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Ptolemaic employers, perished in an unsuccessful attempt to open up an alternative sea 

route to India. The establishment of direct contacts between Egypt and India was 

probably made possible by weakening of Arab power at this period because the Sabaean 

kingdom of South-western Arabia collapsed and was replaced by Himyarite Kingdom 

around 115 BC. Imports of cinnamon and other eastern spices into Egypt increased 

substantially, though the Indian Ocean trade remained for the moment on quite a small 

scale.' The history also witnesses that the Incense Trade route or the Incense Road of 

Antiquity comprised a network of major ancient trading routes linking the Mediterranean 

world with Eastern sources of incense and spices, stretching from Mediterranean ports 

across the Levant and Egypt through Arabia to India. 

The Arabs started to enter India long before Alexander the Great had entered. To 

quote the Holy Book Torah {'hy), it is to mention that the Israelites had been trading 

with India from the period of Daud to Sulaiman (Peace be upon them).^ Besides, the 

trade had been in the hands of Yemenis in the ancient era and they used to transport the 

products of Hadhramauth and Indian goods to Syria and Egypt. At that time, Mecca al-

Mukarramah was a great market for Indian goods. Some of the Indian scholars went 

there.^ The interaction between Sindh and Iraq also shows the relationship for long 

period. It had been strong since 3000 BC and continued up to the period of Phoenicians 

and Alexander the Great. 

According to another account the Arab traders had been coming forward to the 

Indian coastal areas since thousands of years and they used to go to Europe with Indian 

goods through Egypt and Syria and returned with European goods to India and 

neighboring countries like China and Japan.'' 

In the 6"̂  century AH after the revelation of Islam, there took place many 

alterations in interaction between India and Arab World. The Arab traders and wise men 

maintained both the trading and preaching the Islam. They had started to preach the 

Islam and within the century it extended to Egypt and then to Spain. They conquered the 

Roman Sea and all its important islands. Consequently, this conquest emancipated the 

biggest path for international trading of the Arabs and it remained the same for many 

centuries. 

' The Cambridge htistory of Africa, [Cambridge University Press ()975)] - by John DonneUy Page.. P- 164 
^:iVli^l^,July 1964. P-55-56 
^ oij^^ ujii' J^^ ^j«J' J^^ J' ^ ' <^^-- -by Dr. Ashfaq Ahmad, P-3 

^vil,5 ̂  iiAj Mj^ -by Sulaiman Nadwi. P-6 



10 

During the Iranian rule on Iraq, Ablah was the most famous port in the Persian 

Gulf for Indo-Arab trade. It played a leading role in developing the trade relationship 

between India and the Arab World. At that time, the Indian trade-boats used to reach and 

the import and export of Indian goods had been so elevated due to Ablah that the Arab 

people considered that port as "Land of India" or "Gateway of India".' 

The business and production became so important to the eyes of the Arabs that one 

day Hazrat Umar [May Allah be pleased upon him] asked an Arab traveler about his 

opinion regarding India. He replied in three short words. He said, "Its Sea is pearl, its hill 

IS ruby and its tree is perfume . This port had been remained the same for trade up to 256 

A.H. 

Another important business port in the Arab world was Siraf situated on Iran's 

border. In the 3"^ century A.H, it became a station for the big ships and famous sea 

traders. The ships from India and China used to reach there for the purpose of import and 

export.^ 

Besides these, Qais Island of Persian Gulf, Basra, Amman, Debal, Khurasan, 

Damascus, Kufa, Baghdad, Ahwaz and Karman were the various important trade ports 

for India and Arab World. 

It is worth mentioning here that that Indo-Arab trade interaction brings the history 

to the period, many centuries before the revelation of the Islam. It is not possible to 

discuss this vast history in a single research work. It needs more and more research 

works. But as regards the Indo-Arab interaction it is ever true to write that at first the 

Arabs started coming to India for trading. 

As regards political condition, there was no paramount power in India after Harsha 

Vardhan. India was a congeries of states, each one of which was independent and 

sovereign. Afghanistan was a part of India from the time of Chandragupta Maurya. The 

Kshatriya prince and his successors had been ruling over the Kabul Valley till the end of 

the 9'*̂  century AD. At that time a Brahman dynasty was founded by Lalliya. The new 

dynasty was called by Muslim writers as the Hindushahi Kingdom or the Kingdom of 

Kabul and Zabul. 

Durlabha Vardhana founded a powerful dynasty in the ?"' century. He was 

succeeded by Pratapaditya. Lalitaditya ascended the throne about 724 AD was the 

' oij-^^ uj^^ J ^ ^ ^ j»J ' J ^ ' v^ • ^ ' i ^ L ^ -by Dr. Ashfaq Ahmad. P-4 
^ CJUI^ ^ AJtj ̂ jf. -by Sulaiman Nadwi P-50 
^ ^ l i k : ̂  AiA j ^ j t by Sulaiman Nadwi P-52 
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greatest ruler of the dynasty and the he is said to have conquered the Punjab, Kanauj, 

Dardistan and Kabul. Yasovarmana, the king of Kanauj was defeated by him about the 

year 740 AD.' 

During Rashidun Caliphate, significant conquests were made in north western and 

south western subcontinent (now Pakistan).^ At that time Sistan (a border region in 

eastern Iran, southwestern Afghanistan and northern tip of Southwestern Pakistan) was 

the largest province of Persian Empire. Its frontiers extended from Sindh in east, to 

Balkh (Afghanistan) in north east. The Islamic conquest of some parts of Sindh extended 

the campaign to conquer the Persian Empire in 643 AD and seven armies were sent for 

this purpose. 

The Islamic forces first entered Sindh during the reign of Caliph Omar in 644 AD 

and finally conquered Sindh in 712 AD.^ In 636-37 AD, during the reign of Caliph 

Omar, a naval expedition was sent for the conquest of Thana but it failed. In 644 A.D, 

another expedition was sent under the leadership of Abdullah bin Amar and conquered 

Sistan. Then the column advance towards Makran and defeated the ruler of Makran and 

Sindh. But it was not considered worthwhile to annex Sindh. In spite of these victories, it 

was not considered worthwhile to annex Sindh. In response of Caliph's question about 

the Makran region, the messenger from Makran who brought the news of the victory told 

him: 

"O Commander of the faithful! 

It's a land where the plains are stony; 

Where water is scanty; 

Where the fruits are unsavory; 

Where men are known for treachery; 

Where plenty is unknown; 

Where virtue is held of little account; 

And where evil is dominant; 

A large army is less for there; 

And a less army is useless there; 

The land beyond it is even worse (referring to Sind)." 

' The Sultanate of Delhi. (9"' Edition. 1992, New Delhi-110055)-by V D. Mohajan, P-12 
• http.//en.\vikipedia org/w/mdex php''title=Mushm_conquest_in_the_lndian_subcontinent&action=edit& 
section=6 
' The Sultanate of Delhi. (9'" Edition. 1992. New Delhi-1 l0055)-by V D Mohajan. P-16 
'' http//en wikipedia oig/wiki/lslamic_conquest_of_Peisia 

http://http.//en./vikipedia
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The Caliph looked at the messenger and said: "Are you a messenger or a poet? He 

replied "messenger". Thereupon Caliph Omar, after listening that Sindh was a barren and 

poor land and the unfavorable situations for sending an army, instructed Hakim bin Amr 

al Taghlabi that for the time being Makran should be the easternmost frontier of the 

Rashidun Caliphate, and that no further attempt should be made to extend the conquests. 

This was mainly because of Omar's policy of consolidating the rule before conquering 

more land. 

Upon the death of the Caliph Omar the areas like other regions of Persian Empire 

broke into revolt and Caliph Uthman sent forces to re-conquer (hem. Uthman also sent 

his agent to investigate the matters of Hind. On his return, he told Uthman about the 

cities, listening to the miserable conditions of the region he avoided campaigning in 

interior Sind and like Caliph Omar he ordered his armies not to cross the river Indus." 

In 7th century AD, Baluchistan province of Pakistan was divided into two main 

regions, its south western parts were part of Karman province of Persian Empire and 

north eastern region was part of the Persian province Sistan. The southern region was 

included in Makran. In early 644 A.D, Caliph Omar sent Suhail ibn Adi from Basra to 

conquer the Karman region of Iran. He was made governor of Karman. From Karman he 

entered the western Baluchistan and conquered the region near to Persian frontiers. 

South Western Baluchistan was conquered during the campaign in Sistan of the same 

year. During Caliph Uthman's reign in 652 A.D, Baluchistan was re-conquered during 

the campaign under the command of Majasha ibn Masood against the revolt in Karman. 

It was the first time when western Baluchistan came directly under the Laws of Caliphate 

and gave tribute on agriculture.^ In those days western Baluchistan was included in the 

dominion of Karman. 

In 654 AD, Abdurrahman ibn Samrah was made governor of Sistan and an Islamic 

army was to crush the revolt in Zarang, which is now in southern Afghanistan. 

Conquering Zarang a column moved north ward to conquer areas up to Kabul and 

Ghazni in Hindu Kush Mountains, while another column moved towards North western 

Baluchistan and conquered area up to the ancient city of Dawar and Qandabil (Bolan). 

' http://en.wikipedia.org/wiki/Muslim_conquest_in_the indian_subcontinent#cite_note-14 
^ Ibn Aseer, Voi-lll, P-17 following the web address 
http://en.wikipedia.org/wiki/Musiim_conquest_in_the_lndian subcontinent#cite_note-l5 
^ Futuh al-Buldan, P-384/ following the link -
http://en.wikipedia.org/wiki/Muslim_conquest_in_the_lndian subcontinent/^cite_note-15 
"• Tabqat ibn Saad, Vol-VIII, P-471/following the link -
http://en.wikipcdia.org/wiki/Muslim conquest_in_the_lndian_subcontinent#cite_note-l5 

http://en.wikipedia.org/wiki/Muslim_conquest_in_the
http://en.wikipedia.org/wiki/Musiim_conquest_in_the_lndian
http://en.wikipedia.org/wiki/Muslim_conquest_in_the_lndian
http://en.wikipcdia.org/wiki/Muslim


13 

By 654 A.D the whole of what is now Baluchistan province of Pakistan was under the 

rule of Rashidun Caliphate except the well defended mountain town of Qaiqan (now 

Kalat), which was conquered during Caliph Ali's reign.' 

In 663 A.D during the reign of Umayyad Caliph Muawiyah I, Haris ibn Marah and 

a troop of army were died in the battle field against a revolt in Kalat and the Muslim lost 

control of North Eastern Baluchistan and Kalat.'̂  Muslim forces later re-gained the 

control of the area during Umayyad's reign. It also remained part of Abbasid Caliphate's 

Empire. 

Another expedition was led by a 17-year-old Arab chieftain named Muhammad bin 

Qasim. The expedition went as far North as Multan, called the "City of Gold", where 

the extremely large Hindu temple Sun Mandir was situated. 

Bin Qasim invaded the sub-continent at the orders of Al-Hajjaj bin Yusuf, the 

governor of Iraq. Qasim's armies defeated Raja Dahir at what is now Hyderabad in Sindh 

in 712. He then proceeded to subdue the lands from Karachi to Multan with an initial 

force of only six thousand Syrian tribesmen; thereby establishing the dominion of the 

Umayyad Caliphate from Lisbon in Portugal to the Indus Valley. Qasim's stay was brief 

as he was soon recalled to Baghdad, and the Caliphates ruled in South Asia shrank to 

Sindh and Southern Punjab in the form of Arab states, the principal of which were 

Mansura and Multan. 

After capturing Multan, Muhammad bin Qasim began to draw a plan of conquering 

the rest of India. He sent an army of 10000 horses under Abu Hakim to conquer Kanauj. 

However, before that could be accomplished, Qasim expired. 

The provinces of Sindh and Multan had been remained parts of the empire of 

Caliph for about 150 years. During that period, the Arabs had been carrying on the 

administration of those territories. Stanely Lane-Poole opined that the Arabs had 

conquered Sindh but the conquest was an episode in the history of India and of Islam. 

Prof Habibullah is of the view that the Arab was not destined to raise Islam to be a 

political force in India. Whatever its cultural implications were, politically Sindh affair 

led to a dead end. It touched only a fringe of the Indian continent. The faint stirrings it 

produced were soon forgotten. In the Islamic Commonwealth, the Arabs soon began to 

lose ground; geography stood in the way of expansion in India. 

' Futuh al-Buldan P-386/ following the link -ibid 
-Tarikhal Khulfa, Vol-L P-214-215,229 

Medieval India-by Stanely Lane-Poole. P-40 
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It may be said that the spirit of adventure and fanaticism helped the Arabs to win. 

Many historians are of the view that the Arabs were inspired to fight hard as they felt that 

they were fighting for the cause of Islam while Tara Chand points out that a number of 

prominent and influential Hindus favoured Qasim. Amongst them were Sisakar, the 

Minister of Dahir, Moka Bisaya, Ladi, Dahir's queen who married Qasim after her 

husband's death and actually induced the besieged Hindus Brahmanabad to surrender. 

It is also worth mentioning here that the Arabs were not only great warriors and 

conquerors, but also good administrators. The administration introduced by Muhammad 

bin Qasim in Sindh leads us to believe that the Arabs possessed experience in the art of 

administration and were not cruel and fanatic as it is generally supposed by people. 

The Arab governors were farsighted statesmen and great politicians. They did not 

disturb the existing system of administration in Sind. According to Chach Nama, 

"Reposing full confidence in them, Muhammad bin Qasim entrusted them with high 

offices and placed all important affairs of the place in their hands." Steps were taken to 

improve and encourage agriculture and trade. Artisans and merchants were free from 

molestation. 

Justice was administered without fear or favour. The Qazis who were well-versed 

in Islamic Law and Jurisprudence, filled the seats of Judgment. In matter of pubic and 

political offences the law made no distinction between Muslims and non-Muslims. Some 

cases among the Hindus were decided according to Hundu Law by the Panchayats. 

As regards Indo-Arab educational interaction, the history brings to us very scanty 

information for the period prior to the arrival of Islam. 

The Arab traders used to come in India trading and with the passage of time, their 

culture and tradition started to occupy the sense of Indians. They also had the Indian 

socio-cultural ideas mixed with that of them. Consequently, Indian culture became a 

mingled culture of Indo-Arab socio-cultural ideas and the same took place in the Arab 

world as well. 

In the beginning of the 7"̂  century AD, Islam became an important religion to 

spread throughout the whole World. The Arab traders and the Muslim Saints or 

Dervishes started to introduce the Islamic learning in India.' The Arabs first conquered 

Sindh and Multan but there is nothing to write about the literary activities of the Muslims 

there. Masudi in his account of the towns of Mansurah and Multan, which he describes 

' "Evolution of Indian Culture (16"' edition; 1998-99)" by B.N. Lunia P-304 
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as flourishing and prosperous at the time of his visit in 303-04 AH (915-16 AD) makes 

no mention whatever of men of learning. But Maqdisi discussed about some scholars in 

Mansurah, one of whom was Qadi Abu Muhammad Mansuri.' 

Sindh and Multan, these two towns were in a flourishing condition under the rule 

of Arabs. But these were devoid of any scholar. On the other hand, we find Abu Hafs, 

Muhaddith of Basra was the first Muslim to compose a book, went to Sindh in the early 

days of conquest. Being a Tabi'Tabin (companion of the companions of the Prophet's 

companions) he must had been the fountainhead of the narration of Hadith there and we 

may with some probabilities assume Mansura (Bhakkar), Debal (Thatta) and Multan 

were the first towns in India to become seats of Islamic learning. During this period, 

many Indians, either Muslims or Hindus went to Arabia. Ibn-e-Nadim mentions two 

names of Hindu scholars, Monka and the son of Dhan or Dhun with whose help some 

books were translated from Sanskrit into Arabic. 

Besides, many Sanskrit books were translated into Arabic as early as the 8' 

century. George Saliba writes in his book 'Islamic Science and the Making of the 

European Renaissance' that some major Sanskrit texts began to be translated during the 

reign of the second Abbasid Caliph al-Mansur (754-775 AD), if not before; some texts 

on logic even before that, and it has been generally accepted that the Persian and Sanskrit 

texts were indeed the first to be translated.""' 

Out of many scholars and theologians whom Sindh produced after it was annexed 

by the Sultan of Delhi, mention may be made here of great saints Baha Uddin Zakariyya 

of Multan (d. 661 AH/1262AD) and Abu Hanifa Sindhi who was a qadi at Mansurah 

during the reign of Muhammad bin Tughlaq (d.993AH/1585AD), Abu Tayyib Sindhi, 

Shayath Hamid bin Abdullah, Abul Hasan bin Abdul Hadi (d. 1138AH/1728AD), 

Muhammad Hayat Sindhi (d.l 163AH/1753AD), Haji Hashim (1174AH/I763AD) and 

Muhammad Abid Sindhi (d. 1257AH/1841 AD) and many others. Their writings and 

compositions helped the Indians much to know Islam well and the Arab world as well. 

Regarding Indian technology, it is found "...for a nation like India which had had a 

rich intellectual tradition of its own, and was already a relatively advanced civilization, it 

might have lesser imports. Although there is considerable debate amongst historians as to 

how much technology was actually brought into India by Muslims, there is one (albeit 

I c c x The Contribution oflndo-Pakistan to Arabic Literature; Introduction" by Zubaid Ahmad. P-xxx 
^ Ibid. P-xxxi 
' Islamic Science and the Making of the European Renaissance, (The MIT Press.2007) -by Saliba, George. 
ISBN 978-0-262-19557-7 
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controversial) school of thought that argues that inventions like the water-wheel for 

irrigation were imported during the Muslim period. In some other cases, the evidence is 

much clearer. The use of ceramic tiles in construction was inspired by architectural 

traditions prevalent in Iraq, Iran, and in Central Asia. Rajasthan's blue pottery of Jaipur 

was an adaptation of Chinese pottery which was imported in large quantities by the 

Mughal rulers. There is also the example of Sultan Abidin (1420-70) sending Kashmiri 

artisans to Samarqand to learn book-binding and paper making."' 

Many Arab scholars like Jahiz, Buhtari, Muhammad bin Ishaq, Abu Raihan 

Beruni, Qadi Sayid Andulusi and so on also mentioned in their books about India. The 

Arabs also evidently opine that they learnt the writing of number 1 to 9 in numerical 

from India and so the Arabs call it as Indian numerical. Later on, the European people 

learnt this numerical from the Arabs. 

In 154 AH (775 AD), a delegation was delegated to Baghdad from India. Amongst 

them one took a book of Astronomy with him. The name of the book in Sanskrit 

language had been 'Brahmanaspat Sidhanta' which was translated into Arabic naming 

'•%!' iiJi'.^ Later on a number of books were translated from Sanskrit to Arabic. 

To conclude this very sub-chapter, it is to write that the Indo-Arab Interaction 

basically had been started from a few centuries back to the revelation of Islam and the 

trade was the source of interaction. After the revelation of Islam, it became a must for the 

Arab Muslims cum traders to preach Islam. Consequently, the two countries came in 

close contact. Inter-mingling of ideas and thoughts began. The interaction widened to the 

educational and political spheres. The historians are of various views in this regard. The 

history goes to a far reaching era on the theme of Indo-Arab interaction and it is 

impossible to deal with the whole in a full-fledged manner by a single research work. 

Nevertheless, I may write that the interaction between the two countries was not the 

result of force although many pros and cons are there in history. The conquest of India 

by the Arabs was done not only through the force but understanding also. The discussion 

1 have made above signifies this. 

' littp://en.wikipedia.org/wiki/Muslim_conquesl_in_tlie_lndian_subconlinent#cite_note-15 
^ Cjiik: ^ liAj v j ^ by Sulaiman Nadwi P-137 



CHAPTER- Kb) 

Advent of Islam to India 

Advent of Islam to India is an important marvel of the history of India. The 

founder of this religion was the Prophet Muhammad (peace be upon him) who was bom 

in 570 AD in Mecca and died in 632 AD. He was bestowed the Holy Quran as the divine 

scripture of Islam. The fundamental principles or pillars of Islam are five in number. 

These are Kalimah (^^), Prayer (^j^), Fasting (r>>^), Pilgrimage (^) and Poor due 

(oj^j). Thus advent of Islam to India refers to advent of Muslims to India and vice-versa. 

The Prophet Muhammad (Peace be upon him) started preaching Islam in the Arab 

world at first and then in different comers of the whole world by his companions. In 

India the Islam was brought by the Arab traders at the very beginning. Later on the 

companions of the Prophet Muhammad (Peace be upon him) started their campaign of 

preaching Islam in India. According to V.D. Mohajan, "Islam spread rapidly in the 

world. After the death of the Prophet Muhammad (Peace be upon him) in 632 AD, the 

task of the spread of Islam was taken over by the Ommyad Khalifas. During the regime 

of the first four Caliphs, viz. Abu Bakr, Umar, Osman and Ali (Allah be pleased upon 

them) Islam spread into the various parts of the world." Some of the companions of the 

Prophet Muhammad (Peace be upon him) also arrived in India for preaching the bright 

religion Islam. The history witnesses that they preached Islam to the king of Kanauj and 

he embraced Islam. But Hafiz Ibn Hajr, being doubtful on this account, said, "In fact, the 

Prophet Muhammad (Peace be upon him) sent Huzaifa, Osama and Suhaiba to invite him 

to embrace Islam. So he embraced Islam and accepted the Holy Scripture Al-Quran." 

According to another account that the Prophet Muhammad (Peace be upon him) 

sent five groups of his companions with the Holy Book to Sindh. When they reached 

Sindh, some people embraced Islam and the Book. Later on two of them returned and the 

remaining three were preaching and implementing the rules and regulations of Islam to 

the natives. The three died and their graves are prevailing therein till to-day. 

Before the advent of Islam, the Arab settlements had been grown up on the western 

coast of India. The rise of Islam in the beginning of the seventh century and the 

integration of the Arab tribes under a sovereign centralised state provided a tremendous 

' jjj.i»Ji o'jiJi J ^ ^.j^^ j ^ ' J ^ ' <-*^-- by Dr. Aslifaq Ahmed, Published in 2003, P-l 5 



impetus to the movements of expansion of Islam. Rowlandson and Francis Day remark 

that the Muslims first settled on the Malabar coast about the end of the seventh century. 

In the eighth century, the Arab fleets attacked harbours of the Kathiawar coast. Their 

trade began to flourish and settlements continued to multiply. Henceforth, they were 

welcomed as traders and all facilities were provided to them to settle peacefully. They 

acquire landed property and openly and freely they follow their their religion. 

Before the ninth century was far advanced, the Arabs had spread over the whole of 

the western coast of India. In Gujarat, they established their mosques and received liberal 

protection from the Hind kings. All along the Malabar coast there were houses of the 

Arab Muslims. They had their own Qazis and Muftis and mosques. In the tenth century, 

the Muslims made their advent to the eastern coast of India. Within comparatively short 

time, they acquired influence on both politics and society. On the one side, Muslim 

leaders became ministers, admirals, ambassadors and farmers revenue and on the side, 

they made many converts, propagated religious ideas, established mosques. After this, 

the muslims occupied the other parts of India. The historians are of the view that the 

expansion and propagation of Islam was attempted by means of peace as well as force. 

The former had been followed by the Arab traders and Muslim saints while the latter was 

adopted by the Arab, Turkish and Mughal invaders.' 

However, it took several centuries for Islam to spread across India and how it did 

so is a topic of intense debate. Some quarters hold that Hindus were forcibly converted to 

Islam by the establishment of Jizya and Dhimmitude favouring Muslim citizens, and the 

threat of naked force. Others hold that it occurred through inter-marriage, conversions, 

economic integration, and through the influence of Sufi preachers. 

According to another report it is said in contradiction to popular belief that Islam 

had come to South Asia prior to Muslim invasions of India. Islamic influence first came 

to be felt in the early 7th century with the advent of Arab traders. Trade relations 

between Arabia and India are very ancient. Arab traders used to visit the Malabar region 

and the ports of South East Asia to trade even before the revelation of Islam in Arabia. 

Elliot and Dowson are of the view that the first ship boarding Muslim travelers was seen 

on the Indian coast as early as 630 AD. This fact is corroborated by J. Sturrock in his 

' Influence of Islam on Indian Culture- by Dr Tara Chand. P-29-48 
" Ram Puniyani. Question of Faith Following the link 
http.//en wikipedia.org/vviki/Muslim_conquest_in_the_lndian_subcontinent#cite note-

http://http.//en
http://ia.org/vvik
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'South Kanara and Madras Districts Manual's', and also by Haridas Bhattacharya in 

'Cultural Heritage of India Vol IV'} It was with the revelation of Islam that the Arabs 

became a prominent religious and cultural force in the world. The Arab merchants and 

traders became the carriers of the new religion and they propagated it wherever they 

went. Tarabs had trde relation with India from ancient era. So it is evident that they 

propagated Islam in India. The first Indian mosque was built in 629 A.D, at the behest of 

Cheraman Perumal, who is considered the first Indian Muslim, during the life time of 

Muhammad (571-632 AD) in Kodungallur, in district of Thrissur, Kerala. 

In Malabar, the Mappilas* may have been the first community to convert to Islam 

because they were more closely connected with the Arabs than others. Intensive 

missionary activities were carried out along the coast and a number of natives also 

embraced Islam. 

With the passage of time, Islam made changes in the life sketch of the Indian. It 

brought psychological alteration. People started to follow Islamic rules and regulation in 

their life. A new civilisation was spread over India. Consequently, India became an 

advanced nation. Abul Hasan Ali Hasani Nadwi mentions that the Muslims entered India 

and they were the most advanced nation not only in the East but in the civilized populous 

world as well." 

To conclude this sub-chapter I would like write doubtlessly that at the very 

beginning, Islam entered India with the Arab Muslim traders. Day by day, the preaching 

procedure of Islam covered India. Many companions of the Prophet Muhammad (Peace 

be upon him), Muslim Saints, Sufis came to India for preaching Islam. The history shows 

that the Islam spread over India through 'peace' and 'force'. But how far it is true to 

stuck 'force' to Islam? The force was applied by the Arabs, Turkish and Greek leaders 

basically for invasion and not for propagating Islam at all. There was political and 

economic interest also. Islam was almost propagated in India through peaceful means. 

Finally I may mention that the history of advent Islam to India is not aloof from the 

history of Indo-Arab trade, political, socio-cultural and educational interactions. 

' South Canara and Madras District Manual (Madras, 1894-95)-by J. Sturrock following the link -
http.//en wikipedia org/vviki/Islam_in_lndia#cite_note-6 
- Cultural Heritage of India Vol IV ISBN 81-85843-05-8 
*The Mappilas (historically called IMoplahs) refer to the Muslim community in Kerala, primarily in 
the northern region called Malabar Significant numbers of the community are also present in the 
southern districts of Karnataka and western parts of Tamil Nadu A large portion of the community is 
scattered throughout the major cities of India, the Gulf states and Malaysia as Diaspora groups 
' A^i ^ j ^A - I l i by Abul Hasan All Hasani al-Nadwi (2006 AD)- P-,-, 

http://http.//en


CHAPTER- 1(c) 

Major Centres of Arabic Learning in India 

The language of Arabic and its literature has become an important subject to be 

studied throughout the whole world. In India also different types of institutes and centers 

have been established from the earlier period in this regard. I discuss some important 

centres of Islamic-Arabic learning in India bellow. 

(a) Darul Uloom, Deoband ( JUJJJJ -^jLJlJIJ J 

Darul Uloom Deoband is an Islamic school propagating Sunni Islam in the Indian 

Subcontinent. The Deobandi Islamic movement was started from it. It is located at 

Deoband, a town in Uttar Pradesh, India. It was founded in 1866 by several prominent 

Islamic scholars, headed by Maulana Muhammad Qasim Nanatauwi. The other 

prominent founding scholars were Maulana Rashid Ahmad Gangohi and Haji Sayed 

Abid Hussain. The institution is highly respected in India and other parts of the World. 

This very institution had the patronage of earnest s„'mT3^-5^s;'^.-

er<; and hiph-sonled tearher*: from the vprv hpoinnino fi&i^,??^'^''-^Si workers and high-souled teachers from the very beginning. 

This enabled the institution to have the green mark in the 

field of education. Amongst its teachers of outstanding | 

merit and sincerity, the names of Maulana Muhammad 

Yqub Nanatawi, Sheikhul Hind Moulana Mahmudul 

Hasan, Mufti Azizur Rahman, Maulana Gulam Rasul, Maulana Anwar Shah, Maulana 

Husain Ahmad Madani, Maulana Sayed Asghar Husain and Maulana Aizaz AH are oft-

remembering. 

In 1857, the British East India Company put down the independence movement 

with a heavy hand. It was begun by disparate north Indian forces, conducted in the name 

of Bahadur Shah Zafar Gurakani. Emperor Zafar became the last Mughal Emperor, for 

he was deposed the following year and exiled to Burma. Many of his sons put to death. 

This marked a seminal moment for Indo-Islamic consciousness, especially for the 

established Muslim elites of north India, who tended to view the defeat of 1857 as the 

' Muslim in India, by Abul Hasan Ali Hasani Nadwi translated from Urdu by Muhammad Asif Kidvvai. P-
90-91 
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end of their political pre-eminence and the beginning of what could be a dark period of 

Muslim history in India. 

In this situation, a group of learned theologians, led by Maulana Muhammad 

Qasim Nanautawi, established the Darul Uloom Seminary in the town of Deoband, in 

order to preserve Indo-Islamic culture and train the youth in Islamic knowledge. The 

foundation of Darul Uloom Deoband was laid down in 1283 AH (21st of May 1866 AD) 

beneath a pomegranate tree. Nanatawi claimed that he had been inspired to do so by a 

dream in which Muhammad (Peace be upon him) spoke to him.' 

The pedagogical philosophy of Deoband was focused on teaching the revealed 

Islamic sciences, known as manqulat, to the Indian Muslim population as per the Hanafi 

tradition. In this seminary, Nanautawi instituted modem methods of learning: Teaching 

in classrooms, a fixed and carefully selected curriculum, lectures by different faculties 

recognized as leaders in their fields and so on. The faculty instructed its students 

primarily in Urdu and supplemented it with study of Arabic (for theological reasons) and 

Persian (for cultural and literary reasons). The founders consciously decided to 

disassociate the seminary from political or governmental participation. Instead, it was to 

run as an autonomous institution. It has been being m'aintained by voluntary financial 

contributions from the Muslims at large. 

Its over 15,000 graduates have gone on to found many similar madrassas (schools) 

across South Asia and others. The followers of this school of theology are often 

described as followers of the Deobandi school of thought. 

Deoband's curriculum is based on the 17th-century Indo-Islamic syllabus known as 

Dars-e-Nizami. The core curriculum teaches Islamic law (Shariah), Islamic jurispridence 

(Fiqh), traditional Islamic spirituality (known as Tasawwuf, which is the focus of 

Sufism), as well as several other fields of Islamic study.^ 

The current syllabus consists of four stages. The first three stages can be completed 

in a total of eight years. The final stage is a post-graduate stage where students specialize 

in a number of advanced topics, such as the sciences of Hadeeth, Fiqh and so on. 

Many Islamic schools throughout modern India and Pakistan and more recently in 

Afghanistan, the United Kingdom, South Africa as well as in hundreds of other places 

throughout the world are affiliated or theologically linked to Darul Uloorn_peohand-
— — • • ,'•••<" i s 7 

' Knowledge - An odyssey - The Historic Journey. Following the linkl- - r - ^ i i ; > -
http://www.inter-isiam.org/Pastevents/Jknowledge.html I ^ ^ \ . l ' ^ \ ^ ^ 3 r r , 
^ Shariat and Tasawwuf- by Mawlana Ashraf AH Thanwi. P- 11. 11211 l i- •̂' \ ' V 

http://www.inter-isiam.org/Pastevents/Jknowledge.html
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Famous seminaries have been established by its graduates, e.g. Nadwatul Ulama in 

Lucknow, Madrassah In'aamiyyah Camperdown, near Durban in South Africa, and three 

important seminaries in Pakistan, viz. Darul Uloom Karachi, Jamia Ashrafia Lahore,' 

and Jamia Zia-ul-Quran Faisalabad. The official website of Darul Uloom proclaims in 

flowery language, 'the whole of Asia is redolent with the aroma of this Prophetic garden.' 

Thus it can be said that Darul Uloom has been producing a great number of 

Islamic-Arabic learned people every year and they are of different places of the world. 

Abul Hasan Ali Hasani Nadwi writes, "Thousands of Muslims from the different comers 

of the world completed the course of Farigh al-Tahsil from Darul Uloom Deobond and 

even attained the highest degree in Islamic theology as well." 

(b) Darul Uloom, Nadwatul Ulama, Lucknow. (j^^ :c.Ul*Ji«jAi t^jl*Jijij); 

Darul Uloom Nadwatul Ulama is an Islamic institution at Lucknow, India. It draws 

large number of Muslim students from different comers of the world. The scholars of 

Deoband Madrassa were refusing everything which is new. 

They used to support everything classical while the scholars 

of Aligarh Madrassa were adopting and emphasizing 

everything which is modem and European. So a group of 

eminent scholars under the patronage of Allama Shibli 

Nomani, Muhammad Ali Mongiri, Ashraf Ali Thanwi and 

Mahmud-ul-Hasan assembled at Kanpur in 1894 and 

founded Nadwatul Ulama (Organisation of Scholars). 

Nadwa's main objective was reaching a middle path 

between classical Islam and modemity with an idea to 

counter the challenge of western education. Nadwa was 

eventually shifted to Lucknow in 1898 (from Kanpur) and 

updated the Islamic curricula with modern sciences, vocational training etc. From a 

reliable source it is found that the foundation stone was laid by Sir. John Briscott Hewitt, 

Lt. Governor of India on November 28, 1906. 

littp://www.ashiafla.org.pk/index.html 
" Muslim in India: by Abul Hasan Ali Hasani Nadwi translated from Urdu by Muhammad Asif Kidwai. P-
90/91 
3 (jĵ >ijji jjjjili J^u. i^j>Ji Jiili i^ -̂ V i ^ L ^ .by Dr, Ashfaq Ahmad, P-82 
" cUlxJi Sjii jijU , Vol-I, (Majiis-e- Sahafat wa Nashriyat, Lucknow, 2008 AD/1429 AH) - by Maulana 
Muhammad Ishaq Jalis Nadwi. P-249 
^ Al-Nadwa, Lucknow,Vol 5, No. II, Dec 1908, Page 2. 

http://www.ashiafla.org.pk/index.html
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On the occasion of convocation of Madrassa Faiz-e-Aam, Kanpur in 1893 (1310 

AH), scholars like Maulana Lutfullah Aligarhi, Maulana Hafiz Shah Muhammad 

Hussain Allahabadi, Maulana Ashraf Ali Thanwi, Maulana Muhammad Khali! Ahmad 

(Deoband), Maulana Sanaullah Amritsari, Maulana Noor Muhammad Punjabi, Maulana 

Ahmad Hasan Kanpuri, Maulana Sayed Muhammad Ali Kanpuri, Shaikhul-Hind 

Maulana Mahmud Hasan, Maulana Shah Sulaiman Phulwari, Maulana Zahurul Islam 

Fatehpuri, Maulana Abdul Ghani Mau-Rashidabadi, Maulana Fakhrul Hasan Gangohi 

and Maulana Sayed Shah Hafiz Tajammul Husain Desnawi agreed to form an 

organization of Ulama and convene a gathering in the next annual convocation of 

Madarsa Faiz-e-Aam. They named the organization Nadwatul-Ulama. The 

responsibilities of the organization were given to Maulana Sayed Muhammad Ali, who 

became the first Nazim (Rector) of Nadwatul-Ulama. The goal was to bring harmony 

and co-operation among various groups within the Muslim Millat, to bring about the 

moral, religious and educational reform and progress. Nadwatul Ulama was founded and 

established with the financial help of the Muslims form the different comers of the 

world. Consequently, it became famous across the world.' 

Nadwatul Ulama held its first convention on April 22-34, 1894 (Shawwal 15-17, 

1311 AH) in Madrassa Faiz-e-Aam. It was attended by a huge number of scholars from 

all sects of the ummah and all comers of the sub-continent including Maulana Abdullah 

Ansari and Shamsul Ulama Allama Shibli Nomani who were Professor of Arabic and 

Persian at MAO College. Allama Shibli Nomani proposed Maulana Mufti Lutfullah to 

chair the opening session. According to Nawab Sadar Yaar Jang Maulana Habibur 

Rahman Khan Sherwani, Maulana Ibrahim Aaroomi and Maulvi Muhammad Hussain 

Batlawi were representing Ahle-Hadis (Salafi) delegation, Maulvi Ghulamul Hasnain 

were representing Shia delegation. Maulana Shah Muhammad Hussain presented the 

organization's objectives and Allama Shibli Nomani presented the working guidelines 

{Dasl urul-A mal). 

On the recommendation of Maulana Muhammad Husain Batlawi, this working 

guideline was referred to a committee of scholars to discuss. On April 23, after maghrih 

prayer, a special session comprising of 30 scholars were held and each guideline was 

discussed and finalized. On the next day, in morning session under the chairmanship of 

Maulana Lutfullah of Aligarh, Allama Shibli Nomani announced the proposals as; 

' «bJ»Ji -ojAi j^jU, Vol-ll, (Majlis-e- Sahafat wa Nashriyat, Lucknow, 2003 AD/1424 All) by Dr. Shams 
TibrizKhan. P-418/421 
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> The Present educational system needs a reform. 

> Principles or representative of all the Islamic Institutions (Madaaris) should 

attend the annual convention of Nadwatul Ulama. 

> A Federation of Madaaris should be formed so that all the madaaris should come 

under one umbrella. To implement this scheme few large Madaaris should be 

started which will act as a main Madrassa known as Nadwatul-Uloom and rest 

will be their branches. Nadwatul-Uloom will keep an eye on the activities of the 

branches. 

> Expansion of Madrassa Faiz-e-Aam with Hostel facility. 

> Curriculum reform (This was proposed by Shah Muhammad Husain Allahabadi 

and seconded by Allama Shibli Nomani) 

After this, 12 scholars including Allama Shibli Nomani were named to develop 

curriculum. All the members of the curriculum developing committee made their 

proposed changes in the curriculum but Allama Shibli Nomani presented the model of 

Nadwatul-Uloom. When Allama Shibli's proposal of a Darul-Uloom was accepted by 

the attendees, he requested to form a managing group and so a panel of 16 people was 

prepared with consensus. The founding session was concluded with final remarks and 

vote of thanks by Allama Shibli Nomani.' 

It was founded with the following three distinct features: 

> To serve as a bridge between the Old World and the new but firm and unbending 

in the matter of fundamentals. 

> Aimed at producing an educated class of Muslims, well versed in traditional 

learning and yet actively involved with the ruling power. 

> Sought to give Arabic, both modern and classical, a central place in its system of 

education besides facilitating links with Muslim West Asia. 

It is also worth mentioning here that there was the severity in earning knowledge 

from the older Madrasas and from the modern ones. But it is the Nadwa which planned 

from the earliest time pursue balanced and moderate course. 

Thus the Nadwa can be designed basically to strive towards a synthesis of the old 

and the new. The high objective before the institution was to bring together the various 

sects of Ahli Sunnah into a single unity. 

' Hayaat-e-Sliibli by Maulana Sayed Sulaiman Nadwi 
Following the link • http//en \vikipedia.oig/wiki/Daiui-uiooni_Nadwatul_Ulama#cite_note-l 
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The Nadwatul Ulama focused its attention primarily on tlie teaching of the Holy 

Quran as an eternal program of life. It also took up the teaching of Arabic as living 

language since it held the key of understanding the Holy Scripture, Al-Quran. 

Another major aim and purpose before the Nadwatul Ulama was to produce 

preachers and interpreters of Islam who could present faith to the present day world in a 

bold and effective manner. However, by the grace of Almighty Allah, Darul Uloom, 

Nadwatul Ulama, Lucknow has achieved commendable success in all these arenas. 

The teaching learning system of the institution embraced my heart. The teachers 

and the students are very dedicative. At present Mohd. Rabe Hasani Nadwi is the rector 

of the institution who is an international figure in Arabic Islamic sphere. The students 

are made very laborious. They study every now and then while the teachers keep their 

invigilating eyes on them. In the afternoon, after the school hour, the teaching learning 

process at Nadwatul Ulama Mosque is amazing. Specially, it attracted my heart when I 

found some teachers were teaching their students as if the medium of instruction at 

Nadwatul Ulama is Arabic. 

(c) Muslim University, Aligarh. (<xaX.-V' " j ^ ^̂ "W-): 

The oldest and the most famous among the universities in India is the Muslim 

University of Aligarh. Aligarh Muslim University 

(AMU) is a Residential Academic Institution 

located in the city of Aligarh, Uttar Pradesh, India. 

It was established in 1875 by Sir Sayed Ahmed 

Khan and in 1920 it was granted a status of Central 

University by an Act of Indian Parliament. It is one 

of the premier central universities in India. 

Originally it was Mohammedan Anglo-

Oriental College, which was founded by a great 

Muslim social reformer Sir Sayed Ahmed Khan. 

Aligarh 

Muslim University offers more than 250 Courses in 

traditional and modern branch of Education. Sir 

Sayed Ahmed Khan, a great social reformer of his age felt the need for modern education 

and started a school in 1875 which later became the Mohammedan Anglo Oriental 

College and finally Aligarh Muslim University in 1920. It has several faculties and 

Victoria gate, a prominent 
at the university 

buiidins 
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maintained institutions and draws students from all comers of the world, especially 

Africa, West Asia and Soutli East Asia. In some courses, seats are reserved for students 

from SAARC and Commonwealth countries. The University is open to all irrespective of 

caste, creed, religion or gender. It is ranked 8th best (2009 ranking) of all research 

universities in India by the Council of Scientific and Industrial Research (CSIR) of India 

The University grew out of the work of Sir Sayed Ahmad Khan who in the 

aftermath of the Indian War of Independence of 

1857 felt that it was important for Muslims to gain 

modem education and become involved in the 

public life and Govemment Services in India at that 

time. Raja Jai Kishan helped Sir Sayed Ahmad 

Khan a lot in establishing this university. The 

British decision to replace the use of the knowledge 

of Persian in the 1830s for Government 

employment and as the language of Courts of Law 

caused deep anxiety among Muslims of the sub­

continent. Sir Sayed Ahmad Khan then clearly 

foresaw the imperative need for the Muslims to 

acquire proficiency in the English language and 

"Westem Sciences" if the community were to maintain its social and political clout, 

particularly in Northern India. He began to prepare the road map for the formation of a 

Muslim University by starting various schools. In 1864, the Scientific Society of Aligarh 

was set up to disseminate Western works into native languages as a prelude to prepare 

the community to accept "Westem Education". Sir Sultan Muhammad Shah, The Aga 

Khan III has contributed greatly to Aligarh Muslim University 

in terms collecting funds and providing financial support. 

In 1875, Sir Sayed Ahmad Khan founded the 

Mohammedan Anglo Oriental College in Aligarh and 

patterned the college after Oxford and Cambridge universities 

that he had visited on a trip to England. His objective was to 

build a college in tune with the British education system but without compromising its 

Islamic values. Sir Sayed Ahmad Khan's son, Sayed Mahmood had studied at 

Cambridge. In 1872. after his return from England he contributed a proposal for an 

independent university to the Mohammedan Anglo Oriental College Fund Committee. 
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This proposal was adopted and subsequently modified. Mahmood continued to work 

alongside his father in founding the college. 

It was one of the first purely residential educational institutions set up either by the 

Government or the public in India. Over the years it gave rise to a new educated class of 

Muslims who were active in the political system of the British Raj, and who would serve 

as a catalyst for change among not only the Muslim population of India, but of the entire 

subcontinent. When Viceroy to India, Lord Curzon visited the College in 1901, he 

praised the work which was carried on by the College and called it of "sovereign 

importance" 

The college was originally affiliated with the University of Calcutta, and was 

transferred to the Allahabad University in 1885. It was also around this time that a 

movement began to have it developed into a university to stand on its own. To achieve 

this goal, many expansions were made with more and more programs added to the 

curriculum. A school for girls was established in 1907. By 1921 (exact year 1920), the 

College was transformed into a university, and it was named Muslim University. Its 

growth continued. The first chancellor of the university was a female. Sultan Shah Jahan 

Begum. 

Maulana Azad Library, the Library complex of the University consists of a Central 

Library and over 80 college/departmental libraries. Libraries of the colleges, institutes 

and departments, cater to the needs of postgraduates and students of professional 

courses. 

The collection consists of books, periodicals, pamphlets, manuscripts, paintings 

and photographs. M.A. Library performs the functions of a National Library so far as its 

collection of Oriental manuscripts is concerned. It is because of these rich collections of 

immense research value that this Library is reckoned among major libraries of the world. 

The oldest manuscript owned by the library is more than fourteen hundred years old. It is 

a fragment of the Quran transcribed by Hazrat All, the fourth caliph of Islam and is 

written on parchment in Kufi script. Another rare collection is the Halnama of Beyazid 

Ansari, no copy of which is available anywhere else in the world 

The Library has a sizeable collection of early printed books in various languages. 

The most outstanding among them is the Latin translation of the celebrated Arabic work 

on optics, opticam prafatis, by Ibn-al-Haitham (965-1039) published in 1572 

Curzon in India. Being a Selection from his Speeches as Viceroy amp ... By Sir Thomas Raleigh. P-474 
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There are several decrees of the Mughal kings like Babur, Akbar, Shahjahan, Shah 

Alam, Shah Alamgir, Aurangzeb etc. Another prized possession of the library is a 

"Shirt" on which the whole Quran is inscribed in khafi script. This shirt is believed to 

have been worn by a warrior of Mughal army 

Among the large collection of Mughal paintings is the painting of Red Blossom, 

which is magnum opus of Mansoor Naqqash, the celebrated court artist of Emperor 

Jahangir. Some valuable Sanskrit works translated into Persian have also been preserved 

in the library. Other possessions worth mentioning are the Ayurved in Telugu and the 

Bhasa's in Malyalam script written on palm leaves. Abul Faiz Faizi, an eminent scholar 

of Akbar's court translated several Sanskrit works into Persian, such as Maha Puran, 

Bhagvat Gita, Mahabharat and Lila Wati, these are also available. 

More than 5,000 students, teachers and other members of the university daily visit 

the library and utilize its services. Aligarh Muslim University is currently composed of 

12 Faculties, 11 Schools and Colleges and 6 Research Centres. 

Thus it is obvious that this university has been producing Arabic Islamic Scholars 

from its very beginning. Every year, a very good number of students come from abroad 

and earn Islamic -Arabic education from the concerned department. 

(d) Jawaharlal Nehru University (jji^ J^j^'^j^ A^^U) 

Jawaharlal Nehru University, also known as JNU or Nehru University, is located in 

New Delhi, the capital of India. Situated in a bush forest on a ridge of the Aravalli hills 

with about 1000 acres (4 km )̂ of land in South West Delhi, the university is mainly a 

research oriented postgraduate University with about 

5,500 students. The faculty strength is around 550. The 

University is organized in ten Schools (each of which has 

several Centers) as well as four independent Special 

Centers. 

The study on Arabic language and its literature was 

started from the beginning at graduation and post 

graduation levels and then M. Phil, and Ph.D. level. HI^BhlHlHIII^HflflBK''^ 

JNU was established in 1969, by an act of parliament. It was named after 

Jawaharlal Nehru. India's Firsl-I'rime Minister of India), and was founded by his 

daughter. Prime Minister Mrs. Indira Gandhi. G. Parthasarathy was appointed as the 

First-Vice-Chancellor of the university. 
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The objective of the founders of this university was to make it a premier institution 

of higher learning for students of the erstwhile Third World countries. The university 

from the very beginning was meant to be a centre for Third World studies. A third 

objective of the university has been to promote research 

and teaching. It has been leading to the increasing 

engagement of its students and teachers in higher level 

academic work and national and international policy 

making. 

The library of JNU is a nine storey building in the middle of the academic block of 

the university, and is the tallest structure in the campus. It has large collections of books, 

printed journals, newspapers and archives of primary sources in it. On the ground floor 

are located the reading rooms, a section of the stacks, the library's collection of scholarly 

journals, computer terminals, and the newspaper and journal section. The different floors 

are devoted to different subjects. The section of Arabic language and its literature is in 

the 5"' floor. A very good number of books on Arabic are available. The students of 

Arabic department always keep in contact to the library. The faculty members of the 

department of Arabic are very dedicative. The teaching learning method is also 

attractive. The students from the different corners of the world admit into the department 

and earn knowledge on Arabic language and its literature every year. 

(e) Jamia Millia Islamia (AJ^^I^^V' ^ ^ ' <*^UJl) 

Jamia Millia Islamia (National Islamic University) is an Indian Central University 

located in Delhi. It was originally established at Aligarh in 1920. It became a Central 

University by an act of the Indian Parliament in 1988. In Urdu and Arabic, Jamia means 

University, and Millia means National. 

The university was established by nationalist Muslims. 

It is secular in character. Its campus is located in South Delhi. 

There are no colleges affiliated to the university anywhere 

else. The university provides a number of courses at 

undergraduate and postgraduate level. 

At present the university has 9 faculties viz. Faculty of 

Humanities and Languages (includes 7 departments). Faculty 

of Social Sciences (includes 7 departments). Faculty of Natural Sciences (includes 7 

departments). Faculty of Education (includes 2 departments). Faculty of Engineering and 

I Ak 
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Technology (includes 7 departments), Faculty of Law (single department), Faculty of 

Architecture and Ekistics (single department) , Faculty of Dentistry (single department), 

Faculty of Fine Arts (includes 6 departments). 

Conception: Under the British rule, two dominant trends joined hands and 

contributed towards the birth of Jamia. One was anti-colonial activism and the other was 

the pro-independence aspiration of the politically radical section of western educated 

Indian Muslim intelligentsia. In the political 

climate of 1920, the two trends gravitated together with 

Mahatma Gandhi as a catalyst. The idea was to project Indian 

Muslims as nationalist and anti-British. The anti-colonial 

activism signified by the Caliphate and the pro-independence 

aspirations symbolized by the Non-Cooperation Movement of 

the Indian National Congress helped to harness creative 

energies and the subsequent making of Jamia Millia Islamia. 

Responding to Gandhi's call to boycott all educational 

institutions supported or run by the colonial regime, a group of 

Nationalist teachers and students quit Aligarh Muslim 

University, protesting against its pro-British inclinations. The 

freedom fighter and Muslim theologian, Maulana Mahmood 

Hasan laid the foundation stone of Jamia Millia Islamia at 

Aligarh on Friday, October 29, 1920, during the meeting of 

the Foundation Committee of Jamia Millia Islamia. 

On November 22, 1920, Hakim Ajmal Khan was 

elected the first chancellor of Jamia. Muhammad All Jauhar 

became Jamia's first Vice Chancellor. 

Resurgence: In 1925. after long deliberation, a group of 

three friends studying in Germany Dr. Zakir Hussain, Dr. Abid Husain and Dr. 

Muhammad Mujeeb decided to serve Jamia. In 1928. after the death of Hakim Ajmal 

Khan, the second financial crisis began because Hakim Ajmal Khan had been managing 

most of Jamia's financial needs b y himself. Then the leadership of Jamia then moved 

into the hands of Dr. Zakir Husain. who became its Vice Chancellor in 1928. 

To resolve Jamia of its financial problems, a group of young Jamia teachers, led by 

Dr. Zakir Hussain, took a pledge to serve Jamia for the next twenty years on a salary not 
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more than Rs. 150. This group was called the Life Members of Jamia. This was repeated 

in 1942 when a second group of Jamia teachers took a similar pledge. 

Teaching learning of Arabic language and its literature started in this university 

since its establishment in 1920 and the department of Arabic opened particularly in 1972; 

the language of Arabic and its literature has been being learnt at graduation, post-

graduation and Ph.D. levels. The department also provides various types of certificate 

and diploma courses on modern Arabic literature. At present the department consists of 

eight faculty members. They are (1) Dr. Farhana Siddiqui (Head/Prof) (2) Dr. M. Ayub 

Nadwi (Prof) (3) Dr. Rafi'el Imad Fanyan (Prof.) (4) Dr. Shafiq A. Khan Nadwi (Prof.) 

(5) Dr. Syed M. Khalid Ali Hamidi (Associate Prof )(6) Dr. Habibullah Khan (Asstt. 

Prof) (7) Dr. Abdul Majid Qazi (8) Dr. Fauzan Ahmad Naseem Akhtar (Asstt. Prof). 

The department draws students from abroad also. 

(̂ ... 

H':. 

(/) Osmania University, Hyderabad (^W'j-^' ^ L ^ l 4J<^LJI): 

Osmania University is a public university situated in the city of Hyderabad in 

Andhra Pradesh, India. It is one of the oldest modem universities in India. It is the first 

Indian University to have an Indian language as medium of instruction. It is one of the 

largest of university systems in the subcontinent with over 300,000 students on its 

various campuses and affiliated colleges. It is 

particularly well known for its Engineering 

and Technology departments. Its faculty of 

management is considered as one of the best 

management institutions under the university 

system. 

It was founded in 1918 by the Seventh 

Nizam of Hyderabad state, Nawab Mir Osman Ali Khan. For almost nine decades, it has 

sustained an integrated development of all faculties. It has contributed to the academic, 

social, and economic development of the region and the nation as a whole. 

Osmania University is a non-profit university, which is funded and managed by the 

government. Admissions into bachelor of engineering, masters and doctoral programs of 

this university are purely on a merit basis, evaluated by national entrance examinations 

for each of the courses offered. The research activities are funded by various agencies 

like UGC (University Grants Commission) or by CSIR (Council for Scientific and 

Industrial Research) which are autonomous agencies of government of India. 

-i-ssfer-

Arts College, a recognizable building in the 
campus 
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Osmania University has a campus of nearly 1600 acres (6 km^). It has perhaps the 

largest higher education system in the country. The university attracts students from all 

across the nation as well as from various other countries. It is the home to nearly 300,000 

students pursuing their higher studies in its campus, constituent affiliated colleges and 

district centres. Its faculty and staff numbers are nearly 5,000. 

Osmania University offers courses in Humanities, Arts, Sciences, Social Sciences, 

Law, Engineering, Medicine, Technology, Commerce and Business Management, 

Information Technology and Oriental Languages. 

The most remarkable feature of this university is that the medium of instruction is 

Urdu and for this a vast store-house of books, covering all subjects, was converted, under 

its aegis, from foreign languages to Urdu. The department of Arabic was opened in the 

year of its establishment. This department has been providing the courses at graduation, 

post-graduation, M. Phil and Ph.D. levels. It also provides various diploma courses on 

Modern Arabic language. A lot of students admit into the Arabic department from India 

and abroad in every academic session. They gather knowledge and win awards for 

different courses from the department as well as from the university every year. 

In the year 2001, Osmania University had the distinction of being awarded the 

five-star status by the National Accreditation and Assessment Council (NAAC) of the 

University Grants Commission, India. 

(g) Delhi University fl^-^ -̂«-«̂ ) 

Delhi University is a central university situated in Delhi, India. It is funded by 

Government of India. It was established in 1922. It offers courses at the undergraduate 

and post-graduate level. Vice-President of India Muhammad Hamid Ansari is the 

Chancellor of the university. 

The university has two campuses, namely north campus and south campus in the 

northern and southern part of the city respectively. The north campus is well connected 

with the yellow line of the Delhi Metro. 

Delhi University was established in 1922 as a unitary, teaching and residential 

university by an Act of the then Central Legislative Assembly. On 26 March, 1923 with 

750 invitees; its first convocation was held in the Assembly Hall in Old Secretariat 

Building which now houses the Legislative Assembly of Delhi. Honorary Degrees were 

conferred on Lord Reading (Viceroy of India), Sir Md. Jahan and Sir Hari Singh Gaur, 
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the first Vice Chancellor of the University'. The University had a modest beginning with 

just three affiliated colleges: St. Stephens College founded in 1881, Hindu College 

founded in 1899 and Ramjas College founded in 1917, two faculties (Arts and Science) 

and about 750 students. 

In October 1933, the University offices and the Library shifted to the Viceregal 

Lodge Estate, which had been the residence of the Viceroy and Governor-General of 

India, Rufus Isaacs and later Lord Mountbatten. On a royal tour with Edward, Prince of 

Wales, proposed to his wife to be Edwina Mountbatten, on February 22, 1922 in Room 

no. 13 of the lodge and so this site is the nucleus of the University (Main Campus) till 

today. Apart from central administrative offices, examination offices and the sports 

complex, the main departments of the Faculty of Science are housed in the Viceregal 

Lodge Estate. Sir Maurice Gwyer, who was the then Vice Chancellor, realizing the 

importance of a distinguished faculty, searched for talent all over the country and 

brought men of eminence to this University, such as Prof. D S Kothari in Physics, Prof. 

T R Sheshadri in Chemistry, Prof. P Maheshwari in Botany and Prof M L Bhatia in 

Zoology. 

The silver jubilee year of the university in 1947 also marked India's independence, 

and the National flag was hoisted in the main building for the first time by VKRV Rao. 

The convocation ceremony for the year could not be held due to partition disturbances. 

So a special ceremony was held in 1948, which was attended by prime minister 

Jawaharlal Nehru, Lord Mountbatten, Lady Mountbatten, Abul Kalam Azad, Zakir 

Hussain and S.S. Bhatnagar. Twenty-five years later the golden jubilee celebration of 

1973 were attended by then Prime minister, Indira Gandhi, Satyajit Ray, Amrita Pritam 

and M S Subbulakshmi. 

Over the last seven decades the University has grown into one of the largest 

universities in India. At present, there are 14 faculties, 86 academic departments and 79 

colleges spread all over the city, with about 220,000 students, and the annual honorary 

degrees (Honoris causa) of the University have been conferred upon several distinguish 

people, including Amitabh Bachchan, Delhi Chief Minister Sheila Dikshit, cartoonist R 

' "Old Secretariat". Legislative Assembly of Delhi website. 
http://delhiassembly.nic.in/histor}'_assembly.htm. 

http://delhiassembly.nic.in/histor%7d'_assembly.htm
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K Laxman and scientist CNR Rao (2006)'; and British Prime Minister Gordon Brown 

(2008)1 

The department of Arabic in the university was opened in 1958. The department 

provides the study of the language of Arabic and its literature at graduation, post-

graduation, M. Phil. And Ph. D. levels. Apart from this, the department also provides the 

different diploma and certificate courses on modem Arabic language. Many teachers of 

other departments also get facility for certificate courses. 

(h) Lucknow University (j^^ ''^*-^^) 

The University of Lucknow is a university in the city of Lucknow, Uttar Pradesh, 

India. It is affiliated to University Grants Commission (UGC), Association of 

Commonwealth Universities (ACU), Association of Indian Universities (AIU) and 

Distance Education Council (DEC). Other accreditations include National Assessment 

and Accreditation Council (NAAC), National Council of Teacher Education (NCTE) and 

Bar Council of India (BCI). It was affiliated to UGC in the year 1921. Most of the 

courses have a 'Yearly' system, although some of the new courses like BBA 

(Bachelor in Business Administration) and MBA have been opted for a Semester 

system. 

The University of Lucknow grew out of the prestigious Canning College, 

Lucknow,^ founded in 1867 by Raja Dakshinaranjan Mukherjee, also grew out of King 

George's Medical College and Isabella Thobum College. 

Lucknow University was set up as a result of the far-reaching recommendations of 

the Sadler Commission which had been set up originally in 1917 to just investigate the 

""conditions and prospects of the University of Calcutta".'' 

The Honorable Raja Sir Muhammad Ali Mohammad Khan of Mahmudabad made 

a strong plea in the Pioneer for the creation of a separate University at Lucknow which 

was reinforced by all the Taluqdars of Awadh. Sir Harcourt Butler, the then Lt. Governor 

of United Provinces also gave active support to the idea. 

Lucknow University was established in law by the Governor General on November 

25, 1920.̂  Sir Harcourt Butler laid the foundation stone of the University on March 19, 

"Delhi University honours Big B". The Times of India. 4 November 2006 
^ "Brown's sense of humour floors audience at DU". The Hindu. January 2L 2008. 
' Lucknow University site accessed July 2007 

Encyclopedia Britannica accessed July 2007 
' Lucknow University Act No VI, November 25th 1920 
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1921, and Dr. Gyanendra Nath Chakravarti became its first vice-chancellor. On July 17, 

1921 teaching classes commenced.' 

The expansion of the University began to get the generous support ft-om the 

Taluqdars and the Government and within twenty five years, the University had 

established itself as a respected seat of learning in the country. 

At present, it is one of the largest universities in India with over 101 affiliated 

colleges and over 100,000 students. The department of Arabic was started after few years 

from the establishment of the university. The language of Arabic and its literature is 

studied here at graduation, post-graduation and Ph. D. level. The department also 

provides different types of diploma and certificate courses on Arabic studies. Dr. Ashfaq 

Ahmad writes in his book, "...it has been playing a great role in developing the language 

of Arabic and its literature in the subcontinent India. „2 

(i) Banaras Hindu University ( A ^ J ^ I WJ^ <*-«̂ >-): 

Banaras Hindu University (BHU) is a Central university, located in Varanasi, 

India. It is also the largest residential university in Asia with over 12,000 students living 

on its campus. BHU was founded in 1916 by Pandit Madan Mohan Malviya and under 

the Parliamentary legislation 'B.H.U. Act 1915'-'. 

The campus spread over 1350 acre (5.5 km^) 

campus was built on land donated by then Kashi Naresh. 

It has 140 teaching departments and more than 55 hostels 

for boys and girls. The total enrollment in the University 

stands over 15000, including students from all over India 

and abroad. Several of its colleges, including engineering 

(IT-BHU), science, linguistics, law and medicine (IMS-

BHU) are ranked amongst the best in India. Apart from this, the IT-BHU is set to 

become India's 16th IIT. From the academic session 2010 BHU, the IIT-Varanasi is 

ranked as the second best university in the field of research after Delhi University. 

Though the name of the university includes the word "Hindu," the university has 

always been accepting its members of various religions, including students and faculty. 

' Lucknow University History following the link: 
http://en.wikipedia.Org/wiki/Lucknow_Univeisity#cite_note-2 
^ (jj^aJi ^jiJi j:iU ^_)^\ JUi ĵi Aî i i^L^ -by Dr. Ashfaq Ahmad, P-98 
' "Histoid of BHU". Banaras Hindu University website, http://www.bhu.ac.in/historyl.html 

Ail-Indian ranking of Universities Current Science, June, 2009 

http://en.wikipedia.Org/wiki/Lucknow_Univeisity%23cite_note-2
http://www.bhu.ac.in/historyl.html
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A message on its website reads the words of Mahamana Pandit Madan Mohan Malviya 

as: 

"India is not a country of the Hindus only.' It is a country of the Muslims, the 

Christians and the Parsees too. The country can gain strength and develop itself only 

when the people of the different communities in India live in mutual goodwill and 

harmony. It is my earnest hope and prayer that this centre of life and light which is 

coming into existence, will produce students who will not only he intellectually equal to 

the best of their fellow students in other parts of the world, hut will also live a noble life, 

love their country and be loyal to the Supreme ruler". 

Being a vast university and under various phases of development, Banaras Hindu 

University has 2 main type of academic subunits (i) Institute and (ii) Faculty. The chief 

of institute is known as the director of institute, while chief of faculty is known as the 

dean of faculty. Overall the university comprises 4 institutes and 16 faculties. 

The department o Arabic was opened in the year o its establishment and named as 

the department of Arabic, Persian and Urdu languages. At that time the language of 

Arabic was taught at graduation and post-graduation levels. Later on, the department got 

independence renamed as the department of Arabic language and literature. The teaching 

and learning of Arabic language and literature occupied the study levels of graduation, 

post-graduation and Ph. D. as well. 

(i) The English and Foreign Languages University 

The English and Foreign Languages University (EFLU) (earlier Central Institute 

for English and Foreign Languages 'CIEFL') is a central university in India. It is a 

national university of higher education. Its main campus is located in Hyderabad. It also 

operates campuses at Lucknow and Shillong. 

At first, the institute was established in 1958 AD at Hyderabad naming "Central 

Institute for English language" sponsored by the British Council. Later on, in 1972 AD, 

its departments were arranged under the custody of the Central Education Ministry and 

renamed as "Central Institute for English and Foreign Languages". Again in 2006, a 

decision was passed by the parliament of India to accord it Central University status. 

' http://intcmet.bhu.ac.in/NEWSPAPERymay08/bhunews2/pages/BHU%20News%20Combined%20lssue-
02.html 
^ "Official home page of BHU". hnp://www.bhu.ac.in/. Retrieved 2006-08-28. 

http://intcmet.bhu.ac.in/NEWSPAPERymay08/bhunews2/pages/BHU%20News%20Combined%20lssue-
http://www.bhu.ac.in/
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Then the University was renamed as the English and Foreign Languages University 

(EFLU) on August 3, 2007. 

The EFLU provides for the study of English and foreign languages and their 

literatures, organisation of research, training of teachers, production of teaching 

materials, and extension services to help in improving the standards of the teaching of 

English and Foreign Languages in India. It is the only University in India catering 

exclusively to the teaching/learning Foreign Languages. 

EFLU has been introducing various foreign languages that are in demand. It 

currently offers academic programs in English, Arabic, French, German, Japanese, 

Russian and Spanish. The department of Arabic started in the university in 1978. 

Presently, the department provides the study on the language of Arabic and its literature 

at post-graduation, M. Phil, and Ph. D. level. It also provides diploma and certificate 

courses on modem Arabic language and translation.' 

The EFLU is also one among the first institutes in the country to start a cultural 

studies course with an M.A in that subject. The EFLU offers M.Phil, and Ph.D. in this 

area which blurs the disciplinary lines between Sociology, Film Studies, Anthropology, 

History, Literature etc. 

(k) Maulana Azad National Urdu University 

Maulana Azad National Urdu University is a Central University located in the city 

of Hyderabad in the Indian state of Andhra Pradesh. It was named after Maulana Abul 

Kalam Azad, India's first Minister of Education, a freedom fighter in India's struggle for 

independence, and a scholar of Islam and Urdu literature. The University was established 

by an Act of the Parliament in January 1998, with an All India Jurisdiction. The mandate 

of the University is to promote Urdu language, provide higher and vocational education 

through Urdu medium and focus on woman's education. 

The University has recently been awarded "A" Grade by National Assessment & 

Accreditation Council (NAAC). The University has a Directorate of Distance Education 

where around 15,000 students are on roll in various courses (M.A, B.Ed., B.A., B.Sc. and 

B.Com, different diplomas and certificate courses) all over India and abroad. The 

' oi^\ j j i l i J^Ai. ̂ j^\ J^\ ^ ^ 1 i ^ L ^ -by Dr. Ashfaq Ahmad, P-99 
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University has established an examination centre at Jeddah (K.S.A) & few more are in 

pipeline at Qatar, U.K. and U.S.A. 

MANUU has started Polytechnic Colleges at Hyderabad, Bangalore and 

Darbhanga. MANUU's I.T.I's are working at Hyderabad, Bangalore and Darbhanga. It 

has also established model schools at Hyderabad and Darbhanga. 

The University has Nine Regional Centers, Five Sub-Regional Centers and 140 

Study Centers in various states in India. The university campus comprises 12 

departments and 6 different centres. 

The department of Arabic provides different courses in the Arabic language and 

literature with a view to furnish hone talents of the learners and bring about the flavor for 

pristine language and create communication skills so as to meet the demands of the 

modem age. Presently, the department is providing Post-graduation, Diploma in Arabic 

language and Diploma in Arabic translation. The Department is in constant process of 

expanding its programs so as to offer M.Phil and Ph.D research programs soon. 

(I) Kerala University (VIJJS A*^U) 

The University of Kerala is an affiliating university located in Thiruvananthapuram 

in Kerala, India. It was established in 1937, long before the birth of the state of Kerala in 

India. The University of Travancore which eventually became the University of Kerala 

and was established in 1937 by a promulgation of the Maharaja of Travancore, Sri 

Chithira Thirunal Balarama Varma. He was the first Chancellor of the University. Sir C. 

P Ramaswamy Ayyar, the then Diwan of the State, was the first Vice-Chancellor. It was 

the sixteenth University to be set up in India and ten Colleges within the State of 

Travancore which were affiliated to the Madras University became the affiliated colleges 

of the University of Travancore. It ranks among the top Universities in India. 

In 1957, Kerala University Act, Act 14 of 1957, was brought into force and the 

University of Travancore was renamed University of Kerala. 

The department of Arabic was started in the university in 1946 AD and the 

Language of Arabic was adopted as the second additional language at graduation level at 

the beginning and later on the language of Arabic and its literature became a separate 

subject to be studied at graduation, post-graduation and Ph.D. levels. 
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(m) Calicut University (LJJSJIIS 5juaU) 

The University of Calicut established in 1968 is an affiliating university in the 

southern state of Kerala in India. It is situated in Thenjipalam, in the district of 

Malappuram with a number of off-campus centres in neighbouring districts. The 

University conducts courses and examinations for the students of the affiliated colleges. 

Anvar Jahan Zuberi, a professor in Aligarh Muslim University, is the Vice Chancellor of 

the University'.The main campus in Thenjipalam has departments in most of the science 

and humanities areas. The departments offer post graduate courses and research 

programmes. However, the main business in the campus is administration and conduct of 

examinations for all the affiliated colleges which number above 250. Important 

departments include mathematics, life science, botany, physics, chemistry, zoology, 

health sciences, biotechnology, mass communication, and language departments such as 

Malayalam, English, Sanskrit, Hindi, Russian, and Arabic. In 1974, the department of 

Arabic opened and presently it provides the study on the language of Arabic and its 

literature at post-graduation, M. Phil, and Ph. D. level. 

(n) Gauhati University {i/>^^ ^ ^ ) 

Gauhati University, the first University of North East India, located in Jalukbari 

area in the western part of Guwahati city, Assam. The university was established in the 

year 1948. It is a four star university rating by the National Assessment and 

Accreditation Council. It has 183 affiliated colleges. 

The North Eastern Regional Centre (NERC) of Indian Council of Historical 

Research (ICHR) is established in Gauhati University Central Library Extension 

Building. Along with Bangalore ICHR Regional Centre, this is the only regional centre 

in GU so far. The institution is divided into 6 academic units as Faculty of Arts, Faculty 

of Sciences, Faculty of Commerce, Faculty of law. Faculty of Medicine and Faculty of 

Engineering. 

The department of Arabic was incepted in September 1969. The main objective of 

the Department is teaching and learning of both classical and modern Arabic at the Post-

Graduate level and Ph.D. as well. 

The mission of the Arabic Department is to motivate the learners in their respective 

field of activities for expansion of learning and research to acquire proficiency and skill 

http://amu.ren.nic.in/stafT/education.htm 

http://amu.ren.nic.in/stafT/education.htm
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for their better placement, within the country and abroad. The main objective of the 

Department is teaching and learning of both classical and modem Arabic at the Post-

Graduate level. With the introduction of Semester courses in the PG level, the 

department has given much emphasis on the functional Arabic so as to motivate the 

learners to acquire proficiency and skill for their better placement within the country and 

abroad. 

(o) Assam University, Silchar ^j''"'b'" 'j**^' ^ ^ ) 

Assam University is a teaching-cum-affiHating University, came into existence 

through Assam (Central) University Act, 1989 (Act. No. XIII). It was established in 

1994. The objectives of the university, as ensured in the section 4 of Assam University 

Act are: "...to disseminate and advance knowledge by providing instructional and 

research facilities in such branches of learning as it may deem fit and by the example of 

its corporate life to make provisions for integrated course in humanities, natural and 

physical sciences and social sciences in the educational programmes of the university; to 

take appropriate measure for promoting inter-disciplinary studies and research in the 

university; to educate and train man power for development of state of Assam; and to 

pay special attention to the improvement of the social, economic conditions and well fare 

of the people of that state , their intellectual academic and cultural development. " 

The University has nine Schools which offer Social Sciences, Humanities, 

Languages, Life Sciences, Physical Sciences, Environmental Sciences, Information 

Sciences, Technology and Management Studies. There are 29 Departments under these 

nine Schools. The five districts under the jurisdiction of Assam University have 51 

Undergraduate Colleges. Drawing its faculty from many disciplines, from all over the 

country, the university sustains a multidisciplinary approach to higher education. 

The campus, in an area of 600 acres, is situated at Dargakona, about 20 km from 

Silchar. The University is situated in South Assam, bordering Bangladesh, Mizoram, 

Manipur, Meghalaya, and Nagaland. 

The university has 9 schools and each school includes the concerned departments. 

The schools are: 

> School of Languages (includes 8 departments) 

> School of Environmental Science (single department) 

> School of Humanities (includes 3 departments) 

> School of Information Sciences (single department) 
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> School of Life Sciences (includes 2 departments) 

> School of Management Studies (includes 2 departments) 

> School of Physical Sciences (includes 4 departments) 

> School of Social Sciences (includes 6 departments) 

> School of Technology (includes 2 departments) 

The department of Arabic opened in 1997. The department provides study on the 

language of Arabic and its literature in graduation, post-graduation, M. Phil, and Ph. D. 

The department has also been persuading colleges an madrassas in this region to adopt 

modern scientific methods for imparting education on Arabic language and literature. At 

present, The faculty consists of five members: Prof. A. M. Bhuiya (Head of the 

department). Dr. Ashfaq Ahmad (Associate Professor), Dr. A. Quddus (Asst. Professor), 

Dr. Mustafizur Rahman (Asst. Professor) and Md. Najmul Islam Barbhuiya (Asst. 

Professor). The teachers are very dedicative. The department introduces new courses for 

the students with a view to develop the language of Arabic and its literature. This enables 

the students of the department to develop their skill in the language of Arabic and its 

literature. A very good number of students have already been produced form the 

department with Ph. D. degree. They are working at different schools, colleges and 

universities. Many of the passed out students are now serving in gulf countries. Also 

many have found placements in various educational institutions including colleges, 

higher secondary schools and similar institutions. 

(p) Calcutta University (p^ AX«U) 

Calcutta University is a public university located in the city of Kolkata (previously 

Calcutta), India, founded on 24 January 1857. It was the first modern university in the 

Indian subcontinent. It is a state-government administered urban-based affiliating and 

Research University. It has its central campus in College Street (called Ashutosh Shiksha 

Prangan). Its other campuses are in Rajabazar (called Rashbehari Shiksha Prangan), 

Ballygunge (called Taraknath Palit Shiksha Prangan), Alipore (called Sahid Khudiram 

Siksha Prangan), Hazra and South Sinthi. 

Calcutta University has fifty five departments organised into eight faculties: 

Agriculture; Arts; Commerce, Social Welfare & Business Management; Education, 

Journalism and Library Science; Engineering & Technology; Fine Arts, Music and 

Home Science; Law and Science. 
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The teaching learning of the language of Arabic and its Literature started from the 

beginning of its establishment. The department provides the study on the language and 

literature of Arabic and Persian. 

(q) Madras University (o-'j-^ ^ ^ ) 

Madras University is one of the three oldest universities in India (along with the 

University of Calcutta and the University of Mumbai). The University of Madras, 

organized on the model of the University of London, was incorporated on 5 September 

1857 by an Act of the Legislative Council of India. The university is situated in the 

southern city of Chennai (formerly known as Madras). It has four campuses in the city -

Chepauk, Marina, Guindy and Taramani. More than 50 Departments offer a range of 

specialisation subjects. 

The University provides affiliation to several colleges for numerous courses. The 

various departments of the University also conduct research in addition to teaching. 

There are nearly 43 external research institutes in addition to centres of excellence within 

the University. 

The National Assessment and Accreditation Council has conferred the "Five star 

Status" to the University of Madras. It has been given the status of "University with 

Potential for Excellence" by the University Grants Commission. 

Madras University has as early as 1911 instituted an Oriental Faculty for the study 

of classical languages like Sanskrit, Arabic and Persian, which were being taught in 

Oriental Colleges at that time. The faculty was comprised of some eminent scholars of 

these languages who formed something like the present Board of studies. This Board 

framed the syllabus and designed the pattern of Examinations. Later in 1927, the 

University developed this faculty by instituting a separate unit in the form of Oriental 

Research Institute for bringing out obscurity from the outstanding works in Arabic, 

Persian, Urdu, Tamil, Telugu, Malayalam, Kannada and Sanskrit. 

Arabic, Persian and Urdu languages were put under the Islamic Section and for the 

first time two staff members, namely, Dr.Syed Mohamed Hussain Nainar and Mohamed 

Munawar Khan Gowhcr were appointed as Senior and Junior Lecturers respectively in 

this section. 

Again in 1930, the Oriental Research Institute was reorganized with a view to give 

a wider horizon to the research work. Different departments were created and jhe 

department of Arabic, Persian and Urdu thus came into existence. One more post of 
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Junior Lecturer was created bringing the total number of posts to three. The two Junior 

Lecturers were Mr. Mohd. Hussain Mahwi and Mr. Abu Hashim Syed Usha. Thus the 

Department which got the name "Department of Arabic, Persian & Urdu" in 1930 with 

staff strength of one Senior Lecturer and two Junior Lecturers has now developed into 

powerful unit with two professors, three Readers and two Lecturers. 

(r) Mumbai University ((j^^ji ^^) 

Mumbai University (formerly Bombay University), is a state university situated in 

Maharashtra , India. It has been given a five-star ranking by NAAC. It has world ranking 

401. The name of the University was changed from University of Bombay to University 

of Mumbai according to a Government Gazette dated 4 September 1996. Initially, the 

Elphinstone College building was used for Mumbai University. 

Most of the colleges in the city of Mumbai (Bombay) and the districts of Thane, 

Raigad, Ratnagiri and Sindhudurg are affiliated with the University of Mumbai. It offers 

Bachelors, Masters and Doctoral degrees to students. It has affiliations with several high 

ranking research institutes in the world, including Institute of Chemical Technology 

(formerly UDCT), Tata Institute of Fundamental Research (TIFR) and the Tata 

Memorial Hospital. 

The Department of Arabic was established in June 1993. Earlier, the subject had 

been a part of the Foreign Languages Department. In July 1992, Dr. Shafi Shaikh, 

Chairman of the Board of Studies in Persian, Arabic, Islamic Studies, Hebrew and 

Avestha Pahlavi and member of the Academic Council submitted a proposal to the Vice-

Chancellor requesting that Arabic should be given the status of an independent 

department. The Academic Council accepted the proposal and the Department of Arabic 

came into existence in 1993. Arabic language and literature is studied in this University 

at graduation and post-graduation and also provides diploma courses on modem Arabic 

language. 

(s) Allahabad University (JM ^\ ^ ^ ) 

Allahabad University is a premier Central University located in Allahabad, Uttar 

Pradesh. Its origins lie in Muir Central College, named after Lt. Governor of North­

western Provinces, Sir William Muir in 1876. He suggested the idea of a Central 

University at Allahabad, which later evolved in the present University, and at one point it 
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was even called the "Oxford of the East".' On June 24, 2005 its Central University status 

was restored through the 'Allahabad University Act, 2005', of the Parliament of India. 

The language of Arabic and its literature started to be studied from the 

establishment of the university. The department provides the study at graduation, post-

graduation and ph. D. level. 

(t) Patna University (Uij Ax-.U) 

Patna University, the first university in Bihar, was established in 1917 during the 

British Raj, and is the 7th oldest University of the Indian subcontinent. At that time, the 

jurisdiction of the university extended to Bihar, Orissa, and the Kingdom of Nepal. The 

university conducted examinations for educational institutions under its jurisdiction. This 

continued almost for four decades, until the establishment of the Tribhuvan University, 

Kathmandu, and the Utkal University, Bhubaneshwar. Vice Chancellor Sir Chandeshwar 

Prasad Narayan Singh (Sir CPN Singh) (1945-49) contributed to develop a post-graduate 

course in the university, bringing teachers of eminence from all over India and thus 

opened departments. 

The department of Arabic was opened in 1952 AD and the department is known as 

the Department of Arabic Language and its Literature. It provides the degree of post-

graduation and Ph. D. 

& & & & & & & & & & & 

' Allahabad Varsity to become a central university The Times of India, May 1 I. 2005. 



CHAPTER- 1(d) 

Prominent Arabic Scholars and their major works 

There are a very good number of Indian scholars in the field of Arabic language 

and its literature occupied the prominent position producing extra-ordinary works in on 

the various angles of Arabic literature. Amongst them some out-standing personalities 

are: 

(a) Hamiduddin Farahi (1863-1930) 

Hamiduddin Farahi (1863-1930) was a celebrated Islamic scholar of Indian 

subcontinent known for his groundbreaking work on the concept of Nazm or Coherence 

in the Quran. He was instrumental in producing scholarly work which proved that the 

verses of the Quran are interconnected in such a way that each Surah or Chapter of the 

Quran forms a coherent structure with its own central theme which he called umood (the 

theme which stands out). He also started writing his own exegesis or tafsir of the Quran 

which was left incomplete due to his death in 1930. The Muqaddimah or the Introduction 

to this tafsir is an extremely important work on the theory of Nazm-ul-Quran. 

Early Life: Farahi was bom in Phreha (hence the name "Farahi"), a village in the 

district of Azamgarh, Uttar Pradesh, India. He was a maternal cousin of the famous 

theologian-historian Shibli Numani (1858-1914). He studied at Aligarh Muslim College 

at the recommendation of Sir Sayed Ahmad Khan (1817-1897). He was an expert in 

Arabic and Persian languages. At Aligarh, he learnt Hebrew from the German 

Orientalist, Joseph Horovitz (1874-1931)', who was a Professor of Arabic at the 

Muhammadan Anglo-Oriental College (MAO College). He completed his B.A. from 

Allahabad University. 

As a teacher: After finishing his studies, Farahi taught Arabic at various 

institutions, including M.A.O. College and Darul Uloom, Hyderabad. During his stay in 

Hyderabad, Farahi conceived the idea of establishing a University where all religious and 

modern sciences would be taught in Urdu. The scheme he prepared for this purpose later 

materialized in the form of J ami ah Ulhmaniyah, Hyderabad. He subsequently came to 

Sara-e-Mii\ a town in Azamgarh, where he took charge of the Madrasatul Islah (School 

' o^.ji^\ j j i l i J t ^ ~jr>J^^ j ^ ' '^ %" ^^-^ i--" -by Dr. Ashfaq Ahmad, P-317 
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for Reform). It is an institution based on the educational ideas of Shibli Numani and 

Farahi. Farahi had served as chief administrator of the school since its inception. After he 

had come to Sara-e-Mir, from 1925 to 1930 Farahi devoted most of his time and energy 

to managing the affairs of Madrasatul Islah and teaching there. 

His major works: Most of Farahi's works are in Arabic. His chief scholarly 

interest was the Quran. The Quran was focal point of all his writings. Most of his 

published works had been in the form of notes that were later compiled by his followers 

Maulana Amin Ahsan Islahi and Allama Khalid Masud and others. Some of the books he 

wrote are: 

• Mufradat al Quran (Vocabulary of the Quran") 

• AsalibalQuran( "Style of the Quran") 

• Jamhara-tul-Balaghah ("Manual of Quranic Rhetoric") 

• Im'an Fi Aqsam al-Qur'an (A Study of the Qur'anic Oaths) 

• 'Fi man huwa al-Dhabih (Which of Abraham's son was sacrificed?) 

• Nizam al-Qur'an (Coherence in the Qur'an). 

Farahi is well known to most scholars of the sub-continent, who have 

acknowledged his outstanding contribution to Islamic thought and learning. His 

personality is ever a torch-bearer to the coming forth generation in the field of Arabic-

Islamic Literature. 

Maulana Sayed Abul Ala Maududi writes, "It has been generally accepted that in 

recent times, very few have reached the position Allama Farahi has been blessed with by 

the Almighty as far as deliberation on the Qur'an is concerned. He has spent the major 

portion of his life pondering on the meanings of this Book and has written such a 

masterful commentary on the Quran that it is difficult to find its parallel even in the early 

period..."' 

Maulana Shibli Numani writes, "It is generally believed that a talented person can 

in no way remain unknown to the world. Experience as well as history bears testimony to 

this. However, each rule has an exception. Maulvi Hameed Uddin ... is a good example 

of such an exception ... In this age, his treatise 'Tafsir Nizaam-ul-Quran' is as essential 

and beneficial to Muslims as pure water is to the thirsty and exhausted." 

"Tarjuman-ul-Qur"an", Vol. 6, No. 6 
" "Hindustan Main Musalmaanu kaa Nizaam-i-Taleem-u-Tarbiat", Vol. 2, P[-. 279-280 
following ihe link: 
http://en.wik ipedia.oig/wiki/Hamiduddin_Faralii#cite_note-0 

http://en.wik
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(b) Abul Hasan Ali Hasani Nadwi (1914-1999 AD) 

Abul Hasan Ali Hasani Nadwi was bom on the 5th December 1914 in Raebareli, 

India in a family which had a long tradition of service to Islam like Sayed Ahmad 

Shahid. His father, Shaikh Hakim Abdul Hai, was also such a scholar, who amongst 

other writings, produced an eight volume encyclopedic biographical work entitled 

Nuzhatul Khawatir, containing biographical notes of some 5000 Islamic scholars, 

theologians, and jurists of India. Maulana Nadwi received his early education at home, 

and later joined Nadwatul Ulama where he qualified with distinction. He specialized in 

Hadith under the tutelage of Maulana Husain Ahmad Madani and Tafsir under Maulana 

Ahmad Ali Lahori. The renowned Indian Sufi Shaikh Abdul Qadir Raipuri, honoured 

him with the mantle of Khilafat. 

His education was started by his mother Sayedah Khairun Nisa, daughter of Hazrat 

Shah Dhiaunnabi' with teaching of Quran and then formal education of Arabic and Urdu 

was started. 

When he was nine years old, his father Hakim Sayed Abdul Hai died inl923. The 

responsibility of his education then came to his mother and his elder brother Maulana 

Hakim Sayed Abdul Ali Hasani. Nadwi began his formal Arabic education under the 

guidance of Allama Khalil in 1924. Factually, he completed his Arabic studies under 

him. In 1926 He got admission in Nadwatul Ulama. He attended the Dars of Hadith by 

Allama Muhaddith Haidar Husain Khan and Sahihayin 'Sunan Abu Daud' and 'Jamay 

Tirmizi' word by word from him. Same year in the session of Nadwatul Ulama at 

Kanpur, he attended and impressed the one and all by his Arabic conversation. The Arab 

guest made him their companion on the tour of the city as a guide. In the year of 1927, he 

took admission in Lucknow University. He obtained his graduation there in Urdu 

literature. From 1927-30, he had been learning English language which helped him to 

study English books on various Islamic topics and gain useful information directly. He 

received the teaching in the commentary (Tafsir) in selected Surah from his Sheikh 

Maulana Khalil Ahsan and studied the complete Tafsir of Al-Quran at Lahore in 1932 by 

Maulana Ahmad Ali Lahori. 

In 1932 he stayed few months at Darul Uloom Deoband where he took lessons 

from Sheikh al-Islam Maulana Husain Ahmed Madani in Sunan Tirmizi and Sahih 

Bukhari. He also took advantage of his stay and learnt commentary and Quranic science 

'- ^ 1 ^ oji^u-by Maulana Muhammad Thani Hasani P-307 
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and subjects. He also took lesson in Fiqh from Sheikh Aizaz AH and in Tajwid as per the 

reference of Hafs from Qari Ashgahr Ali. 

Maulana Nadwi started his academic career as a teacher of Arabic literature and 

Quranic exegesis but later expanded to include history, Hadith and other disciplines too. 

Works and thought: In his lifetime, he was fondly known as 'Ali Mia'. He won 

the acclaim of not only the Indian race, but the Arabs took a special appeal to his 

writings. This was mainly because he selected Arabic more than Urdu (his vernacular) as 

his main vehicle of disseminating his thought, writing, and lectures. He ranked the 

foremost of scholars in the Islamic world and rightly deserved the position. 

Maulana was invited to deliver lectures in the Hejaz on various Islamic disciplines. 

His book: ''Islamic Concept of Prophet-hood', derives from such a lecture tour in 1963. 

The intellectual elite of the time attended these lectures. Every lecture was introduced by 

the then Dean of the faculty of Education Atiya Muhammad Salim and concluded with 

applaud and comment by late Sheikh Abdul Aziz bin Baz. In this book Maulana avoided 

the usual scholastic euphemism and doctrinal subtleties to prove that the material and 

spiritual prosperity of any order hinged upon their concept of following divine guidance; 

and amongst other things, through text and rational evidence, the finality of Prophet-

hood. Incidentally, a few years thereafter, the Pakistani government was confronted with 

the idea of pronouncing the Ahmadi minority population as infidels. At this stage, 

Maulana provided vital motivation in explaining as to why a sect, who claims to believe 

in Allah and other requisites of Islam, be expelled from its pale by rejecting the finality 

of the Prophet of Muhammad. In another brief but incisive exposition called: 'Religion 

and Civilisation', Maulana, after explaining the various basis of civilisation materialistic, 

intellectual, philosophical, and mystic proved how these were inadequate to meet the 

needs of mankind. A further more charismatic basis is needed, and this is Prophet-hood. 

Maulana's appreciation was not only limited to his country. The English-speaking 

and French-speaking world also realized his worth. This prompted Maulana to undertake 

many journeys in Western countries in order to assess the situation whence he delivered 

many learned speeches to the lay class and academic class alike. Fortunately, some of his 

speeches have been preserved in publications like 'Speaking Plainly to the West' and 

'Western Civilization: Islam and Muslims'. The latter brings the reader to grips with a 

fresh all-engulfing civilization along with the conflicts of the spiritual East and the 

materialistic West. As a word of advice on page 13 of this book, Maulana said: 

"Whenever an Islamic country has tried to seek protection from the onslaught of modern 
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civilization by keeping itself to itself and shunning even the really valuable advantages 

offered by the West, as for instance, in the field of modem sciences and technological 

inventions, it has invariably proved to be of no avail." Discussing the various issues in 

his usual inimitable and thought-provoking style, Maulana would introduce fresh themes 

and interesting research which made his discussions more informative and dynamic, 

besides merely presenting a clear-cut view on any issue. His eloquent exposition of 

intricate concepts made the comprehension of Islam intelligible to western-educated 

people who often find it difficult to follow the metaphysical issues explained in a 

religious frame of reference. 

Of the book, 'Islam and the World,' Sayed Qutb rightly remarked: "If by reading 

this book, the Muslim is filled with shame and contrition for his criminal neglect and 

carelessness, he also becomes acutely aware of the tremendous potentialities that have 

been given to him and begins to feel an overpowering desire to regain the world 

leadership he lost through his own neglect and lack of appreciation of its quality." Whilst 

commenting on Maulana's methodology, Qutb further commented that although Maulana 

spoke of the general depravity of the Muslims (which came about as a lack of 

leadership), he always attributed it to the prevalence of ignorance and lack of a clear 

understanding of Islam. In materialistic terms, this is unacceptable; but in Islamic terms, 

the world today endures the ignorance that is found in every phase of history and unless 

one adopts the conviction that Islam alone can save humanity from degradation, all is 

lost. 

Although Maulana was well versed in many fields of Islam, his greatest 

contribution was to the history and cultural studies of Islam. It pained him to note that at 

a time when the western revolutionaries were adulated in academic circles, claims were 

being made that Islam never produced men who revived Islam on a global scale, besides 

its Prophet. In order to fill this void, he compiled his 'Saviours of Islamic Spirit' (trans. 

Mohiuddin Ahmad) in four volumes which seemingly deals with separate individuals. 

But every one of them was portrayed as a reviver and restorer of Islam on a global scale 

in a particular aspect. Maryam Jamilah reported that this was his magnum opus, whilst 

Impact International commented then that this book dispelled the misconceived notion 

that the attempt for the renovation and rejuvenation of the Islamic faith lacked in 

coherence and continuity. 

Institutional positions and afflliations: Maulana was a founder member of the 

Muslim World League (Rabita), a member of the Organisation of Islamic Conference 
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(OIC), a member of the World Supreme Council of Mosques, and a member of the Fiqh 

Council of Rabita. He was also a member of Advisory Council of the Islamic University 

of Madinah al-Munawarah, a member of its Supreme Council, and a member of the 

Academy of Arts and Letters of Damascus, Syria. He was also a founder member of the 

League of the Islamic Literature in India. 

This was in addition to his participation in many other activities through Islamic 

organizations and institutions such as the World Assembly of Muslim Youth (WAMY). 

In India, he was a rector of Nadwatul Ulama, and president of the Academy of Islamic 

Research and Publications. He was highly respected by Ulama and political leaders alike. 

In 1980, he was awarded the prestigious King Faisal Award for serving Islam. He was 

also awarded the Sultan Hassan Bolkhaih International Prize and an 'Islamic Scholarship' 

plaque by Oxford University in 1999. 

Death: Sayed Abul Hasan AH Hasani Nadwi died on 23 Ramadan, 1420 AH (Dec. 

31, 1999) in Raebareli, India at the age of 86. More than 200,000 people attended his 

funeral and the prayer was led by his nephew and successor Maulana Muhammad Rabe 

Hasani Nadwi. He was buried near Shah Alamullah, founder of Takia Kalan. 

(c) Allama Shibli Numani (1857-1914) 

Allama Shibli Numani (June 3, 1857 - November 18, 1914, Azamgarh) was an 

Islamic-Arabic scholar India. He was bom at Bindwal in Azamgarh district of present-

day Uttar Pradesh. He is known for the founding Shibli National College in 1883 and 

Darul Mussanifm in Azamgarh. Shibli was a versatile scholar in Arabic, Persian, Hindi, 

Turkish and Urdu. He was also a poet. He collected much material on the life of Prophet 

Muhammad (Peace be upon him) but could write only first two volumes of the planned 

work the Sirat-un-Nabi. His disciple, Sayed Sulaiman Nadwi made use of this material 

and added his own and wrote remaining five volumes of the work after the death of his 

mentor. 

Early life: He was born to Sheikh Habibullah and Muqima Khatun. Although his 

younger brothers went to Aligarh for education, Shibli received a traditional Islamic 

education. His teacher was Maulana Muhammad Farooq Chirayakoti, a rationalist 

scholar. He went to Mecca for pilgrimage and there he devoted his time to further studies 

in Islamic theology, history, philosophy and Sufism from different scholars in Arabia. 

An orthodox Hanafi Muslim, he was a staunch supporter of the Shariah. 
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In the Middle East: When he returned to India he met Sir Sayed Ahmad Khan 

(1817-1898) who had just established Aligarh Muslim University. Numani was offered 

and joined a teaching position at the university on February 1, 1882. He taught Persian 

and Arabic languages at Aligarh for sixteen years where he met Thomas Arnold and 

other British scholars from whom he learned first hand modern Western ideas and 

thoughts. He traveled with Thomas Arnold in 1892 to Syria, Egypt, Turkey and other 

countries of the Middle East and got direct and practical experience of their societies. His 

scholarship influenced Thomas Arnold on one hand and on the other he was influenced 

by Thomas Arnold to a great extent and this explains the modem touch in his ideas. In 

Cairo, he met noted Islamic scholar Sheikh Muhammad Abduh. 

In Hyderabad and Lucknow: Shibli's genius had its flowering in Aligarh 

Muslim University when he came into contact with Sir Sayed Ahmad Khan and British 

scholars. Both Shibli and Sir Sayed Ahmad wished for the welfare of Muslims and 

wanted to have Western thinking and style come along with it. However, Sir Sayed 

wanted to save the Muslims from the wrath of the British rulers after their active 

participation in the War of Independence, called the "Sepoy Mutiny" by the British 

colonialist rulers, whereas, Shibli wanted to make them self-reliant and self-respecting 

by regaining their lost heritage and tradition. 

Shibli was a staunch supporter of Pan-Islamism. He wrote poems and articles 

decrying the British and other Western powers when Turkey was defeated in the Balkan 

Wars and he urged the world Muslims to unite. In 1913, when the British Administration 

in India stormed the Kanpur Mosque, Shibli condemned them. 

Personal life: Allama Shibli had two daughters, Rabia Khatun and Fatima 

Jannatun , and one son, Hamid Hassan Numani. He was born in 1882 and died in 1942. 

He had a son who died soon after birth, and five daughters who lived their life. They are: 

• Dr. Nasim Jahan, retired director of health, Bangladesh, died in Karachi in 1997. 

She was married in 1940 to Dr Zafrul Huda of Dhaka University. He died in 1978 

at Dhaka. They have one daughter. 

• Shamim Jahan (died in Karachi in 2006), married in 1940 to Ehtesham Ahmed, 

who died in Azamgarh in 1982. They have eight sons and seven daughters. 

• Tahsin Jahan, married in 1940 to Shaukat Sultan, principal of Shibli College, 

Azamgarh. He died in 1986. They have three sons and four daughters. 
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• Muhsina Sultana, married in 1950 to Amanullah Khan, director of industries, 

India. They have five children. 

• Mumna Sultan, married in 1952 to Capt. Khan Sohail Sultan. They have four 

sons. 

Works: Shibli was well aware of the progress of science and education in the 

West. He wanted to inspire the Muslims to make similar progress by having recourse to 

their lost heritage and culture and warned them against getting lost in Western culture. In 

keeping with this goal, he wrote the following books; 

> Sirat-un-Nabi, 

y Sir at an-Nu'man, 

> Al-Faruq, 

> Al-Ma'mun, 

> Al-Ghazali, 

> Imam Ibn-e-Tamia; Edited by Muhammad Tanzeel-al Siddiqi al-Husaini), 

> Maulana Rumi, 

> A urangzeb A lamgir Par Ek Nazar 

> Shi 'r al- 'Ajam, a history of Persian poetry 

> "Ilm-Kalam", the best book on the history of Muslim theology. 

(d) Maulana Wahiduddin Khan (b. 1925 AD) 

Maulana Wahiduddin Khan is a noted Arabic Islamic scholar. He has received, the 

Demiurgus Peace International Award, under the 

patronage of the former Soviet President Mikhail 

Gorbachev; the Padma Bhushan,' India's third highest 

civilian honour; and the National Citizen's Award, 

presented by Mother Teresa. He has translated the Quran 

in simple and contemporary English and currently gives 

lectures on ETV Urdu, Bridges TV, ITV, ARY Digital, 

QTV, Aaj TV, etc.^ 

Early life: Khan was born in Uttar Pradesh in the 

' In January 2000. Tamara Sonn & Mary Williamsburg, (2004), A Brief History of Islam. Blackwell. 
ISBN 1405109025. 

hrtp://www.goodword.net/read_quran_online.aspx A new translation of the Quran by Maulana 
Wahiduddin Khan 
" http://www.good\vord.net/maulana_wahiduddin_khan.aspx 

http://www.goodword.net/read_quran_online.aspx
http://www.good/vord.net/maulana_wahiduddin_khan.aspx
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town of Azamgarh in 1925. He graduated from a seminary of traditional Islamic learning 

and then went on to contribute articles and journals before opening an Islamic Centre in 

Delhi in 1970. The 'Al-Risala' Urdu magazine was started in 1976 consisting of almost 

entirely his articles and writing. An English edition of the magazine was started in 

February 1984 and a Hindi version in December 1990. Some of his notable articles 

include 'Hijacking - A Crime', 'Rights of Women in Islam', 'The Concept oj Charily in 

Islam' and 'The Concept of Jihad' 

Biography: Maulana Wahiduddin Khan is a noted Islamic Scholar in India and has 

published several books. His advice to Muslims has been to not treat unpleasant or 

unwanted situations as problems. This would only yield negative results. That is, one 

must not try to eliminate them or lodge complaints or protests against them. In fact, one 

should take such situations as challenges and positively work towards overcoming them. 

List of Selected Works: Maulana Wahiduddin Khan has written several books 

including: 

'The Prophet of Peace', 'The Quran A New Translation', A Treasury of the 

Quran', 'Tazkirul Quran', 'Indian Muslims: The Need for a Positive Outlook', 

'Introducing Islam: A Simple Introduction to Islam', 'Islam Rediscovered: Discovering 

Islam From Its Original Sources', 'Islam and Peace', 'Islam: Creator of the Modern 

Age', 'Words of the Prophet Muhammad'. 

(e) Anwar Shah Kashmiri (1875 -1933) 

Anwar Shah Kashmiri (November 26, 1875 - May 28, 1933) was an eminent Sunni 

scholar. He has authored various literary works such as Mushkilatul Quran (an 

explanation of the Quran), Faidhul Bari (Arabic commentary of Sahih ul Bukhari), 

Anwarul Bari (Urdu commentary of Sahih ul Bukhari), Khatimun Nabiyyin, Aqidatul 

Islam fi Hayatil Isa (Peace be upon him), and Al-Tasrih bima Tawattur fi Nudhool al-

Masih. A number of his works in Urdu. Arabic, and Persian on various Islamic topics 

have been published, but more still await publication. Abdul Hai Hasani mentioned, 

"Anwar Shah Kashmiri was a unique personality during his time in memorising capacity. 

He studied the books of former writers widely and got proficiency in fiqh and usul..." 

During his lifetime, he was the Sheikhul Hadith and Sadr Mudarris of Darul 

Uloom Deoband. He actively participated in the Khatm-e-Nubuwwat Movement and 

^ c^jl^'^ j j i l i J i u ^ ^ 1 jiJi ^ A^i ;_^L^ -by Dr. Ashfaq Ahmad. P-320-21 
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served Islam in politics through his position on the Jamiat Ulama-e-Hind. He considered 

that the Ulama's foremost obligation was to create a true Islamic life for Indian Muslims. 

His zest for knowledge was so dominant that, for a prolonged period of time, the thought 

of marriage would perturb him. However, at the emphatic insistence of the elders, he 

adopted the conjugal union and thereafter started to accept a salary. 

According to a description, he was of medium stature with a fair complexion, 

handsome features, and a wide forehead. His sons, Maulana Anzar Shah Kashmiri and 

Maulana Azhar Shah Kashmiri have followed in their father's footsteps. 

The lineage of Anwar Shah Kashmiri can be traced to Imam Abu Hanifa. He was 

bom on November 26, 1875 in Dudwan, a village in the valley of Lawlab, Kashmir into 

a respectable and learned Sayed family. His parents were devout Muslims and he was 

raised in a religious environment. At the tender age of four and a half, Hazrat 

commenced the Quran under his father, Maulana Sayed Muazzam Ali Shah. Within a 

year and a half, Hazrat completed the recitation and memorization of the Quran. Then he 

was instructed in Persian and studied elementary Persian books. After this he studied 

nahw, fiqh, and Usoolul Fiqh under Maulana Ghulam Muhammad Rasunipuri. 

At the age of fourteen, he travelled to Hazara (a region in Khyber Pakhtunkhwa, 

Pakistan) in pursuit of higher education. He studied at the madrasa of Hazara for a period 

of three years. In 1893, he arrived at Deoband. In the early years of Darul Uloom 

Deoband, there were no boarding or lodging facilities for students. Since he had no 

acquaintance in Deoband, he resided at Masjid Qaa, leading the salaah, cleaning the 

masjid, and overseeing its affairs. While he was at the masjid, one of the trustees, Qari 

Amad Husain, introduced him to Maulana Mahmud Hasan. 

After studying the prescribed books, he commenced studies in hadith and tafsir. 

Thereafter, in 1896, he shifted to Gangoh where he continued his studies in the field of 

hadith. There, he received spiritual guidance from Maulana Rashid Ahmad Gangohi. 

Besides obtaining a degree {sanad) in hadith, he also acquired esoteric knowledge and 

khilafah from Maulana Rashid Ahmad Gangohi. 

After his graduation from Darul Uloom Deoband, he became a mudarris (teacher) 

at Madrasa Aminiya in Delhi. In 1903, Hazrat returned to Kashmir. There, he established 

Madrasa Faiz-e-Aam. In 1905, he performed the pilgrimage. During his sojourn in 

Hejaz, he visited libraries and various institutions of Islam. In 1908, he intended to move 

to Madina. However, prior to this journey, he visited his Sheikh, Hazrat Sheikhul Hind 

Maulana Mahmud Hasan. Hazrat Sheikhul Hind insisted that he settle in Deoband and 
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become a lecturer. Out of sheer respect, he accepted the post. During his first year as a 

teacher at Darul Uloom Deoband, he taught Sahih Muslim, Sunan un Nasai, and Sunan 

ibn Maja. He continued to teach hadith until 1333 AH, without accepting a salary. In 

1908, Hazrat married into a respectable family of Gangoh. 

Towards the end of 1915, when Hazrat Sheikhul Hind became more involved in 

politics and was forced to immigrate to Madina, he selected Hazrat to succeed him. Thus, 

he became the sadr mudarris of Darul Uloom Deoband and held this position for nearly 

twelve years. During this period, the teachers of Darul Uloom Deoband felt that during 

the absence of Hazrat Sheikhul Hind, he should teach Sahih ul Bukhari and Sunan ut 

Tirmizi. He was then accredited as "Sheikhul Hadith". During his eighteen years at Darul 

Uloom Deoband, he trained numerous prominent scholars in the field of hadith. 

Approximately two thousand students qualified under him. Besides his involvement in 

the affairs of Darul Uloom Deoband, he also devoted his time to the propagation of 

Islam. He was thus noted for the deliverance of lectures on Islam within India and the 

production of literary works in defense of Islam. 

In 1927, a problem arose in the management of Darul Uloom Deoband which 

forced his resignation and some of the other teachers and their settlement in Dabhel. 

Maulana Muhammad ibn Musa Mia Afriqi convinced him to teach at Jamia Islamia in 

Dabhel. Thus, he started to teach hadith there. When he arrived in Dabhel, he observed 

that the Muslims there were engaged in practices that were contrary to the Islamic 

concept of tawhid. Thus, he taught the Sunnah of Rasulullah (Peace be upon him) during 

his spare time. In Dabhel, he taught for five years, but then became ill. Therefore, he 

returned to Deoband, where physicians attended to his medical condition. 

During the night of Sunday, May 27, 1933, his condition worsened and he breathed 

his last at midnight. The following morning, Maulana Abdul Ad, a teacher at Darul 

Uloom Deoband, and Mufti Muhammad Sharif performed the ceremonial bath (ghusl) 

and, after the prayer of Zuhr, the funeral prayer was performed by Maulana Asghar 

Husain. He was buried in an orchard which belonged to his wife on the outskirts of 

Deoband. It was his wish to be buried at that particular place because it was where he ate 

fruit. His grave is situated near the Eidgah of Deoband. 

(0 Zulfiqar Ali Deobandi (1247-1322AH) 

Zulfiqar Ali Deobandi was born in 1247 AH at Deoband. He earned the primary 

Islamic Knowledge at the native madrssa. After that, he decided to study the books on 
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language and literature under the guidance of highly learned personalities and for this he 

went to Delhi. He won the excellent success on rhetoric, prosody, and poetry. Then India 

government appointed him as the school inspector for elementary schools and he was 

occupying the chair until he was superannuated. Then he came to Bareli and took 

important classes in Bareli College. Eventually, he returned to Deoband and was 

appointed as Arabic teacher at Darul Uloom, Deoband. 

Zulfiqar AH Deobandi was a renowned versatile personality in literary phenomena. 

During his period, he had the unique status in poetry, rhetoric and prosody. He wrote 

commentary in Urdu and Arabic languages on the important collections of classical 

poetry and these commentaries became well-accepted in Islamic institutions. But it was 

in I322AH (1904 AD) this versatile figure of Arabic literature breathed his last at 

Deoband.' 

(g) Sheikh Ashiq Ilahi Bulandshahri (1925 - 2002 AD) 

Sheikh Ashiq Ilahi Bulandshahri (1925 - 2002) was a prolific writer and eminent 

Muslim scholar of the Indian Subcontinent. He was a disciple of Sheikh Maulana 

Muhammad Zakariya Kandhalawi. 

Sheikh Ashiq Ilahi Bulandshahri was bom in Bulandshahr, a city in Uttar Pradesh, 

India. After completing his primary education at Madrasa Imdadiya in Muradabad and 

Jami Masjid in Aligarh, he enrolled at Mazahirul Uloom, Saharanpur, in pursuit of a 

higher education. After completing his studies, he taught at madrasas in Feruzpur, Jhirka 

and Calcutta and then at Hayatul Uloom in Muradabad. He later taught at Darul Uloom 

Karachi for several years at the request of Mufti Muhammad Shaft Usmani where he 

assumed responsibility of the management of Darul Ifta and taught hadith and tafsir. 

Sheikh Ashiq Ilahi later went to Madina where he spent the last twenty-five years of his 

life. 

His works have been well-received in numerous countries. 'Tohfa-e-Khawatin', 

'Marne Ke Baad Kya Hoga?', 'Islami Adab', 'Huququl Walidayn' and 'Anwarul 

Bayan', a voluminous commentary of the Quran are among the well-known books that 

he wrote. In the field of hadith, he wrote 'Zadul Talihin' and 'Al Fawa'idul Saniya fi 

Shark al-Arbain al-Nawawiya'. As for fiqh, he is the author of 'At Tashil al-Daruri fi 

^ oij^'^ jjiJi S:^ -j^y^^ J^ ' sT̂  ^ ' <^L^ -by Dr. Ashfaq Ahmad, P-321 
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Masail al-Quduri' and countless reformative booklets and articles. Sheikh Ashiq Ilahi 

died in Madina at the age of eighty and was buried in Jannatul Baqi. 

(h) Qazi Athar Mubarakpuri (1916-1996) 

Maulana Qazi Athar Mubarakpuri was bom in 1916 at Mubarakpur, Azamgarh 

U.P. India. He wrote many articles and books on the history of the early Muslims in 

India and the Arab world. He was presented the highest literary award for the Arabic 

language in India and has been awarded many awards fi"om the Arab world as well. His 

works are both in Arabic and Urdu language. He was also an active member of the 

congress before and after the independence of India. He has also written book on the 

well known personalities of Mubarakpur known as Ulama-e-Tazkira Mubarakpur. 

He also served as the editor of Al-Balagh published from Bombay, a monthly 

journal in the following years 1961-62, 1966-67 and 1973-76. Besides this, he wrote a 

column under the heading "Jawahir-ul-Quran" in the Inquilab Daily, a newspaper 

published from Bombay for around 40 years. During the British Raj he worked in Lahore 

but after Independence moved to Bombay. 

Qazi Athar Mubarakpuri he wrote very good number of books in Arabic Urdu 

Language. He did more for developing the Arabic language. He had good and wide 

knowledge in history also. The book 'Hindustan mein Arabon ki hukumatein' shows 

this. The social condition and historical happenings of Western and Southern parts of 

India was a travelogue by Arab traders of pre-Islamic era. Qazi Athar Mubarkpuri while 

translating the book on the evidence of certain Arabic sources, he concludes that some 

Hindu rulers knew Arabic or at least some verses which they could quote on appropriate 

occasions.' Some of his important books are 'Rejalus Sindh Wal Hind', 'Al Iqdus 

Sameen', 'Al Hind Fi Ahd al-Abhasin', 'Jawahirul OsooV, 'Tarikh Asma Asseqaaf, 

'Diwan Ahmad', 'Arab-o-Hind Ahd-e-Risalat mein', 'Hindustan Mein Arbon Ki 

Hukumatein', 'hlami Hind Ki Azmat-e-Rafta', 'Khilafat-e-Rashidah Aur Hindustan', 

'Khilafat-e-Abbasiah Aur Hindustan', 'Khilafat-e-Banu Ummiyah Aur Hindustan', 

'Dayar-e-Purab Mein Ilm-o-Ulama', 'Tazkirah-e-Ulama-e-Muharakpur', 'Maasir-o-

Maarif, 'Asaar-o-Ikhbar', 'Tadwin-e-Sair-o-Maghazi', 'Khairul Qoroon Ki 

Darsgahein', 'Aimma Arba'a', 'Banat-e-Islam Ki Jlmi Wa Dini Khidmat', 'Islami 

Nezam-e-Zindagi', 'Afadaat-e-Hasan Basri', 'Musalman', 'Assalehat'. 'Tahlighi Wa 

' ^jjl . /^ ^ ^j;jc (jio j'>lajiiA (Lahore 1989) by Qazi Athar Mubarakpuri. P- 315-16 
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Talimi Sargarmian Ahde Salqf Mein', 'Islami Shadi', 'Ma'ariful Quran', 'Tabaqatul 

Hujjaj", 'All Wa Husain', 'Hajj Ke Bad', 'Khawatin Islam Ki llmi Wa Dini Khidmat', 

'Qaedah Baghdad! Se Sahih Bukhari Tak', 'Musalmano Ke Har Tabqe Mein Ilmo 

Olama', 'Mae Tohoor'. 

(i) Muhammad Qasim Nanatawi (1832-1880) 

Muhammad Qasim Nanatawi was a scholar and one of the main people responsible 

for establishing the Deobandi movement. Nanatawi was bom in 1832 in Nanata, a village 

near Saharanpur, India. He completed his primary education in his hometown and then 

he was sent to Deoband where he studied at Maulvi Mahtab All's primary school. Then 

he travelled to Saharanpur where he remained with his maternal grandfather. In 

Saharanpur, he studied elementary books of Arabic grammar and syntax under Maulvi 

Nawaz. At the end of 1843, Mamluk AH escorted him to Delhi. There, he studied Kafia 

and various kitabs. Later he was admitted to Delhi College. 

His brother Muhammad Yaqub Nanatawi wrote, "My late father enrolled him at 

the Government Arabic Madrasa and said, 'Study Euclid yourself and complete the 

arithmetical exercises.' After a few days, he had attended all of the ordinary discourses 

and completed the arithmetical exercises. Munshi ZakatuUah asked a few questions of 

him, which were difficult. Because he was able to solve them, he became well-known. 

When the annual examination drew near, he did not write it and left the madrasa. The 

whole staff of the madrasa, particularly the headmaster regretted this very much". 

Prior to his enrollment at Delhi College, he had studied books on logic, philosophy 

and scholastic theology under Mamluk Ali at his house. He joined a study circle which 

possessed a central position in India with regards to the teaching of the sciences of the 

Quran and Hadith. He studied hadith under Abdul Ghani Mujaddidi. 

After the completion of his education, he became the editor of the press at Matbah-

e-Ahmadi. Before the establishment of Darul Uloom Deoband, he taught Euclid for some 

time at the Chatta Masjid. His lectures were delivered within the printing press and 

attended by a few people only. His teaching produced a group of accomplished Ulama, 

the example of which had not been seen since Shah Abul Ghani's time. In 1860, he 

performed Hajj and on his return, he accepted a profession of collating books at Matbah-

e-Mujtba in Meerut. He remained attached to this press until 1868. He performed Hajj 

for the second time and, thereafter, he accepted a job at Matbah-e-Hashimi in Meerut. 
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He conformed to the Sharia and Sunnah and tried his best to motivate people to do 

so as well. It was through his efforts that a prominent madrasa for impartation of Islamic 

education of religious sciences was established in Deoband and a fine masjid was built. 

Besides this, through his efforts and endeavours, Islamic madaris were established at 

various other locations as well. 

View on Seal of Prophet 

Muhammad Qasim Nanatawi, the founder of Deoband seminary seems to conform 

to the Sufi idea of Seal i.e. honour and not last. He writes, "According to the layman, the 

Messenger of Allah, (Peace be upon him), being Khatam is supposed to have appeared 

after all the other prophets. But men of understanding and the wise know it very well that 

being the first or the last, chronologically, does not carry any weight. How could, 

therefore, the words of the Holy Quran 'But he is the messenger of Allah and the Seal of 

Prophets' (33:40) mean to glorify him? But I know very well that none from among the 

Muslims would be prepared to agree with the common men."' 

"In short, if the meaning of the word 'Finality' is accepted as explained, then his 

Finality of Prophet-hood will not be exclusively attached to the past Prophet. But even if 

for instance another Prophet appeared during the era of the Prophet then too, he would be 

the Final Prophet; it would remain intact as normal." 

"If for instance even after the era of the Prophet any Prophet is bom, then too it 

will not make any difference to the Finality of Prophet-hood of the Prophet." 

Despite the more non-conformist stance taken by Nanatawi, most scholars have 

taken a more simplistic view of this concept and they support their belief by quoting 

Qasim Nanatawi himself declared: 

"That Finality of time is something on which there is Ijmah." 

Method of teaching hadith 

He was a good scholar and his style of teaching hadith was very attractive and 

precise. He played a vital role in the development of the method of affirmation and 

preference for the Hanafi Madhhab and the style of the sifting of information and 

explanation which are the distinctive feature of Darul Uloom Deoband. Until the time of 

him, only the translation of hadith and the statement of the four methods (Madhahib al-

Arba'a) were considered enough. When the Hanafis were criticized by the Ahl-e-Hadith 

' t_>.:Uli jj^Jil by Qasim Nanatawi, P-3 
' i b id , P-14 
^ Ibid, P-34 
' i b i d , P-IOI 
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for not teaching in accordance with the hadith, Shah Muhammad Ishaq and his disciples 

paid attention to the affirmation and superiority (tarjih) of the Hanafi method. He stated: 

"All of the commandments of the Qur'an and Sunnah are rational; however, the intellect 

of every person cannot have access there". Hakim Mansur Ali Khan Muradabadi wrote 

in his Madhhab-e-Mansur about the peculiarities of his teacher's lessons and lectures: 

"Whenever he proved any important or difficult proposition to be contrary to people's 

perspective, prominent men of light and learning became amazed and astonished. The 

commandment always appeared absolutely and perfectly rational after his lecture. Great 

men of knowledge and learning would not dare to say anything against the arguments 

put forth by him". 

After completing his education, he, as a means of earning money, accepted a 

profession of collating and emending of books at Matbah-e-Ahmadi in Delhi. This 

remained his profession until his death. Along with this profession, he became a teacher, 

but did not accept money for his teaching. Besides Sihah Sitta, he taught Mathnawi-e-

Maulana Rumi and other books. He taught either at the printing press, a masjid or a 

house. His disposition was such that he never adopted the normal style of dress of the 

Ulama, once stating "This nominal knowledge has spoilt me. If it had not, I would have 

marred my condition to such an extent that none would have known that a man named 

Qasim was ever born ". 

Establishment of the Madaris 

His greatest achievement was the revival of an educational movement for the 

renaissance of religious sciences in India and the creation of guiding principles for the 

madaris on which their survival depends. Under his attention and supervision, madaris 

were established in various different areas such as Thana Bhavan, Galautti, Kerana, 

Danapur, Meerut, and Muradabad. Most of them continue to exist, rendering educational 

and religious services in their vicinity. During his lifetime, Christianity began to rise in 

India and prodigious efforts were made to convert the people of India to Christianity in 

every possible way. When he, during his sojourn in Delhi, witnessed this situation, he 

ordered his pupils to stand in the bazaars and deliver sermons against Christianity. One 

day, he himself, without introduction or the statement of his name, attended a gathering 

and repulsed Christianity publicly in the bazaar. 

On May 8, 1876, a "Fair for God-Consciousness" was held at Chandapur village, 

near Shahjahanpur (U.P.), under the auspices of the local Zamindar, Piyare Lai Kabir-

panthi, under the management of Padre Knowles and with the support and permission of 
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the collector of Shahjahanpur, Mr. Robert George. Representatives of all the three 

religions, Christian, Hindu and Muslim were invited through posters to attend and prove 

the truthfulness of their respective religions. At the suggestion of Muhammad Munir 

Nanatawi and Maulvi Ilahi Bakhsh Rangin Barelawi, Qasim Nanatawi accompanied by 

numerous colleagues also participated. All these Ulama delivered speeches at this fair 

causing the desired effect. In repudiation of the Doctrine of Trinity and Polytheism and 

on affirmation of Divine Unity (Monotheism), he (Qasim Nanatawi) spoke so well that 

the audience, both those who were against and those who were for him, were convinced. 

One newspaper wrote: 

"In the gathering of 8 May of the current year (1876), Muhammad Qasim gave a 

lecture and stated the merits of Islam. The Padre Sahib explained the Trinity in a strange 

manner, saying that in a line are found three attributes: length, breadth and depth and 

thus Trinity is proven in every way. Nanatawi confuted it promptly. Then, while the 

Padre Sahib and Nanatawi were debating regarding the speech. The meeting broke up 

and in the vicinity and on all sides arose the outcry that the Muslims had won. Wherever 

a religious divine of Islam stood, thousands of men would gather around him. In the 

meeting of the first day the Christians did not reply to the objections raised by the 

followers of Islam, while the Muslims replied the Christians word by word and won." 

Next year this "fair" was held again in March 1877. On this occasion. Prof. 

Muhammad Ayub Qadiri, writing in Ahmad Hasan Nanatawi's biography, wrote that: 

"One thing specially deserves deliberation here that the fair for God consciousness 

at Shahjahanpur was held consecutively for two years with announcement and publicity, 

throwing in a way. A challenge to the religion of Islam and yet one does not find a clue 

to any interest the Ulama of Bareilly and Badaun, the two districts so near, almost 

contiguous to Shahjahanpur, may have evinced in this fair." 

Widow Remarriage 

Until the end of the thirteenth century AH, the re-marriage of widows was 

considered very reproachful. People used to feel its disgracefulness but no one had the 

courage to put an end to it. By the efforts of Sayed Ahmed Shahid, Maulana Muhammad 

Ismail Shahid D'ehlawi, Mamluk Ali Nanatawi, Muzaffar Husain Kandhalawi, 

Muhammad Ahsan Nanatawi and Muhammad Qasim Nanatawi the remarriage of 

widows came into vogue. Nanatawi, made his widowed sister prepared for re-marriage 

who was much older than himself and had become quite old. It helped to end this 

custom. 
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Death 

Nanatawi died on Thursday, 4th Jamada-I, 1297AH/1880 AD, aged 49. His grave 

is to the north of the Darul-Uloom. This place is known as Qabrastan-e-Qasimi, where 

countless Deobandi scholars, students and other people are lying buried. Many people 

wrote chronogrammatic quatrains on Nanatawi's death. The one was composed in Urdu 

by Fazlur-Rahman Usmani is still hanging in the Vice-chancellor's office. Just to give an 

idea of the thoughts expressed in it, the English translation of the verses is as below: 

"Such is the sorrow caused by the passing away of the Qasim of the assembly of 

guidance that every heart is sipping the draught of grief. Such is the sorrow that thereby 

the cup of the assembly of spiritual knowledge is inverted like the cask of the sky. Not 

only is the earth pallid due to this sorrow; the attire of the sky too is bluish in this 

mourning. Though the supporters of the Sharia have had boundless sorrow, the wayfarers 

of the Path are suffering it doubly. Where's the true supporter of the Madrasa of religion 

that without him the realm of knowledge and action is desolate? Don't ask about the 

condition of the sad hearts of the thirsty seekers of knowledge, as to how their life is in 

your separation. If the flame of separation has grilled the liver, the fire of the grief of 

separation has roasted the heart. However, from your sacred grave, O good-natured one, 

your devotees do have a patience of sorts. Out of anguish wrote Fazl this year of death: 

'Wafat-e Sarwar-e Alam ka yeh namoona hai' (i.e., this is a specimen of the death of the 

Chief of the World)". 

G) Shabbir Ahmad Usmani(l886-1949) 

Shabbir Ahmad Usmani was an Arabic-Islamic scholar who supported the creation 

of an Islamic system of governance in Pakistan after its creation in 1947. He was a 

theologian, writer, orator, politician and expert in tafsir and hadith. He was also a student 

and khalifa of Sheikhul Hind Mahmud Hasan. 

Early life 

Usmani was born on October 6, 1886 in Bijnor, a city in Uttar Pradesh, India. His 

father, Maulana Fazlur Rahman was the deputy inspector of schools and had been sent to 

Bareilly when his son was born. Hazrat was educated at Darul Uloom Deoband. In 

Deoband he became a disciple of Sheikhul Hind Mahmud Hasan and graduated with 

distinction in 1908. After his graduation, he was appointed as a mudarris (teacher) at 

Darul Uloom Deoband. In 1915, when Sheikhul Hind journeyed to Ilejaz, Usmani filled 

his position as the teacher of Sahih Muslim. In 1344 AH, Sultan Abdul Aziz bin Sa'ud 
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scheduled a conference for prominent Ulama from all over the world. A deputation of a 

number of Ulama from India participated in this conference. He was a member of this 

deputation. Sultan Abdul Aziz bin Saud was impressed by Usmani's eloquent and 

scholarly lectures and initiated a number of reforms in his administration. In 1345 AH, 

he moved to Dabhel and became a teacher at Jamia Islamiyah. In 1352 AH, when Anwar 

Shah Kashmiri died, Usmani became the teacher of Sahih al-Bukhari. 

Literary works 

Usmani's greatest literary work is Tafsir-e-Uthmani. This is the Urdu translation of 

the tafsir of the Quran written by his Sheikh, Mahmud Hasan. In this work, Usmani 

derived extracts from thirteen or fourteen other works of tafsir. Usmani's second most 

renowned literary work is Fathul Mulhim Shark Sahih Muslim which is a commentary on 

Sahih Muslim. He completed three volumes and this total work was complemented by a 

six-volume work, Takmila Fathul Mulhim, published by Mufti Muhammad Taqi Usmani. 

Another of Usmani's notable works is Tark-e-Muvalaat Par Mufassal Tabsera, a 

pamphlet written in 1921 requesting that the Ulama should lead the Muslims of India 

against the British. This pamphlet was banned by the British government. Usmani's other 

literary works include Hamara Pakistan (a pamphlet written in 1942), Hamara Islam, 

and Khutbat-e-Uthmani. 

Political Career & Death 

During the Balkan War, he held a prominent position in the collection of donations 

for the Hilal-e-Ahmar Fund. In 1944, he became a member of the Muslim League and 

supported the creation of Pakistan. He was one of the few Deobandis who supported the 

establishment of Pakistan. Usmani also founded the Jamiatul Ulama-e-Islam in 1946. He 

served as its president until his death. It was due to Usmani's efforts that the Muslim 

League became a powerful organization and succeeded in the achievement of its goal. 

After the Partition of India, Usmani became a member of the Constituent 

Assembly of Pakistan and remained a member till his death. Usmani is remembered for 

having written the Qarardad Maqasid (Objective Resolutions) in March 1949, which 

was passed by the Constituent Assembly of Pakistan and became the basis of the 

Constitution of Pakistan. He participated in the preparation of the first draft of the 

Constitution of Pakistan, and conducted the inauguration of the flag of Pakistan and the 

Constituent Assembly according to the wish of Jinnah. 
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He died at Baghdad al-Jadid in Bahawalpur State on December 13, 1949 and was 

buried at Islamia College Karachi, located on Allama Shabir Ahmed Usmani Road 

Karachi. 

(k) Rashid Ahmad Gangohi (1829-1905) 

Rashid Ahmad Gangohi (May 10, 1829 - August 11, 1905) was an Islamic scholar 

of India who co-founded Darul Uloom Deoband. After the death of Qasim Nanatawi, 

Gangohi became its principal. Gangohi authored nearly fourteen literary works on fiqh 

and tasawwuf, including Fatawa Rashidiya and Hidaya al- Shia. Aside from being a 

powerful Alim, Gangohi was also a Hakim, an authority of Sharia and Tariqah, an Ashiq 

of Muhammad and a staunch follower of the Sunnah. 

Gangohi was bom at the time of Chasht on Sunday, May 10, 1829 in Gangoh, a 

city in the Saharanpur district of Uttar Pradesh, India. His father, Hidaya Ahmad, died in 

1252 AH at the age of thirty-five when Gangohi was seven years old. After the death of 

his father, Gangohi was cared for and trained by his grandfather. It has not been 

established where Gangohi learnt to recite the Quran, but he probably learnt it from his 

mother at home. Having completed the recitation of the Quran, Gangohi moved to 

Kamal in order to live with his maternal uncle, Muhammad Taqi, under whom he studied 

Persian kitahs. He also studied some of his Persian kitabs under Muhammad Ghauth. 

Then, Gangohi studied primary kitahs on Arabic grammar under Moulvi Baksh Rampuri. 

On his encouragement, Gangohi moved to Delhi in 1261 AH at the age of seventeen in 

1261 AH in pursuit of further knowledge. In Delhi, Hazrat attended the classes of 

different teachers. Coincidentally, Mamluk AH passed by Delhi. Thus, Gangohi had the 

opportunity to study Uloomul Zahiriya by studying Sadra Shams-e-Bazigah under him. 

Gangohi's teachers in the philosophical sciences were Mufti Sadruddin Azurda and Qadi 

Ahmaduddin. His teacher in hadith was Abdul Ghani Naqshbandi. After completion of 

his studies, Gangohi returned home around the age of twenty-one. After completing his 

studies once he came across a small book of Thanwi (who was resident in Thana 

Bhavan, and was one of the three Sheikh's present in Thana Bhavan in these days,This is 

not Ashraf Ali Thanwi.) and found some objections in the book.. He decided to go to 

Thana Bhavan and debate with him. When he reached Thana Bhavan. he met Haji 

Imdadullah who enquired to him about his visit to Thana Bhavan. When he told his 

purpose, Haji Imdadullah clarified his doubts and Rashid Ahmad Gangohi had bail with 

Haji. He stayed for forty days in Khankah with Haji Imdadullah. On departing Haji 
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Imdadullah told him that I have given you all that I had in these forty days. Rashid 

Ahmad after returning to Gangoh was in Istegraf for few months. Haji Imdadullah wrote 

him letter asking his spiritual condition. The reply was magnificent, the three line of 

reply were: (i) "Shariyat ab Tabiyat ban gayi hai"( Shariyat is now my Nature) (ii) "Tarif 

karne wale aur burai karne wale Yaksa ho gaye"(Praisers and critics are same to me) and 

(iii) "Kisi sharayi masle me koi ishkal nahi raha"(No doubt in any religious matter); 

On receipt of this letter Haji Imdadullah put the letter on his head and said, "This 

condition is not till achieved by me..." 

Thereafter, Gangohi started to teach in Gangoh. He taught a variety of subjects. 

This occupation continued until 1300 AH. From 1301 AH, his preoccupation was in 

hadith. He alone would teach the entire Siha Sittah. The duroos of hadith would 

commence in Shawal and be complete by Shaban. In 1297 AH, after Nanatawi's death, 

Gangohi became the patron of Darul Uloom Deoband. Hazrat's career as a teacher was 

terminated in 1314 AH due to his development of cataracts. More than three hundred 

students had completed his hadith course. Thereafter, only spiritual instruction and 

inculcation and the issue of fatwa continued regularly. From then onwards, Gangohi also 

became the patron of Madrasa Madhahirul Uloom in Saharanpur. 

Gangohi remained in the company of Haji Imdadullah, who accepted his bayat. 

Within the short span of forty days, Gangohi was awarded khilafa and returning to 

Gangoh, remained in Abdul Quddoos Gangohi's cloister. During this period, he earned 

his income through his medical practice. In 1857, Gangohi participated in the jihad at 

Shamli with his Pir-o-Murshid and other companions. When Zamin Shahid was 

martyred, Gangohi picked up his corpse, carried it to a nearby mosque, and sitting near 

it, started to recite the Quran. Thereafter, a warrant was issued for his arrest. Thus, he 

was arrested and sent to prison in Saharanpur from where he was shifted to 

Muzaffamagar. Six months were passed in prison. A number of prisoners became his 

adherents, after which they all began to offer prayer in a congregation in the prison. With 

some variance in the report, Gangohi died on Friday, August 11, 1905 after the Adhaan 

for Jumu'ah, aged seventy-six. 

(1) Maulana Mahmud Hasan (1851-1920) 

Maulana Mahmud Al-Hasan was an eminent Arabic-Islamic Scholar who made 

tireless efforts in the freedom struggle during the British Rule in India. He was conferred 

upon by the title 'Sheikh al-Hind' which means the leading scholar of India. 
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Early life 

Mahmud Hasan was born in the town of Bareilly (in modem Uttar Pradesh). His 

father Maulana Zulfiqar Ali was an expert and scholar of the Arabic language and 

worked in the education department of the British East India Company's administration 

in the region. Hasan received a traditional Islamic education with a strong emphasis on 

the study of Islam, the Persian language and Urdu. His father sent him to the newly 

established Darul Uloom of Deoband, where he was reputedly the very first student 

reputedly. The school was established by Eminent Muslim scholars of that time and 

Hasan studied under the famous Maulana Muhammad Qasim Nanatawi, a distinguished 

religious scholar and founding president of Darul Uloom Deoband. Hasan completed his 

education in 1873 and began working as a teacher at the school. In 1890, he was 

appointed the Head Teacher of the school. He graduated from, Darul Uloom Deoband 

In Husain Ahmad Madani's Words 

Maulana Husain Ahmad Madani writes: 

" Whoever saw Sheikhul Hind and observed his moral standing from close quarters 

must have known that the Nature's generosity had bestowed upon him such a large heart 

that it would have taken the seven seas in its fold. He got benefited from Bahr-e Imdadi 

(great Sufi Haji Imdadullah Muhajir Makki) but didn't harangue it. He drank to the 

fullest of his capacity from the Qasmi fountain of knowledge (Muhammad Qasim 

Nanatawi) and digested it. He puffed in the mist unlimited from (Maulana Rashid Ahmad 

Gangohi) cloud but never got inebriated. He never boasted of himself never indulged in 

profane talk, never let steadfastness go out from the hand and never left the path of 

Shariah in his life. He never rested although he became thin due to the hard work. " 

Revolutionary activities 

Although focused on his work at the school, Mahmud Hasan developed an interest 

in the political environment of British India and the world. When the Ottoman Empire 

entered World War I against the British Empire, Muslims across the world were 

concerned of the future of the Sultan of Ottoman Empire, who was the caliph of Islam 

and spiritual leader of the global Muslim community. This struggle is known as the 

Khilafat struggle. Its leaders Maulana Muhammad Ali and Maulana Shawkat Ali 

organised protests across the country. Hasan was fervently active in encouraging Muslim 

students to join the movement. Hasan organised efforts to start an armed revolution 

against British rule from both within and outside India. He launched a programme to 

train volunteers from among his disciples in India and abroad who joined this movement 
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in a large number. The most eminent among them were Maulana UbaiduUah Sindhi and 

Maulana Muhammad Mian Mansoor Ansari. Sending Maulana Sindhi to Kabul and 

Ansari to the North-West Frontier Province to mobilize popular support and recruit 

volunteers, Hasan himself travelled to Hejaz to secure Turkish support. Obtaining the 

Turkish governor Ghalib Pasha's signature on a declaration of war against the British, 

Hasan planned to return to India via Baghdad and Baluchistan to start the rebellion. The 

plan, referred to as the Silk Letter Conspiracy, however, was captured by Punjab CID 

and he was arrested in Mecca. He was imprisoned in Malta, Malta exiles, for more than 

three years before his release in 1920. 

Legacy 

Hasan's endeavours won him the admiration not only of Muslims but of Indians 

across the religious and political spectrum. He became an icon of the Indian 

independence movement and was given the title of 'Sheikhul Hind'. Upon his release, 

Hasan returned to India to find the nation on the verge of revolt over the Rowlatt Acts. 

Hasan issued afatwa making it the duty of all Indian Muslims to support and participate 

with Mahatma Gandhi and the Indian National Congress who had prescribed a policy of 

non-cooperation; mass civil disobedience through non-violence. He laid the foundation 

stone of the Jamia Millia Islamia, a university founded by Indian nationalists Hakim 

Ajmal Khan, Mukhtar Ahmed Ansari to develop an institution independent of British 

control. He also wrote a marvelous and famous Translation of the Holy Quran, the 

commentary on which was written by one of his students. Sheikh al-Islam Allamah 

Shabbir Ahmad Usmani. Hasan died on November 30, 1920. 

(m) Maulana Munir Nanatawi (b. 1247AH/1831 AD) 

Maulana Munir Nanatawi was a younger brother of the famous divine and author 

Maulana Muhammad Ahsan Nanatawi and Maulana Muhammad Mazhar. He was born 

at Nanata in 1247/1831. Primary education he received from his father, Hafiz Lutf AH 

and then entered the Delhi College where he derived academic benefit from Maulana 

Mamluk Ali Nanatawi, Mufti Sadruddin Azurda and Hazrat Shah Abdul Ghani Dehlawi. 

Maulana Muhammad Munir was a very active and ardent participant and fighter in the 

war of independence of 1857. He participated shoulder to shoulder with other elders in 

the battle of Shamli and fought very intrepidly. After this battle he went into hiding. 

After the declaration of general amnesty he went to his elder brother, Maulana 

Muhammad Ahsan at Bareilly. In 1861/1278, he got an employment in Bareilly College. 
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He stayed in Bareilly till superannuation. During this stay at Bareilly he also served as 

manager of his brother, Maulana Muhammad Ahsan's press, Matba-e Siddique, Bareilly. 

Maulana Munir paid allegiance to the Naqshbandia order. He translated Imam 

Ghazali's book 'Minhajul Abidin' into Urdu under the title 'Sirajus Salikin' which was 

published in 1281/1864 from Matba-e Siddiq. His other work entitled 'Fawaid-e-

Ghariba' also consists of the problems of Tasawwuf 

Maulana Munir held a very high rank in honesty and integrity. An event 

regarding him was given in the Arwah-e Salasa that the Maulana took two hundred and 

fifty rupees and went to Delhi to get the Annual Report of Darul Uloom, Deobond 

printed. By chance this amount was stolen there. Maulana Munir without informing 

anyone of this mishap came to his native-place Nanata, collected money by selling his 

land. Then he got the report printed and came back. When the members of the Majils-e 

Shura came to know of it, they inquired the proposition (mas'ala) regarding this from 

Maulana Rashid Ahmed Gangohi. The reply came from there that "the vice-chancellor 

was a trustee and since the money was lost without any wrongdoing, he cannot be 

penalized for it". Showing Gangohi's fatwa to Maulana Munir the members of the Majlis 

requested him to take back his money. But he said, "It is not a matter of fatwa. Had such 

an incident befallen Maulana Rashid Ahmad, would he have taken the money?" As such, 

despite insistence, he refused to take back the money. 

(n) Maulana Muhammad Ahmad (1862-1928) 

Maulana Muhammad Ahmad was Maulana Qasim Nanatawi's well-guided son. 

He was bom at Nanata in 1279/1862. After his memorizing the Holy Quran, his august 

father sent him to Gulaothi (Dist. Buland Shahar) for his primary education in Madrasa 

Manbaul Uloom, which Hazrat Nanautawi himself had established there. Maulana 

Abdullah Anbahtawi was a teacher in that Madrasa. fhereafter, for further studies, he 

was sent to Madrasa-e Shahi of Muradabad where Nanatawi's well-guided disciple, 

Maulana Ahmad Hasan Amrohi used to teach. After having studied different books of 

religious arts and sciences, he came to Deoband and became a pupil of Hazrat Sheikhul 

Hind. He read some lessons of Tirmizi Sharif under the instruction of Maulana 

Muhammad Yaqub. Reaching Gangoh, he completed the Daura-e Hadith in Hazrat 

Gangohi's circle of teaching and studied Jalalayn and Baizawi also there. 

In 1303/1885, he was appointed as a teacher in Darul Uloom, Deobond and thus 

he got a chance of teaching different arts and sciences. In 1310/1892 when Haji 
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Muhammad Abid resigned from vice-chancellorship, two incumbents (Haji Fazle Haq 

Deobandi and Maulana Muhammad Munir Nanatawi) succeeded each other but could 

not run the management for more than a year each. As this yearly change was deranging 

the administration, in 1313/1895, Hazrat Gangohi selected Maulana Muhammad Ahmad 

for this post. Being a very good administrator, influential and dignified, he, very soon, 

brought the administration under control and proved exceptionally worthy of all the 

hopes that had been cherished of him at the time of the appointment. Hazrat Sheikhul 

Hind who was principal, inspite of being his teacher, used to give more importance to 

Maulana Muhammad Ahmad for being his own teacher's son. 

During Maulana Muhammad Ahmad's vice-chancellorship, Darul Uloom, 

Deobond made extraordinary progress. At the time he took the reins of administration 

into his hands. The average income had been only five to six thousand rupees per annum. 

But during his tenure of office this average reached ninety thousand per annum. 

Similarly the average of students went up to nearly nine hundred. The number of books 

at that time was five thousand; it rose to forty thousand. In 1313/1895 the cost of the 

buildings of Darul Uloom Deoband was thirty-six thousand rupees; during his regime it 

spiraled to nearly four lakes. 

In short, during the period of his vice-chancellorship, Darul Uloom, Deobond 

made unprecedented progress, both internally and externally. Before his administration 

there was no clean and regular set-up of departments and offices and though Darul 

Uloom, Deobond had essentially developed into a "Darul Uloom" (university), in respect 

of its buildings and outward shape and form it changed from a Madrasah into a 

university during his regime only. Different departments and offices were organized and 

made systematic and there was an unusual increase in the gamut of influence as well. In 

short, Darul Uloom kept advancing towards progress from day to day. As such, his 

tenure of vice-chancellorship is considered a very brilliant and golden chapter in the 

history of Darul Uloom, Deobond. 

The magnificent building of the Darul Hadith, which is the first of its kind in 

India, was raised during his administration. The building of the new hostel, which is 

known as Jadid Darul Iqama and the buildings of the mosque and the library too were the 

monuments of his time. The memory of the great convocation, held (during his regime) 

in 1328/1910, in which more than one thousand graduates were awarded the "turban of 

proficiency", is still fresh in the mind of the people. 
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In connection with the development of Darul Uloom, Deobond, Maulana Ahmad 

toured several cities in the country and got fixed many permanent donations for Darul 

Uloom. His journeys to the former Bhopal, Bhawalpur and Hyderabad states particularly 

will always remain memorable. The amount of monthly help from Hyderabad was fixed 

at Rs. 100/-. He went to Hyderabad and through his influence got it raised to Rs. 250/-

p.m., in the second journey of his it was made Rs.500/- p.m. and in the third it went up to 

Rs. 1,000/- p.m., which continued till the merger of the state. 

Then British government had awarded the title of Shamsul Ulama to him, but on 

account of the liberty loving tack of Darul Uloom he did not approve of being a titled 

person of the (alien) government and therefore returned the said title after some time. 

This is also a peculiarity of his tenure of office that the governors of the United 

Provinces came to visit Darul Uloom twice. At the proposed site of Darul Hadith there 

used to flow a sewer of the town which was not only obstructing the construction of the 

Darul Hadith but was also, by its proximity, polluting the climate of Darul Uloom. 

Inspite of the constant efforts of the elders of Darul Uloom, the local petty officials were 

not willing to remove this sewer. By inviting the governor Maulana Ahmad brought 

about a solution of this difficulty and the sewer was removed from the site at government 

expense. It was his greatest characteristic quality that he used to solve the most difficult 

task of Darul Uloom easily. 

While he kept an eye on the minutest particulars of the students and kept them 

under check and control with warning and admonition, he was also equally extremely 

kind and affectionate to them. Patronizingly looking after the students' ordinary needs, 

he used to pay special attention to the treatment of sick students. His awe over the 

teachers and the thaught was proverbial. 

His preoccupation with teaching did not cease even during his functioning as 

vice-chancellor. He used to teach 'Mishkatul Masahih', 'Jalalayn Sharif, 'Sahih al-

Muslim', 'Ihn Maja', 'Mukhtasarul Ma'ani', 'Risala Mir Zahid', etc. very zestfuWy. Wis 

lectures used to be very clear, coherent and uncomplicated. He had great mastery over 

his august father's sciences and subjects. 

The Nizam of the Deccan had appointed him on the post of Chief Mufti in 

Hyderabad. On this highest religious post of the Asafiyah state he worked from 

1341/1922 to 1344/1925. During the course of his stay in Hyderabad, he had invited the 

Nizam to pay a visit to Darul Uloom and this invitation had been accepted. The 

programme was such that when the Nizam went to Delhi, he would also visit Darul 
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Uloom. He was expected to come to Delhi in 1347/1928. So Maulana Ahmad went to 

Hyderabad to remind the Nizam of his promise. At the time he was intending to go to 

Hyderabad. But he was indisposed. The weakness of old age and chronic illness had 

made him very weak. But not caring for his own health in the interest of the Darul 

Uloom, he started for Hyderabad. On reaching there he became more ill. At first it was 

awaited that if there was some relief he should meet the Nizam but when the illness 

continued to increase day by day, the adherents and companions of the journey decided 

to take him back to Deoband. So they started from Hyderabad with the intention of 

returning but while the train was still within the skirts of Hyderabad, Maulana 

Muhammad Ahmad breathed his last at the Nizamabad railway station and entered the 

circle of those martyrs who die in journey (lit, "He who died in journey is a martyr"). 

This incident occurred on 3rd Jamada-I, 1347/1928. The dead body was taken out of 

the train at the Nizamabad railway station and the bier was prepared. Relatives and the 

Nizam were informed telegraphically. In his reply the Nizam asked the bier to be taken 

to Hyderabad. Funeral services were held a number of times in Nizamabad and 

Hyderabad. Next day, on 4'*̂  Jamada-I, at government expense, he was laid to rest in a 

special graveyard, which is known as Khitta-e Salihin ("the Yard of the Pious"). The 

Nizam, while giving condolences, mournfully uttered this effective sentence: "He had 

come to take me, but alas! he himself remained here". 

In view of the valuable services Maulana Ahmad rendered to Islam and the 

Muslims through the Darul Uloom, his demise was considered a stupendous loss of the 

Darul Uloom and the Muslims and throughout the length and breadth of India 

innumerable condolence meetings and concelebrating for remitting recompense to his 

departed soul were held among both Deobandi and non-Deobandi groups of Muslims. He 

served Darul Uloom for 45 years, the initial 10 years in teaching and 35 years as vice-

chancellor. 

(o) Maulan Habibur Rahman (d. 1348AH/1929AD) 

He was the eldest son of Maulana Fazlur Rahman. From the beginning to the end 

he prosecuted his studies in Darul Uloom, Deobond. He was an erudite scholar and a 

great litterateur in the Arabic language. His foresight and administration is considered 

proverbial in the history of Darul Uloom, Deobond. His services and dowers have 

played a great role in the progress of the institution. 
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In 1325/1907, due to Maulana Muhammad Ahmad's engagements and also in 

connection with the development of Darul Uloom, Deobond there arose the need of an 

able and competent administrator who might lend a hand to Muhammad Ahmad in the 

administrative affairs and schemes of development. In the eyes of the Majlis-e Shura 

there was none more suitable than him for this job. Accordingly, inspite of his refusal, he 

was compelled and entrusted with the post of pro vice-chancellor. It is said that it was a 

piece of good luck for Darul Uloom, Deobond that it acquired the services of a vigilant 

administrator and sincere man like Maulana Habibur Rahman Usmani. He was so much 

interested in the administrative works that major part of the day and night used to be 

spent in these works. He had organized and streamlined the administrative department of 

Darul Uloom, Deobond so that when Nawab Sadr-e-Yar Jung Bahadur came to Deoband 

on behalf of the Asafiyah government to audit the accounts of the Darul Uloom 

Deoband, he was surprised to see that vouchers and receipts of even as paltry as sum as 

one and two annals were present in the file in a regular order. Nawab Sadr Yar Jung's 

statement was that there was no paper which was asked for and which was not 

immediately presented. The progress during Muhammad Ahmad's vice-chancellorship 

was, in fact, considered to be the result of Maulana Habibur Rahman's comradeship. He 

always remained his right-hand man, confidant and lieutenant. 

In a session of the Jami'atul Ulama held at Gaya (Bihar) in 1340/1921, he was 

elected president and his presidential address was not only generally appreciated but in 

the political circles of the country also its political significance was looked upon with 

approval. 

In 1344/1925, when Muhammad Ahmad retired due to old age from the post of 

Chief Mufti of the Hyderabad State, Maulana Habibur Rahman was appointed in his 

place. But due to the appearance of internal dissensions in Darul Uloom Deoband he had 

to give up this job very soon. Maulana Anwar Shah Kashmiri, Mufti Azizur Rahman and 

Maulana Shabbir Ahmad Usmani along with a large group of some other teachers and 

students, had severed their relations with Darul Uloom Deoband. This was a very 

delicate and critical occasion but Maulana Habibur Rahman's resolution and firmness, 

courage and daring, sagacity and foresight saved the boat of Darul Uloom Deoband from 

wobbling. 

Maulana Rahman had the habit of reading the books of different types he got. 

Excessive reading had made him a man of vast knowledge. Anwar Shah Kashmiri 
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remarked: "If there is anyone whose knowledge impresses me, it is Maulana Habibur 

Rahman". 

He had a special liking for Arabic literature and history and his extensive 

knowledge in these subjects was far-famed at the time. Some of his important writings 

are 'Qasida Lamiat at-Mu'ajizat', 'Isha'at-e Islam', 'Ta'limat-e Islam' and 'Rahmatul III 

Alamin' 

Maulana Habibur Rahman was of a very frail constitution. His intake of food was 

astonishingly low but inspite of emaciation and weakness he possessed unbounded 

courage. This famous personality breathed his last on the night of 4"̂  Rajab, 

1348AH/1929AD. 

(p) Sayed Sulaiman Nadwi (1884-1953) 

Sulaiman Nadwi was bom on November 22, 1884 in Desna village of Patna, 

British India. His father. Hakim Sayed Abul Hasan was a pious Sufi. 

His first teachers were Khalifa Anwar AH of Desna and Maulvi Maqsud Ali of 

Ukhdi. Later he received his education from his elder brother Hakim Sayed Abu Habib 

and his father who was a physician at Islampur near Patna. In 1899 he went to Phulwari 

Sharif (Bihar) where at the famous Khanqah-e-Mujibia, he became a disciple of Maulana 

Muhiuddin and of Shah Sulaiman Phulwari. From there he went to Darbhanga where he 

studied for a few months at Madrasa-e-Imdadia. 

In 1901, he was admitted into Dar-ul-Uloom Nadwa at Lucknow. He studied for 

seven years at Nadwa. He was also appointed sub-editor of the journal Al-Nadwa. Young 

Sulaiman's first article 'Waqt' (Time) was published in the monthly Urdu Journal 

Makhzan edited by Sir Sheikh Abdul Qadir. In 1906, he graduated from the Nadwa. In 

1908, Sulaiman Nadwi was appointed an instructor of Modem Arabic and Dogmatic 

Theology at Dar-ul-Uloom Nadwa. 

Aligarh Muslim University conferred on him the honorary degree of Doctorate of 

Literature (D. Litt.) in 1940. 

Contribution to Islamic literature 

In 1910, Shibli Numani had begun the monumental task of writing Sirat-un-Nabi 

(biography of Muhammad in Urdu), but could not complete it. Sulaiman Nadwi after 

death of his mentor Maulana Shibli on November 18, 1914, left the job of Professor in 

Deccan College, Pune and came over to Azamgarh. Sulaiman not only edited and 

published the two volumes of Sirat-un-Nabi penned by Shibli but also himself wrote and 
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published third, fourth, fifth and sixth volume of this Magnum Opus. The work started 

through the munificence of late Nawab Sultan Jahan Begum of Bhopal and later through 

the aid of Nizam of Hyderabad. It is the grandest biography of Muhammad (Peace be 

upon him) ever attempted in any language of the world. 

In October-November 1925, Sulaiman Nadwi delivered a series of eight lectures 

on the life of Muhammad at Madras. These lectures which are a masterpiece of erudition, 

later published as Khutbat-e-Madras. 

In 1940, he published Rahmat-e-Alam, a book written for children on the life of 

Muhammad (Peace be upon him). 

In 1933, he brought out his monumental work, Khayyam. The nucleus of this book 

was an article on noted Persian scholar and poet Omar Khayyam.' 

Sayed Sulaiman Nadwi and some other thinkers who wanted Hindu-Muslim unity 

in British India even suggested that the term 'Urdu' be abandoned in favour of 

'Hindustani' because the former conjured up the image of a military conquest and war 

whereas the latter had no such symbolic baggage. 

Sulaiman Nadwi founded Darul Musannifin (Academy of Authors) also known as 

the Shibli Academy at Azamgarh. The first book published was Ard-al-Quran (2 

volumes). 

His important works in Arabic and Urdu language are 'Siratun Nabi', 'Durusul 

Adab', 'Khutbat-e-Madras', 'Rahmat-e-Aalam', 'Naqsh-e-Sulaiman', 'Hayat-e- Imam 

Malik', Ahl-al-Sunnah-wal-Jama'ah', 'Yad-e-Raftagan', 'Barad Farang', 'Seir-e-

Afghanistan', 'Maqalat-e-Sulaiman \ 'Khayyam' and 'Hayat-e-Shibli' 

After partition of India, Sayed Sulaiman Nadwi migrated to Pakistan in June 1950 

and settled in Karachi. He was appointed Chairman of Talimat-e-Islami Board to advise 

the Islamic aspects of Pakistan's constitution. He died on November 22, 1953 in Karachi 

at the age of 69. 

' ^Ujj 1-^ jji jLoJ" ii^ - by Hakim Sayed Zillur Rahman, {Mutallae SulainwniJ, Edited by Prof. Masoodur 
Rahman Khan Nadwi and Dr. Mohd. Hassan Khan, Darul IJIoom, Tajul Masajid, Bhopal, 1986, p. 285-293 
and {Akhhar-ul-Tihh), Karachi, Pakistan, Nov. 1987, p. 9-12 


