhury, Darogali Choudhury, Moyez Uddin Ahmed etc. 

of Balagaon established Balagaon High School under the guidance of 

Rahman Saheb. In this way, Giinialguri High School was also started in 

1962 A D. and G K Arabic College, Gunialguri, in 1969 A D by the local 

leaders Alhaj Bahar Uddin and Dewan Abdul Wadood etc., and with active 

cooperation of Ataur Rahman. 
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Being an unexhausted and sincere educationist Ataur Rahman had a 

notable contribution in the field of higher education also. The initiative taken in 

the foundation process of Naba Jyoti College in 1971 A D at Kalgachia, 

Barpeta Law College in 1972 A D and Mandia Anchalik College in 1981 A D , 

are the excellent example of his service to the extension of higher education. It 

is notable that, Nabajyoti College, Kalgachia and Mandia Anchalik College, 

along with G K Arabic College, Gunialguri are the important centers of Arabic 

Studies in the rural area of Barpeta District, which have been flourished due to 

the selfless service of Marhum Ataur Rahman. 

3.3.7: Moulana Mohammad Islamuddin (1919-1988): He was a well 

known scholar in Arabic who played a vital role for the development of Arabo-

Islamic education in Rangia area. He was bom in 1919 in the village Sanowa 

near Sipajhar of Darrang District.^^ 

He took his primary education in his village L P School at Sanowa and 

Patharighat M E Madrasa. Then he went to Rangia and got admitted into 

Rangia High Madrasa in 1936. After passing the High Madrasa Final 

Examination in 1941 he went to the Barak Valley and got admitted into 

Hailakandi Senior Madrasa and obtained the degree of F M in 1944. Then he 

reached Calcutta in 1945 and studied in the Calcutta Madrasa College. After 

passing Fadil-e-Hadith fi"om that famous centre of Arabo-Islamic Education, he 

could not suppress his zeal and thirst of learning. 

Moulana Islamuddin travelled to Egypt in 1949 with the support of the 

Government of India and got admitted into the University of Azhar, an 

International Seat of Islamic education, where he was conferred the degree of 

M Th. More over, he obtained the degree of M A in English also fi"om an 

American University in Cairo itself. 

*' Mustafa Mohammad Abduhu, a son of Md. Islamuddin and Lecturer of Rangia Arabic 
College stated many memorable incidents relating ta the life and works of this great 
leader of Arabic Studies, who was interviewed on 06-04-2008 at Rangia. 

^'^ Nababuddin AJimed, 'Rangiat Mamie Sikshar Prabhav\ '^Ballabha', a Souvenir, Sadou 
Assam Lekhika Samaroh Samity, Rangia session, 2006, p.23. 
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He was very much ambitious and a real lover of education in general 

and Arabic Studies in particular. After returning to Assam he taught the 

Arabic language and literature at Rangia High Madrasa from 1952. He dreamt 

that he would also open an institution of higher education in Arabic Studies in 

or around his place while he had been in Cairo. Accordingly he managed to 

established Rangia Arabic College at Rangia in 1955 in association with his 

colleagues and teachers of Rangia High Madrasa— Qazi Syed Abdul Aziz the 

founder Arabic Teacher, Baharuddin Ahmed, B A, L L B, the then 

Superintendent, his deputy Md Abdul Hamid and an open hand donor Md 

Taharat Hussain Khan of the Hindustani origin, who selflessly donated a plot 

of land covering eight Bighas^' where the Arabic College is still standing. 

It is interesting to note that Qazi Syed Abdul Aziz was a great architect 

of Arabo-Islamic education. He hailed from the village Faqirtola, Kamarkuchi 

of Nalbari district and played an important role for the establishment of Rangia 

High Madrasa in 1936 in association with the local workers and leaders 

Nuruddin Ahmed, Habil Ali Mouzadar, Habibur Rahman SDC, Dr. Giyasuddin, 

Baharuddin Ahmed, B A, LLB, etc. Qazi Saheb brought one Harikanta Sarma 

from the village Pipalibari of Nalbari district, who was appointed to be the 

founder Superintendent of the High Madrasa. Of course, the Qazi Abdul Aziz 

Saheb, Sulaiman Ahmed, Baharuddin Ahmed, Md Abdul Hamid was also 
79 

appointed as faculty members of the High Madrasa. 

It is found that Rangia High Madrasa, later upgraded to Rangia Madrasa 

H S School, is one of the oldest and reputed institutions of the Arabic Studies 

in the lower part of Brahmapufra valley. Having been inspired and influenced 

with that High ^/Iadrasa, the leaders of greater Rangia area felt the necessity of 

a higher educational institution in Arabo-Islamic line. Their feelings were 

materialised when Moulana Islamuddin Saheb had proposed for Rangia Arabic 

College which v/as set up in 1955. In this way, the dream of Islamuddin Saheb 

' ' Nababuddin Alimed, Ibid 

^ Nababuddin Ahmed, Ibid. 
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to found an Arabic institution for higher studies was also translated into reality 

by the establishment of Rangia Arabic College. 

It may also be noted that Rangia Girls' High School was set up in 

1962 and Arabic was also introduced by the advice of Moulana 

Islamuddin. In the same process, Rangia College was established in 1963, 

where Arabic department was also introduced in the same year under the 

headship of Moulana Islamuddin himself with an initiative and active co­

operation of Mr. Justice Baharul Islam and other contemporary social 

workers of greater Rangia area. 

It is wortli mentioning that Moulana Islamuddin saheb served his loving 

Arabic college as a successful teacher and educational administrator till his 

demise on 27-01-1988.^^ Now the Moulana is no more but the fragrance of his 

good deeds, especially for the development of Arabic studies, is still found with 

the walls and pillars of the institutions established at and around Rangia. 

3.3.8: Advocate Maulavi Mokhtar Ali, Alhaj (1921-2004): He was 

renowned socio-religious leader and educationist in the district of Barpeta 

which had been formerly Barpeta Sub-Division. He passed the 

Matriculation Elxamination in 1938 and B A in 1942 from Cotton College, 

Gauhati and L L B in 1957 A D from Government Law College, Gauhati. 

As a right hand of Maulana Abdul Hamid Khan Bhashani, Maulovi 

Mokhtar Ali was a Lieutenant of Indian Freedom Movement under the 

banner of Indian Muslim League and was imprisoned for the nation, 

together with Maolana Bhashani and others from 07-04-1947 to 14-08-

1947. He was a distinguished social worker and a patron of Arabo-Islamic 

education, who contributed a lot for the cause of setting up educational 

institutions in general and Arabic Institutions in particular. He was closely 

associated with Maulovi Abdul Hamid, Abdul Halim Khan etc. of Howly 

'̂  Moulana Afzal Hussain, Principal i/c, Rangia Arabic College informed in an interview at 
the College on 22-06-200 
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area for the foundation of Hilapakuri High Madarasa in 1944 A D. 

Similarly, under his president ship, Kayakusi High School, upgraded to H S 

School was also founded in 1960 A D in association with Momrej Ali Khan, 

the founder Headmaster and Principal and other local leaders. By dint of his 

un-tired field work, Datirbori High School was established in 1962, where 

he had been the President of the M C up to 1978 A D. Besides, he was also 

closely connected with the foundation of Datirbori Senior Madrasa. 

In the later age in 1980 A D, he dreamed to establish a college in the 

village Baniarapara at the outskirt of Barpeta Town. His dream was translated 

to the reality by the establishment of this college in 1985 which is known as 

Janapriya College, Baniarapara, where he had been the founder President. It is 

worth mentioning that the Department of Arabic has also been opened in that 

college, in his own initiative. Being a Madarasa based educated scholar 

Maulavi Mokhtar Ali was well conversant in explaining the Mohammedan 

Laws in the light of Holy Qur'an and Hadith while he had been serving as part 

time Lecturer in Barpeta Law College from its inception in 1972 up to 03-05-

1997. It is needless to mention that he was closely associated with Jananeta 

Ataur Rahman etc. for the foundation of this Law College. 

3.3.9: Md Abdul Hyi (1926-1985): He was a worthy son of a worthy 

father, Haji Osman Ali Sadagar of Alitangani, Nagaon. As a real lover of education 

he was able to become a respectable educationist not only in the Nagaon District but 

also in the Brahmaputra Valley as a whole. 

Abdul Hyi saheb passed the Matriculation Examination in 1942 from 

Alitangani Osmania High School, founded by his father and completed his 

intermediate and degree courses in Government College, Dhaca and Repon 

College, Calcutta respectively. After passing the M A and L L B Examinations, 

simultaneously, from Aligarh Muslim University in 1948 with good results, he 

choose teaching as profession and joined as a Lecturer in History at Nowgong 
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College in his own locality in the same yeaij^ under the Principal ship of 

renowned litterateur Jagyeswar Sarma. Later, he joined the post of Principal of 

A D P College in the same town and adorned the office fi-om 05-01-1965 till 

his untimely death on 02-06-19857^ 

In addition to maintaining his strict routine, Hyi Saheb tried his best to 

follow the way of his father in setting up educational institutions of various kinds, in 

Nagaon District. He was the founder of Khagarijan College, Nowgong Law College 

and Hatipukhuri hî iJi Madrasa. Moreover, he was associated with the establishment 

of A D P College, Nagaon (where he served for twenty years as the Principal), 

Kaliabor College, Nagaon Girls' College, Kampur College and Nowgong B T 

College. It is interesting to mention that Hyi Saheb learnt Arabic and used to 

encourage the people to learn this important language. For his selfless service to 

education, people are still keeping his memory alive through Ali Tangani Abdul Hyi 

Girls' High School^' and other institutions.'^ 

3.3.JO: Mohammad Matleb Uddin (b.l929—): He is a leading 

personality of the greater Kharupetia.and Dalgaon area in undivided Darrang district, 

who contributed a lot for the socio-educational development of his people. He was 
7Q 

bom in a peasant's family of the village Mandalpara at Khampetia in 1929 A D. He 

completed the Matriculation Examination in 1949 as a private candidate and passed 

the I A Examination fix)m Cotton College, Gauhati in 1951. He served in Dalgaon 

High School as a Teacher for some years before passing the BA Examination which 

he completed in 1956 fix)m the same College. 

""^ A. B. M. Dcramul Mazid, 'Adhyaksha Abdul Hyi Saror Sonwaran', Kutuha Jyoti, 
a Souvenir, ed. Lakisheswar Kakati, Dagaon (Nagaon), 2008, P-79. 

" A. B. M. Ikramul Mazid, Ibid, p-79. 

'** Ikramul Mazid, Ibid, p-79. 

" Ikramul Mazid, Ibid, p-79. 

* We visited some of liiose institutions on 08- 02-2008, being guided by Md. Moinul 
Hoque (Biju), a son of Abdul Hyi Saheb. 

'^ M. Bassien, ed.. Who's Who in Legislature^, Free India Publishing Syndicate, New Delhi, 
1961, vol. rV, p. 196; but he stated the date to be 1920 in an interview at his residence on 
22-06-08. 



120 

It is because of his deep realisation into the awfiil backwardness of 

the locality and the people and also for his having an ardent desire of 

serving the cause of humanity, he took keen interest in the spread of 

education amongst the mass illiterate people and in developing their 

standard of living as the real Citizen of Free India.^" Thus, for his active 

participation in establishment of a number of educational and other 

institutions, Jonab Matleb Uddin became a popular and well known figure in 
O f 

the locality. His service to the society and un paralleled popularity lifted 

him up having elected to Assam Assembly as an M L A consecutively in 

three elections i.e. 1957, 1962 and in 1967. 

He was very much interested for the improvement of educational 

facility in his locality even from his school days. He worked for the 

development of Bahajani Madrasa where he had been studied. He associated 

with his senior leader Moulavi Badruddin Ahmed of Mangaldoi and a local 

chief Baharuddin Haji of Kharupetia in the process of shifting that Madrasa 

and conversion into Kharupetia High School in 1952, which was later 

upgraded to an H S School. Similarly he worked for the development of 

Dalgaon High School in association with Haji Nasimuddin, a member of 

Mangaldoi Local Board, Devendranath Chakravarty, the founder Head 

Master etc. and served the school fi-om 1950 while the school had been 

passing through its initial stage it self. He was associated with the 

management of different institutions of the area. He was the President of the 

Ballav Bhai Patel High School, Kaupati, member of the G B, Mangaldoi 

College and in the later days he had also been the President of Kharupetia 

College in 1982 A D. It is further known that he had maintained a good 

relation with different local leaders from Dalgaon to Mangaldoi and Kaupati 

to Kalaigaon area, while he had been MLA. 

*° M Bassien, Ibid., 

*' M. Bassien, Ibid. 

M. Matleb Uddin, Op cit.. Interview. 
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Md. Tam«;er Ali (1923-1983), President of Rajapukhuri Gaon Panchayat 

(1962 -1974, 1979-1982) was also one of such leaders who had been very much 

friendly with Matleb Uddin saheb. It is worth noting that Janab Tamser Ali 

involved in foundation of different educational institutions having been 

associated with his contemporary leaders of the Bodo Community also like 

Manjuram Doimary and Anandaram Boro under the guidance of Dandiram 

Dutta, Minister and MLA, Kalaigaon and Matleb Uddin sahib of Dalgaon. 

Md. Tamser Ali took the rein of foundation and management of Chamuakhat 

M E School in 1961, Bherberi M E Madrasa in 1971 and Rajapukhuri 

Chamuakhat High School in 1976. He co-operated actively with the 

foundation and management of Bhakatpara High School in his neighbouring 

Bodo dominating area in 1962 onwards by donating in cash and kinds.*^ It is 

important to mention that all the educational institutions founded by Janab 

Matleb Uddin and Tamser Ali are dealing with Arabic, except Bhakatpara 

High School. 

In this way, Mohammad Matleb Uddin worked, for the development 

of Arabic Studies in his society. Now, at the age of eighty, he is still 

honoured and saluted by the educated people came of these institutions 

irrespective of caste, community and religion. 

3.4: The Role of Government Agencies: 

Different agencies of Assam government played some vital roles in 

promoting Arabic Studies in the Brahmaputra Valley during the tenure of 

British and Post British administration as in the present practice. The 

agencies dealt mainly with two different sides of educational institutes; 

such as: Academic side and Administrative side. Accordingly, the agencies 

with the Academic side may be called: (1) Academic Agencies and the 

other (2) Administrative Agencies. 

*̂  Md. Nurul Islam, Ex-President, Rajapukhuri Gaon Panchayat informed us in an interview 
at his residence, 13-06-2008. 
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3.4.1: Academic Agencies: 

They are comprised different types of and categories as per its area 

of operation. They look after the academic sides of various educational 

institutions in the state in general in the in Brahmaputra Valley in 

particular, equally in the British and Post British periods. They accord 

permission, recognition and affiliation to the educational institutions, 

established by the socio-religious leaders or organizations, if the 

institutions are able to fulfill the requisite terms and conditions and 

maintain the academic norms and standard. They prepare course of study, 

conduct different examinations within their peripheries and award 

degrees and certificates of their own to the qualified ones. In this context 

we feel it necessary to mention these academic agencies having 

contribution to the studies of Arabic Language and Literature as follows: 

o Calcutta university (1901—1948 A D) 

o Gauhati University (1948—2000 AD) 

o Assam Madrasa Education Board (1934—2000 A D) 

o Assam Higher Secondary Education Council (1984—2000 A D) 

o Board of Secondary Education Assam (1962—^2000 A D). 

During the period of British administration. Academic side of an 

institution for secular education in this valley as well as that of Assam as 

a hole, were looked after by Calcutta University (C U) up to the inception 

of the Gauhati University (G U) in 1948 A D. At that time Calcutta 

University had prepared courses and curriculum of Arabic along with 

other subjects for the students of Secondary Schools and Colleges of 

Brahmaputra Valley. The Final Examinations of High Schools and 

Colleges of Assam were conducted by that University in addition to 

awarding degrees and certificates to the qualifying students of 

Matriculation, Intermediate and Bachelor degree examinations 

respectively. In course of time these responsibilities come to the shoulder 

of Gauhati University with effect from 1949 A D. 
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Accordingly, the University of Gauhati spared no pains in doing 

these functions till establishment of separate educational board- 'Board 

of Secondary Education, Assam' (SEBA) in 1962 A D.^" The SEBA has 

been preparing courses and curricula for the students of High School, 

High Madrasa and Higher Secondary School for different subjects 

including Arabic and also conducting final examinations of HSLC and 

HSSLC as well. It is worth mentioning that the HSLC and the HSSLC 

examinations were equivalent to Matriculation and Intermediate 

Examinations respectively of the G U or the C U. 

In this way the Intermediate Class, later known as the Pre-

university of the GU and the Higher Secondary Class of the SEBA were 

separated from these two Autonomous institutions and conducted 

independently under the periphery of Assam Higher Secondary 

Education Council (AHSEC) which was established by the Government 
QC 

of Assam in 1984 A D. The courses and curricula including that of 

Arabic have been prepared for the 10+2 standard of a college or a 

Higher Secondary School of Assam. In addition to that, the Higher 

Secondary (H S) Examination for the students appearing from a College 

or an H S school of the state as well as that of the valley, have been 

organized and controlled by the AHSEC since 1986 A D. 

Similarly, the courses and curricula for Islamic education have also 

been prepared and the final examinations were organized in the valley by 

the Inspector of Schools for the Islamic Education of Assam since the 

third decade of Twentieth Century under the Directorate of Public 

Instruction. But a separate board was initiated with the name of Assam 

Madrasa Education Board, which took up the yoke from the formers' 

^ The Assam Secondary Education Act, 1961. 

*̂  Assam Act No. X\TI of 1984, dated, 16-04-84. 
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shoulder with effect from 1934 A D.*^ Since then, all courses, curricula 

and final examinations of Senior Madrasa, Arabic Colleges etc. have been 

conducted by this Board, run directly by the Government of Assam. 

3.4.2: Administrative Agencies: 

These agencies have been bearing an important and overall 

responsibility to monitor and govern the financial infrastructure of their 

academic counterparts along with the government aided institutions: 

both for secular and Islamic education. There had been a separate 

Directorate of Public Instruction headed by a Director, better known as 

D P I for Assam since 1874 A D. The office of the DPI catered to all 

aspects of education viz. Elementary, Secondary, Higher, Technical, and 

Adult etc. of the entire state that included the present day Meghalaya, 

Mizoram and Nagaland. The Office remained in Shillong, even after all 

these states shot off for their independent existence, till 1973 when the 

capital of Assam finally shifted to Gauhati. In accordance with the 

records of the Directorate, Col. Keatings (1874-1879), the Chief 

Commissioner of Assam was given the Charge of the D P I in 1874. 

However, Dr. William Both (1886-1902) was the first and Dr.G N 

Talukdar was the last man to serve as D P I and D H E** respectively 

during twentieth century.*' 

The office of the D P I was assisted and co-operated by a cluster 

of Jt. D P I , Additional D P I , and Deputy D P I in the Head Office and 

by a number of Inspectors of Schools in the District Head Quarters 

which used to look after the educational institutions and administer their 

smooth running. With the increasing number of institutions, especially 

*̂  A Q al-Aman, 'Assamat Madrasa Sikshar Samprasaran: Eti Chamu Abhash\ An 
article puWtshecl in Souvenir, All Assam Madrasa Teachers' Association, Khepkuchi 
Session, 2008, p. 14 

*̂  Office of the D P I, Assam, 16-07-2008. 

** Director of Higher Education, as designated from 1989. 

*' http://dheassam. sov. in, 01 -09-2008 and also Office of the D P I, Assam, 16-07-2008 

http://dheassam
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in the beginning of twentieth century. Inspector of Schools of every 

District was assisted with the introduction of a few posts of Deputy 

Inspector in the Sub-Divisional head quarters to look after the 

institutions for Elementary Education. 

However, a separate Directorate of Elementary Education, Assam 

was formed with effect from 07-07-1977, when Mr. P C Das, the then Jt. 

D P I was given the charge of the first Director of Elementary Education 

(DEE), Assam, where as Mr. H K Sarma (31-03-1999 to 31-12-2002) was 

the 16'** and last D E E in the period of study.^° Accordingly, there are 

District Elementary Education Officer (DEEO), D I of Schools, Block 

Elementary Education Officer (BEEO) who looks after the allotted work 

of a District, Sub-Division and Block level agency respectively. In the 

later dates of the twentieth century some posts of Sub-Inspectors were 

created to inspect the Primary Schools of the area. It is needless to 

mention that the department of Education was brought under a separate 

Ministry headed by the Minister of Education coordinated by the 

Secretary (Later Commissioner Secretary) to the Department of 

Education, Government of Assam after the Indian Independence. In 

course of time, the Directorate of Public Instruction was split up into 

three chapters viz: Directorate of Elementary Education (DEE) in 1977, 

Directorate of Secondary Education (DSE) in 1985 AD^' and Directorate 

of Higher Education (DHE), in 1989. It may also be noted that the 

Madrasa Education board, along with the SEBA and the AHSEC is also 

administrated by the DSE, in the academic sides. 

From this above statement, it is clear that the administrative 

agencies of the Education Department, equally responsible for Arabic 

Studies, may be enumerated as follows: 

^ http://deeassam.gov.in. date- 01-09-2002. 

'^ Vide Creation No. AR-20/85/1, dated 29-03-1985. 

http://deeassam.gov.in
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o Ministry of Education and its Secretariat. 

o Directorate of Public Instruction later divided into: 

• Directorate of Higher Education, 

• Directorate of Secondary Education and 

• Directorate of Elementary Education. 

o Office of the Inspector of Schools (district level). 

o Office of the District Elementary Education Officer. 

o OfiBce of the Deputy Inspector of Schools (Sub Divisional level). 

o Office of the Block Elementary Education Officer. 

o Office of the Sub-Inspector of Schools (Circle level). 

It is worth mentioning that the Directorate of Public Instruction 

worked under the Command of the Chief Commissioner of Assam during 

the British rule in this century. Similarly, the Ministry of Education, 

Assam has come into force as the commanding authority on the 

directorate of Public Instruction and the Secretariat of Education 

Development, as a hole, after the Independencje. All educational 

institutions from the Primary to Post Graduate level were administered by 

the one and the same Directorate up to 1985 A D. After then it was 

divided into three directorates, as stated above. 

It is found that the Government Agencies encouraged the students 

and teachers in the study of Arabic from Elementary level onwards by 

providing financial assistance and other facilities for the promotion of 

Arabic studies along with the secular subjects. The students, studying the 

Arabic language and literature in both secular and Islamic Institutions 

under the Directorate of Public Instruction were very much encouraged 

by the categorical administration of all institutions from the primary 

'Maktab' to the Post Graduate level. When any institution of Arabic 

curricula was established in a society it was to be inspected by the 

authorized officials of the respective government administrative authority 

with special attention to land, buildings, furniture, requisite number of 
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students, qualified teaching and non-teaching stuff etc. Any institutions 

fulfilling these conditions were recommended for permission and 

recognition. Moreover financial grants in aid are also sanctioned from the 

report of the Inspector(s). 

Accordingly these institutions were taken (over) under deficit 

system of grants in aid and later on, the Elementary and the Secondary 

institutions were provincialised by the Government of Assam. In this way 

a large number of educational institutions, set up by the people, had been 

maintained by the Government of Assam in different places in the valley 

and contributed a lot for the study of Arabic Language and Literature in 

these institutions, especially in the Twentieth Century. 

4. Conclusion: 

After a long discussion on the role of the Socio-religious institutions and 

Government Agencies in promoting Arabic Studies, we have come with some 

important findings. The socio-religious customs and practices have played vital 

roles in the process of teaching and learning Arabic language in the Valley 

during Twentieth Century. A number of socio-religious activists used to 

encouraged the people of the Valley to establish different types of educational 

institutions where Arabic was also included in the courses of study. The 

observation and assessment of their personal contributions are the main theme 

to have been presented here, along with an introduction to the Government 

agencies, both Academic and Administrative. 
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